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PREFACE 


Nur-ul-Huda (The Light of Divine Guidance) is an exceptional 
work by the great Saint of Sub-continent Sultan Bahoo containing 
grand treasures of mysticism. As the name depicts, it is light of 
right guidance for all who seek it. Sultan Bahoo himself 
elaborates the grandeur qf (tqqlfiW ftgse words; 


Know tlmkby reading this mysticaR^jtk based on Divine 
wo lie reader is certainly immersed in J)j\c state of 
annihilation in Allah and reaches the essence of secret of 


#< 


CO 

£ 

£ 


The words of this mystical work speak and by their 
" efficacy, the reader gains enlightenment, insight, inward 


£ 


purification, spiritual unification and guidance towards-the 
Divine secrets. No doubt, the discussion in this mystical 
work instantly takes the seeker to the Divine prescue 
granting him the Miraj and closeness of Allah that leads to 
gnosis and Divine observations and shows him t te 
spectacle of both the worlds making himjaware of eyQjy 
state. 



Hestates about writing this book; 


11 # 

^ first gained the knowledge by the help and power of 
cdj^templation of Ism-e-Allah Zaat and verified it ^soferically. 
The^ discussed it with Allah and the Holy het and all 
the sacr^^ompanions, Prophets, Sagi&fc interpreters of 
Islamic law as 44lVlas comparj^^With their knowledge. 
After confirmation from all of them and having their 
permission I spread it among people through this book. 


Nur-ul-Huda is the most popular book of Sultan Bahoo and is 
like the curriculum of Divine path. It is distinguished from all 
other books of Sultan Bahoo because in it he has discussed every 
topic of Faqr and mysticism in detail, whether it is Divine vision 
or union, waham or ilm-e-dawat, sharia or spirituality, phases of 
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life or death, so on and so forth. It fully sates the seeker and 
answers all the queries of its reader regarding the Truth. 


Marvellous work of Sultan Bahoo was hidden from the world 
being in Persian language which is not widely known. To 
acquaint the whole world with this treasure, my spiritual guide 
Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman has 
taken revolutionary steps. Firstly, he trained his disciples 
spiritually and physic, 
of Sultan Bahor* 


nderstand the teachings 

__translate his books in Urdu and English. 

He also mii^arrangements to collect all the available original 
Persian r&tfnusct'ipts of Sultan Bahoo books as well as all the 
published books for comparative study and then deeping a 
perfect Persian script for translation. After translation,^re i 
spreading Sultan Bahoo’s teachings through print as wefL 
tronic and social media. No one in the history of mysticism 
s spread the teachings of all Saints the way my spiritual guide 
sultan Mohammad Najib-ur-Rehman is doing. His efforts *fo 
revive the true spirit of Islam are a proof that he is the Univergql 
Divine man ( Al-Insan al-Kamil) and Reviver of Islam {Mujad$~ 
c-dcen ) in this era. 

o fLgj I | sr 

By^e grace of Allah and kindness of my spiritual guide Ugavc 
tran£feted ten books of Sultan Bahoo till now and am workfr?g on 


is 


as 


1 ) 

2 ) 

3) 

4) 


the rds&The list of translated books is give?!; 

Ys. ~ w 

Risala Roohi Sharif (The Divine Soul) 

It also includes exegesis along with translation 
Kashf-ul-Asrar (Revejftion of The Divine Secrets) 
Ganj-ul-Asrar (The Treasure of Divine Secrets) 
Shams-ul-Arifeen (The Enlightening Sun for the Knowers of 
Allah) 

5) Sultan-ul-Waham (The Sultan of Communication with Allah) 

6) Ain-ul-Faqr (The Soul of Faqr) 

7) Ameer-ul-Kaunian (The Master of Worlds) 

8) Mohkim-ul-Fuqara (The Strength of Fakirs) 
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9) Kaleed-ul-Tauheed (Kalan) (The Key of Divine Oneness- 
Detailed) 

10) Qurb-e-Deedar (Closeness to The Divine Vision) 


For translation of Nur-ul-Huda Kalan, Sultan-ul-Ashiqeen Sultan 
Mohammad Najib-ur-Rehman provided six scripts to my fellow 
disciple Mrs. Fatimah Burhan Sarwari Qadri who is translating it 
in Urdu. She deduced a comprehensive Persian script after 
consulting all six scripts and I checked and. proofread it. The scripts 
provided by ou^> pt^tual guide are; 

A “V 


MANUSCRIPTS BY; 


1- Shahbaz-e-Arifan Pir Sayyid Bahadur Ali Shah Ki 
Mashhadi 1 , written 9 lh Dhul al-Qadah, 1338 Hijri. 




CO 

& 

£ 

£ 


Al- 


Shah Sultan, written 3 ld Rajab, 1381 Hijri (12 th December, 
1961) present in library of Government College, Lahore. 
Few pages of this script are missing. 

0 

3- Sahibdad ibn Mulla Mohammad, resident of Khairpfllr, 


£ 

o 


written 15 Safar, 1312 Hijri. 




PUBLISHED SCRIPTS; 


_ _ III ^ 

1-O^cript written by Miskeen Mohammad Din Ghulanr^adri 
25 th Moharram, 1319 and published by Eaj§r Mir 
Mohammad Awan in Rajab , 1428 Hijri (July,^^17). 

Persia with Urdu translation hwT^iO K.B Naseem 

published in 


2 - 


3- Persian script with Urdu translation by Saad Ameer Khan 
Niazi, first edition published in 2000. 


While comparing the Persian scripts, we found that except the 
script of Saad Ameer Khan Niazi, other five scripts are almost 


Pir Sayyid Bahadur Ali Shah (1801-1934 AD/1216-1352 Hijri ) is the spiritual leader of 
Sarwari Qadri order and is blessed with grand treasure of Faqr directly from Sultan 
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the same. Not only many sentences are different but a few 
paragraphs are also shifted from their original place in his book. 
The reason maybe that he could not get any Persian manuscript 
free of errors which he has himself mentioned in the preface of 
his Urdu translation of Nur-ul-Huda. 


Sultan Bahoo used to write two volumes of his books; first 
detailed and the other brief. He added the Persian word Kalan 
meaning ‘big’ to the-^egpjllQ^gl^iled book and Khurd 
meaning ‘small^f^)\^e title of the brief ^jbk. This particular 
book is En^&n translation of £ur-id-Huda Kalan i.e. The Light 






of Divine Guidance (Detailed). 

It^&thc first ever English translation of Nur-ul-Hutwfyfa I an 
done directly from Persian script. When I had complet^p its 
translation and was proofreading it for the last time, I cam^to 
know that Al-Arifeen Publications has published translatiorf/bf 
P&ir-ul-Huda Kalan done by M. A. Khan from Luton, I®. 
However, it is not translated directly from Persian but from Urdu 
translation of Nur-ul-Huda by late Saad Ameer Khan Niazi. 
publisher Sahibzada Sultan Ahmad Ali has attributed the research 
afi3 compilation of the book to Saad Ameer Khan Niazi in-tbe 
Publisher’s Note, while in the Translator’s Note M. A. Khap is 
extrfiijely grateful to Mr. Niazi for providing guida®e to 
transfate Nur-ul-Huda. It seems very strange, as SaadfvMnccr 
Khan Niazi had died in 2011 while the translation done under his 
supervision is/^cing published in 2019. Thc^^lishcr’s and 
translator’s note 'alsty^parly depict that they have not done any 
effort or research to improve the Persian script of Nur-ul-Huda, 
not even consulted it while translation. In fact, M. A. Khan has 
translated Urdu words of Ameer Khan Niazi instead of Persian 
words of Sultan Bahoo. Actual translation is that which is done 
directly from original language. The translation done from other 
translated language loses the spirit of original work. As mentioned 
earlier, Persian script given by Saad Ameer Khan Niazi along 
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with his Urdu translation is full of errors, what can be said about 
his Urdu translation and the English translation done from his 
Urdu translation! Maybe this is the reason why the publisher and 
translator have not dared to publish the Persian text with English 
translation of such an important and renowned book of Sultan 
Bahoo. Because if anyone well acquainted with Persian language 
would have compared the English translation with original Persian 
text, he would have found a jjtjqqk difference between the two, as 
1 did. Even they ha 


ig^npressions ( Naqsh ) 
from Ameej^O^n Niazi’s book and not bothered to cross check 

Nur-ul- 


them from original manuscripts or any other scrijf^f 




Hilda. 

1 ^ 

M. A. Khan is an interpreter by profession and has not menfrn_ 

hi#Qjualification in Translator’s Note. Although, has statecffjiat 
ing a foreigner in UK, his studies were affected. Hence, hcTiad 


ned 


take help from two proofreaders, Ms. Shabana and Dr. Uzffia 
Careen Nazia to improve his translation of Nur-ul-Huda. Tfie 
Foreword is written by Prof. Dr. Gerhard Bowering of Yale 
University. He has discussed grandeur of Sultan Bahoo and 
writings especially Nur-ul-Huda but has not commented upon 
thfeJquality of translation. The matter of fact is that translatiq®by 


M. A. Khan is neither comprehensive nor according to the 
originakPcrsian text. 




- 4 ? 


Acki^rjj^dgement 

I am truly thankful to my spiritual guide ^pf^onferring upon 
me the opportunity to translate the great Saint Sultan 

Bahoo and providing me spiritual and physical guidance required 
for this important responsibility. Without him, nothing would have 
been possible. I also thank Mrs. Fatimah Burhan for providing me 
her deduced Persian script and Mr. Mohammad Rashid Gulzar 
Sarwari Qadri for composing it. I am also thankful to Mr. Ahsan 
Ali Sarwari Qadri for putting great effort in composing all the 




13 


impressions ( Naqsh ) present in the book. He also composed 
Persian poetry and Arabic verses and Hadiths. 

May Allah accept our efforts and make this book a source of 
guidance for all the seekers of Allah on their path to Allah. 
Amen 


Lahore 
June, 2019 


Moghees Sarwari Qadri 
M.A. Mass Communication 
Uni verity of The Punjab 
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SHORT BIOGRAPHY OF 
SULTAN BAHOO 


Sultan-ul-Arifeen Sultan Bahoo was born on Thursday, the 1 st of 
Jumada ath-thani in 1039 Hijri (17 January, 1630 A.D) at dawn, 
in the reign of Mughal emperor Shah Jahan in Shorkot, District 
Jhang, Pakistan (then IndiaV.H&dpek}nged to the Awan tribe of 
the progeny of ^h'(Tj\A v\bi Talib. AvrarasOrf^Ui’s children from 
wives other tharf Fatima bint Mohammad. Sultan Bahoo’s father 
Bazayd l^ihammad was a soldier by profession and a titleholder 
in ShalT'Jahairs army. His mother, Bibi Rasti was a Saint. She 
wasfjijspiritually informed of %ultan Bahoo’s grandetf^-and 

spo^tual status before his birth and according to his status of 

III 

lihilation in Hoo , his name Bahoo (One with Hoo ) w; 


/calcd to her. 
Sultan Bahoo says 


ft 


°Q 



4 


jjL ?l 


r L * 


ifb 7J f\ »; 


Meahife: Bahoo’s mother named him Bahoo because Ba 
always rained with Hoo J*. 

Sultan Bahoo was a Saint by birth. He retgpf^d engrossed in 
heavenly cxpcricnccs4(b^ doubt less J©velat ions from his early 
age. Sultan Bahoo gained his early mystic education from his 
mother. A non-Muslim would immediately recite the Islamic 
creed and accept Islam if his eyes fell upon the luminous face of 
Sultan Bahoo, such was the intensity of Divine theophanies 
radiating from him. 


w 

CD 

—i 
< 
CD 
Q. 

& 
o has 


2 The Divine Essence 




15 


Sultan Bahoo states in his books, “I searched for a spiritual 
guide for thirty years but in vain”. It was because he already held 
such elevated levels of Faqr where access of anyone is 
extremely arduous. Sultan Bahoo relates one of his revelations in 
his books that one day, engrossed in Allah’s vision, he was 
wandering in the suburbs of Shorkot when Ali ibn Abi Talib 
came and took him to the Mohammadan Assembly where the 
People of Cloak, the Rashjdjj.rj. s and Shaikh Abdul Qadir 

hoo took oath of 


iitOo^ 


'sacred hand of Prophet Mohammad who 


Jilani were also prep 
allegiance sacr 

entrusted hfm to Shaikh Abdul Qadir Jilani for further spiritual 
guidance That is why Sultan Bahoo always refers Shaikh' Abdul 
Qadir Jilani as his spiritual guide in his books. He say^f^^hen 
al- ( Ghawth al-Azam Shaikh Abdul Qadir Jilani blcsscdP me 
spiritually, 1 surpassed all the spiritual levels from ctqrpal 


beginning till the eternal end.” Afterwards, following the on 
of Shaikh Abdul Qadir JilanU Sultan Bahoo took oath of 
allegiance at the hand of Shaikh Abdul Rehman Jilani DehIW 
who entrusted the Divine Trust of Faqr to Sultan Bahoo in jusfa 
^ljgle meeting. II y 

o /j r m i. ■ i 

CCfre splendour of Sultan Bahoo is beyond anyone’s speculafiton. 
He^blessed with the extremities of Faqr and stationed at the 
status of Sultan-ulSFaqr V. He said “The Holy PronjBet has 
orderec 3&e to guide everyone, Muslim of non-Musliq^ fortunate 
or unfortumfe. alive or dead and he has titled me as ^Mustafa Sani 
(Mustafa the ^eatjjid) and Mujtaba Akhir ZatnanCiMu] taba of the 
last era) with his pear/^Mflging tongue.” (Risala Roohi Sharif) 


The spiritual order of Sultan Bahoo is the Sarwari Qadri order. 
The Qadri order reaches Prophet Mohammad through Shaikh 
Abdul Qadir Jilani. There are two offshoots of Qadri order; 
Zahidi Qadri and Sarwari Qadri. Sultan Bahoo declares only the 
Sarwari Qadri order the proper and real Qadri order. He says: 
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V Qadri order has two off shoots; Sarwari Qadri and Zahidi 
Qadri. Sarwari Qadri spiritual guide has perfect command 
over contemplation of Ism-e-Allah Zaat. When he blesses the 
seeker with the spiritual education and Divine guidance 
through Ism-e-Allah Zaat, he grants him the status equal to 
his own on the very first day. The seeker becomes indifferent 
and independent of all needs, his attention remains focused 
only on the Truth. Hence, g^^nd soil become equal for 
him. On the ccQjSraf^, me follower" (jfQfljfydi Qadri order has 
to devote abreast twelve years to very hard mystic struggles, 
so rq^tsli so that his stomach remains empty. After twelve 
ye£Js, he becomes eligible to be present before Shaikh Abdul 
Qadir Jilani and attains the status of a majdhub 3 cfejptcc, 
while the status of a Sarwari Qadri, i| that of a heaved 
devotee. (Kaleed-ul-Tauheed Kalan) o 

^ Wr <4 <0 

: He describes the status of Sarwari Qadri spiritual guide ;ind 

devotees in these mmis: 

What is the initial level of a Sarwari Qadri ? It is that the 
perfect Sarwari Qadri spiritual guide drowns the true sefeker 
of Allah in the Divine light of gnosis of Allah and grants^frn 
presence of the Mohammadan Assembly just by his glahce 
or by the contemplation of Ism-e-Allah Zaat or by the 
invocation of Islamic creed of by his spiritual attei iSbti. This 
is the‘first day lesson of the Qadri followers spiritual 
guide whwfj^ther knows this lesson nor^js^es his disciples 
to the Moharri^b®$^Assemblyj^6^pt the perfect Qadri 
spiritual guide. (Kaleed-ul-Tauheed Kalan) 


Sultan Bahoo himself holds this status. He says: 


3 The Arabic mystic term which refers to the one who cannot tolerate the effects of 
theophanies and loses his senses. Hence, due to his lost and absorbed state, does not 
follow sharia properly, neither progresses on the spiritual journey. 
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(A (3 JT L fl 1" ImI J </ C? ^ SA 

UH Jjl JSJ f\sj It !U. *J\b !Ls !U. 


Meaning: For every true seeker of Allah I render my guidance. 1 
can take him from the initial stage of the spiritual journey to the 
final and supreme level in just a moment. Come to me! Come to 
me! Come to me O’ scckfinglfjVijpjpkl can take you to Allah on 
the very first 

Sultan could not avail the opportunity to receive formal 

acadcmnreducation because he was ever absorbed irf^the deep 
oceyjfjpf Divine Unity, even then he has written 140 books. All of 
his^poks are in Persian except the collection of his poetry ^lich 
isjk the form of Punjabi quatrains. 

£ % 

JSSultan Bahoo’s books are masterpieces of the Divine knowledge. 

He proclaims that if anyone could not find a spiritual guide, 
books will prove to be a medium for him to reach the perfect 
Sarwari Qadri spiritual guide who will take him to Allah. 

Sultan Bahoo’s writing style is very simple and easy to 
uheferstand even for a less educated person. However, at some 
places where he mentions the Divine secrets, his diction brumes 
compf£^jitcd. Nevertheless, his writings are so persuade and 
influenti&tiiat they envelop the reader completely. If hi^books are 
read respectfully after ablution, an ocean of spi eneficence 

pours down to the reader. If the reader c^ongjnucs reading them 
with complete faith and true intcntion^hc will be guided towards 
the perfect Sarwari Qadri spiritual guide who is the real spiritual 
successor of Sultan Bahoo in the contemporary age. 

Urdu translations of Sultan Bahoo’s following books are 
available in the market: 


(1) Abyat-e-Bahoo (Punjabi poetry) (2) Dewan-e-Bahoo (Persian 
poetry) (3) Ain-ul-Faqr (4) Majalisa-tul-Nabi (5) Kaleed-ul- 
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Tauheed (Kalan) (6) Kaleed-ul-Tauheed (Khurd) (7) Shams-ul- 
Arifeen (8) Ameer-ul-Kaunain (9)Taigh-e-Barhana (10) Risala 
Roohi Sharif (11) Ganj-ul-Asrar (12) Mehak-ul-Faqr (Khurd) 
(13) Mehak-ul-Faqr (Kalan) (14) Asrar-e-Qadri (15) Aurang 
Shahi (16) Jamay-ul-Asrar (17) Aqal-e-Baydar (18) Fazal-ul-Liqa 
(Khurd) (19) Fazal-ul-Liqa (Kalan) (20) Miftah-ul-Arifeen (21) 
Nur-ul-Huda (Khurd) (22) Nur-ul-Huda (Kalan) (23) Taufeeq-ul- 
Hidayat (24) Qurb-e-Dee.dar (2j5) Ain-ul-Arifeen (26) Kaleed-e- 
Jannat (27) Mohkim-ul-Fuqara (^)C®^Ln-ul-Waham (29) 
Deedar BakfidpSo) Kashf-ul-Asrar (31) Mohabbat-ul-Asrar (32) 
Tarfa-tul^Jn (this book is also known as Hujjat-ul-A^jr). 

g these, following books have been published in English 


by Sultan-ul-Faqr Publications: 

CO _ 

Risala Roohi Sharif (along with exegesis, first edi^pn 


S 1 - 

£ 

£ 2 . 

3. 

4. 

£ 5 . 

% 

£ 


h 
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published in 2015) 

Kashf-ul-Asrar (first edition 2015) 
Ganj-ul-Asrar (first edition 2015) 
Shams-ul-Arifeen (first edition 2016) 
Sultan-ul-Waham (first edition 2016) 
Ain-ul-Faqr (first edition 2016) 
Ameer-ul-Kaunian (first edition 2017) 
Mohkim-ul-Fuqara (first edition 2017) 
aleed-ul-Tauheed (Kalan) (first edition 2017) 
i-e-Deedar (first edition 2018) 


c n 

CD 

< 

CD 

CL 




Q> 




Sultan Bahdo figs not used the convention^terms of Sufism or 
Mysticism for his tcadfdh^s, rather hdfeiils them ‘ Faqr'. Faqr is 
the spiritual way which leads to the Divine knowledge and vision 
of Allah. In all his books, he lays emphasis on acquiring Faqr 
under the guidance of a Sarwari Qadri spiritual guide. He 
declares the invocation and contemplation of Ism-e-Allah Zaat 
the key to ultimate sanctity and purgation of soul after which the 
soul is blessed with the vision of Allah and presence in the 
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Mohammadan Assembly, which are the most elevated spiritual 
stations. 

Sultan Bahoo says in his books that despite of all his efforts he 
could not find a truly capable seeker of Allah to whom he could 
entrust the Divine Trust of Faqr for the future guidance of 
seekers. Hence, on the 1 st of Jumada ath-thani in 1102 Hijri (1 st 
March, 1691 A.D) he passed away without transferring the Tmst 



4 To read complete biography and teachings of Sultan Bahoo please study the books 
SHAMS-UL-FUQARA and MUJTABA AKHIR ZAMANI written by Sultan-ul-Ashiqeen 
Sultan Mohammad Najib-ur-Rehman, or their English versions titled as SULTAN 
BAHOO-THE LIFE AND TEACHINGS and THE SPIRITUAL GUIDES OF SARWARI 
QADRI ORDER respectively. His complete biography is also compiled by Sultan 
Mohammad Najib-ur-Rehman by the title SULTAN BAHOO. 



TERMINOLOGIES 


Since the book is originally in Persian, explanation of specific 
terminologies used in the book which are translated from Persian 
or Arabic is given so as to make it easy for the reader to 
understand their essence. 


1) APPREHEN ^Q^ Ca t' 0nS - CO/^ 

It is used mystical term khatarat (s=j 0*0 whi 

thoughtjsmat become an obstacle in the spiritual way. 

2) CONCENTRATION 

For mystical term tafakkur III ) whic 


ich are the 

V/. 




airitual matters. 


9 


) which m< 


% 
% 


cans to ponder ever 

- O 

4 c n 

ft ® 

f < 

CD 


3) CONTEMPLATION 

Mystically, contemplation refers to spiritual practice of Tasa\f^r 

which is to contemplate the name of Allah kjj ht^a 
particular manner after taking oath of allegiance at the har^of 
perfect spiritual guide. When the seeker elevates spiritually, his 
congelation also elevates and becomes stronger. 


4) 


DEGREI 


ES OF CERTAINTY 


There are thrc 


ee di 


a) The knowledge of 


dgrees of certainty; 
certai 


V 9 


4 ? 


ainty is the first degree of certainty. It 
is the certainty gained by listening or reading about any fact 
or knowing about it from any other source. This degree is 
mystically called ilm al-yaqin ( and is considered 

the weakest level of certainty. 
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b) The eye of certainty is the second degree of certainty 
achieved by seeing or observing the fact whose knowledge 
was gained, it is called ayn al-yaqin ( 

c) The truth of certainty is the final and strongest level of 
certainty gained by personally experiencing the known and 
observed fact and reaching the core of its truth. This level is 
called haq al-yaqin ( 


A simple example to explain thehdnc.qj^ouId be that knowing 
the fact that “^t'ftirns” is ilm al-yaqin. Witnessing something 
being bus^is ayn al-yaqin. If one’s finger is byrtit and one 
experiences how fire burns then this is haq al-yaqin. %. ,5 


.. same is 


spirituality which is more experience than knowledge^^ough 


witHput a doubt knowledge plays an important part. 

<0 If 

) DISTANCE OF TWO BOW LENGTH 




o 
t p 
CD 


5*br the Quranic phrase qab qausain ■*»*)• In sura €- 

Najm verse 9, Allah has used the term qab qausain whflfe 
referring to the station of ultimate nearness between Him and 
5lis beloved Prophet Mohammad. It was a proverbial term Used 
in Arab for /me. friendship and union of two tribes, 
an^rpunced their union by joining their bows and shooting an 
arrow, hence declaring that from that time onwards the^hould 
be considered one and the same, one’s cncmyjis the dfesmy of 
other and'^^’s friend is other’s friend as well. 

DIVINE 


6 ) 






m jto eV ' 

For the Divine attribute al-Jamal (u'-*’) that includes all the 


attributes of Allah related with His beneficence, 
benevolence, compassion, kindness, forgiveness. 


mercy, 


7) DIVINE COMMAND “BE AND IT BECOMES” 

It is from the Quranic phrase Kun-Fayakun ( ) that 

refers to the command of Allah and its immediate fulfillment. 
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When Allah decides upon a thing He gives the command of Kun 
meaning “Be” and “it becomes” immediately which is from the 
Quranic word Faya Kun. 


8) DIVINE COVENANT 


In pre-existence, Allah took promise from the souls to always 
consider Him their Lord and Master by asking, “Am 1 not your 
Creator and Providenl^yaadatfifyiQiJs replied, “Yes! You are.” 
(verse 172 sura A’raf). That promise is ft^red to as Wada-e- 
Alast or the Divine covenant and that event beyond time is 
remembe^cl as the day of Divine covenant or Ffuhp-Alast in 

Aiah # 1 % 

9V£DIVINE FAVOUR + ^ & 

. . H| 

For the Quranic term toufeeq (j-ip) meaning the help and 


$Jrength provided by Almighty Allah to the seeker to perform 


any task or to cross any spiritual station or pass a trial. 


g 


< 

CD 

Q. 


l) DIVINE LIGHT 

A^bic an-Nu^K^), refers to the non-creation Divine p^wcr 
whjeji enables the seeker to have vision of Allah.CfFhc 
Unknowable and Transcendent Divine Essence first of all 
manifested Himself in the form of Nur and that was tfnNVwr of 
Mohammi^which is the foundation of creation and is concealed 
in everythingy^rfi the cosmos. Whoever reaches the Nur in his 
inner being by folldM'j'p^die spiritual pajfyT&mics in light from 
darkness and finds the Reality. 


11) DIVINE LOVE OR LOVE FOR ALLAH 


The Persian mystic term Ishq (jAs.) is translated as the Divine 

love or love of Allah. It is not the love of Allah amongst other 
loves such as love of family, wealth, world, hereafter etc. rather 
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it is specific to that intense love for Allah which dominates and 
removes the love for all other things except Him. Only the 
Divine love is true love. 


12) DIVINE MAJESTY 

For the Divine attribute al-Jalal (J^L>) which includes all the 


attributes of Allah related with. His wrath, power, magnificence, 
might etc. vacations. 


13) DIV 




ENESS 


C °/77 


1 * 




-S ■ >• 

Refers to the basic pillar of Islam Tauheed which, is the 




indivisible Oneness concept *o£ monotheism in IslamiPFor 
qsftrmon Muslims Tauheed means that,Allah is One, He i0ie 


s£le Creator, Master and'Sustaincr but for the Mystics Tauheed 
jiieans that only Allah exists and none else. They become cnje 
with The One and see Divine Oneness everywhere, whichCfc 
actual Tauheed for the Mystics. 

fc 

14) DIVINE PRESENCE 

Mystically called Hazpori (i/jj-aab which is the presence o^fbul 




< 2 > 


and inward of the seeker before Allah specificalb^during 
prayers and generally all the time. It is gained by t^ vocation 
and contemplation of Ism-e-Allah Zaat. 


15) DIVINE UNIO 


ON 


jib®V' 


For the Arabic term visal (JL>j), becoming one with Allah after 
annihilating in Him. 
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16) DIVINE VISION 

Beholding Allah with the inward eyes on spiritually reaching the 
realm of Divinity. It is from the Quranic word Liqa (0) and in 

Persian it is Deedar-e-Elahi 


17) EVIL WHISPERER 


For the Quranic te^fa )'Laimas (Li)' cd 


in sura an-Nas 


% 


which re f^$o Satan in the form of men and jinn j^ho whisper 
evil suggestions in the inward of seeker of Allah. 

18) GNOSIS 

TJtf Arabic word marifa (2j j**) is translated as gnosis of A^h. 

It is the vastest term of mysticism that gives a new meaningfot 
every spiritual level. Basically, it refers to the knowledge al$d 
recognition of Allah which keeps on increasing as the lover (qf 
Allah progresses towards His closeness, hence reveals ngv 
dSnensions at every stage. It includes vision of Allah, knowledge 
oB-Pfis Essence and attributes, acquiring the attributes, annihilating 
in Him and finally becoming One with the Essence having His 
ultimgt^gnosis. Since Allah is Infinite, His marifa is alsqjgjidless. 
The invocation and contemplation of Allah’s pcrsonajj^namc ^jj| 
are the foundation of marifa. It can be gained from the inner 
sources like me lShj^ve and inspired kno wl^gV as well as outer 
sources like the spiritually effective Slfe^cli chings and the words 
of the perfect spiritual guide. 


19) INNERSELF 

Innerself refers to the Arabic word nafs The nafs has four 

layers or levels. Each layer annihilates into the next upon its 
purgation and the nafs elevates to next level. The first layer 
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incites man to commit sin and is called an-nafs al-ammarah 
(sjUl (j-Aj) i.e. the inciting innerself. On purification, it elevates to 
next layer which blames and repents on committing sin. It is called 
an-nafs al-lawwamah i.e. the repenting innerself. The 

third layer inspires before committing sin and is called an-nafs 


al-mulhimma ^kg^ljKjpjigpinng innerself. Whereas, 

fourth layer is pjire'of sins and is at peace, % called an-nafs al- 


w 


( i.e. the peaceful innerself^^ 


mutma ’i 

^ 1 

20^NSCRIBING ALLAH’S NAME ON BODY 

<f> iii 


% 

% 


Refers to the mystic exercise inashq marqum-e-wajudia 

I P 4 m - 

which is particularly Sultan Bahoo’s term! It is the mystic 

A ;"£ m I 0 

exercise in which Allah’s name is inscribed on body with fife 
iSjdex finger in a particular manner. The powerful theophanies of 


%h ’s name purify the soul of the inscriber. However, <2^ 
prance is effective only when performed after taking oath of 


allegiance to the perfect spiritual guide and having his pe 


ion. 




21) INTONATION J* 

Invocation is^5|y>latcd from Arabic/Quranig4!s?fn dhikr (J's) 
which means to remember Allah thrJito^Vcpcatcd recitation of 
His name. In the Sarwari Qadri order, invocation is done with 
breaths instead of tongue 
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22) ISLAMIC CREED 


Declaration of Islamic faith by saying the Kalma Tayyab 


a1>\ oUA* iLl La illaha ilAllahoo Mohamniad-ur-Rasoolullah, 


meaning: “There is no one to be worshipped but Allah and 
Prophet Mohammad is His Messenger”. 

23) MEDITATIO^O^ Ca ^ 0nS ' C O/^ 

Meditation l^&^ds for the ^Arabic word muraq^jm (<usij^). 


Muracu]fo& comes from raqibun which in Arabic frjeans the 
watgfpul, careful observer, vigilant, wakeful. Ar-Raqib isijne of 
thoCbcautiful names of Allah which means the One Who is Ever 
atchful. Literally, muraqaba means to watch over, to take^re 
' or to keep an eye. Mystically, it is to prevent the inward from 
Everything other than Allah by focusing entire attention u 
Ism-e-Allah Zacit. 


< 

CD 
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g4) MYSTIC 

Mystic, for the Arabic word Arif (ijjL), is the one who behdtds, 

kne^j; and remains with Allah and has attained presence^!?the 
Moh^Qojnadan Assembly. 


$ 


J 1 

Oath of allegiance refdi^to mystic Xcnvf&fiayah (coyo). When a 


25) OATH OF ALLEGIANCE 


person takes al-bayah to the spiritual guide, he becomes disciple 
and hands over himself to his spiritual guide in exchange of 
spiritual guidance. This, in fact, is a pact between Allah and His 
slave through the medium of spiritual guide. It eternally bonds 
the spiritual guide with the disciple. 
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26) OBSESSION 

For the mystical term khartum (^L^A) which literally means 

grape wine. Mystically, it refers to any act or belief against 
sharia, mysticism or Fciqr that occupies a person’s mind. 


27) ONENESS 

Achieving Divim 
Arabic 

28) ^OPLE OF CLOAK 



oiit 


. wahdah (so^»j) in 


* 


% 




% 
< 5 . 


Foc^ie Arabic phrase Ahl al-Bayt (c~o J^l) which means “Plbple 


s »Sd 


of the Prophet’s house” and refers to the five most 
(Sgtities; the Holy Prophet himself, his loving daughter Fatima, 
her husband Ali ibn Abi Talib and their beloved sons Hasan 4 
Husayn. They are titled as the people of cloak because once tfhfc 
Holy Prophet took them under his holy cloak and recited verse 
3§of sura Ahzab for them, meaning: “Allah intends to remqye 
from you (every kind of) impurity, O’ people of the (Prophet’s) 
hou^ghold, and to purify you with (extensive) purification”. 

29) PIETY r -Q 

Piety is translated from the Quranic word taqwa (i Jjl>) which 

means to have fear of Afi&h, abstainifec^ sins and adopt pious 
deeds, but mystically taqwa is the state of soul’s closeness to 
Allah. Taqwa refers to inner purity of a person which ultimately 
leads him to have the vision of Allah. 
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30) REFLECTION 


Reflection stands for the Persian mystic term fikr RXi) which 


means to ponder over the spiritual matters. According to Sultan 
Bahoo, fikr is must along with dhikr i.e. invocation to have the 
gnosis of Allah. 


31) SATANIC SUGGESTIONS 


Refers to the 



:rm waswasa 


the evil thoughts 


created b; devil to deviate people from the Dj^ne path of 

JTnnr ^ M 


Fciqr. _/ 


% 


32^t > IRITUAL ATTENTION 

CO |i| 

Refers to the mystic term tawajjuh (*»y) i.e. the powerful attention 
5 ■ Tfr f A q 

gf spiritual guide towards hi^ disciples, through which he 

cleanses their inwards, solves their inner problems, teaches thqrrn 

wisdom and elevates them spiritually by making them experieifre 

.O' 


(^Efferent spiritual states. 

o ■ 

33 ^SPIRITUAL OR ESOTERIC BEING OF HUMANS 




For Arabic term Batin (^Jsli). The Mystics have revealed that 




the spiritual or esoteric being of humans has seven layers 


or 


parts; 




innerself 


a) The Nafs ( Lr i j) 

b) The Qalb (yJJ)i.e. the inward 

c) The Ruh (nS) i.e. the soul. 


y explained) 


d) The Sir V (£«) i.e. the secret. 

e) The Khafi (J&) i.e. the hidden which is the Divine Soul. 
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f) The Akhfa or Yakhfa i.e. the concealed which is 

the light of Mohammad. 

g) Ana (li!) i.e. the core which is the Divine Essence. 


The spiritual journey of human starts from nafs and accomplishes 
when he reaches Ana i.e. finds the Divine Essence within 
himself. The esoteric self also includes all the spiritual realms 
mentioned in Sufi cos 


o^\^tions. CO/?? 

Refers^) the Arabic/Persian word raj at (■ 


34) SPIRI1 


JEMOTION 

% 

>j). THo^piritual 

1 ' & 

journey is in fact the ascension journey of the soul. If the-Jeeker 

di&Sbeys the spiritual guide, goasl against the laws of spiritualty, 
saks the laws of sharia or commits any undesirable act, l^s 
Ascended to a lower level which is considered raj at. If (Be 
repents sincerely, M is elevated back to his level otherwise nrft. 
If he remains stubborn upon his sin, his demotion manifests 
physically as well. I II 

c v t| III ^ 


SPIRITUAL ECSTASY 

The Persian mystic term masti is translated as the ^ritual 


#5* 


-¥r. 


ecstasy frenzy. It is the state ofsoul when deeply 

immersed in the intense love of Beloved by the invocation and 
x ' Allah Zaat or on jjcj@fding the Beloved. 

ut the Belc 


contemplation Q'Ssj 
The lover remembers n< 


36) SPIRITUAL GUIDE 

Spiritual guide is English term for the Arabic word Murshid 

y>). Murshid is Quranic term and is also one of the attributive 

names of Allah. Murshid is not only the spiritual guide of the 
seekers of Allah but also their spiritual doctor who treats their 
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inner diseases and trains them inwardly as well as outwardly as a 
spiritual instructor. No one has ever reached Allah without the 
guidance of a perfect Murshid. 


37) SPIRITUAL LEVELS OF SEPARATION AND 
ISOLATION 


The Arabic mystic term tajrid j) is referred to as 

‘separation’. This my^uQtfve! i'S ’spunf&fnftcr complete i 
detachment frqn&S^eryone other than Allah. 


inner 


The Araftofc mystic term tafrid is referred to as'^plation’. 








Thi^j&ystic level is attained by negating one’s own sef $$gjrid 
an^tafrid are two basic lc,y®ls, before reaching the lc\*£l of 


T&gtheed i.e. Oneness with Allah. 

S) SPIRITUAL SIGHT/GLANCE 


<S> 

cn 

CD 


Persian word nazar (ijsj) is translated as the spiritual sight while 


Sufi term nigah as the spiritual glance. It is specific for 
Ineffective sight and glance of the perfect spiritual guide ( Jgtth 
whiter he cleanses and purifies the soul and inward rjEhhis 
disc as well as imparts the inner knowledge and ^§vates 
them spiritually. It is not bounded by time and space. If thtrNpiritual 
guide is pctj^t. his sight can affect his disciples wherever they ; 

39)SPIRITUAL*Sij»9j^ JifeeV'® 

Refers to mystic term haal (JL>), (plural ahwal), the esoteric 


are. 


states temporarily experienced by the seeker due to the spiritual 
attention of the spiritual guide or upon contemplation of Ism-e- 
Allah Zaat. 
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40) SPIRITUAL STATE OF CONTRACTION 

Spiritual contraction is translated from the Arabic word qabd 
((ji-i). It is the state of soul which results from the theophany of 


Allah’s majestic nam oAl-Qabid (^aAail) meaning ‘The Constrictor’. 

When the seeker experiences this state, his inward and soul are 
firmly gripped and the/WEathMi efforts of the theophanies burn a 
veil between him and Allah. This state is followed by the state of 
spiritual exgtag)£W. 






41) SPIRITUAL STATE OF EXPANSION 






Spiritual expansion is translated from the Arabic word bast 

<0 A*. 

It is the state of soul which results from the theophan^of 


" 

le Al-B 


CP 

Shah’s beautiful name Al-Basit (J*«LJI) meaning ‘The Expander^. 

When the seeker experiences this state, his soul is engulfed with 
ipeffable joy. | | j g q- 

Spiritual intoxication is translatcdtfrom mystic term sukr ((foL). It 

is the of absence of self-awareness brought about though a 
powerful spiritual influence such as immersion in the invocation 
of Allah, attentioi^of the perfect spiritual guidpsjntensc emotions 


42) SPIRITUAL STATE OFj INTOXICATION 


of love for the Divi 


>ved. 




43) SPIRITUAL STATE OF SOBRIETY 


Literally, sobriety is the translation for Arabic word sahw (***o). 

Mystically, it is the state of soul experienced on returning from 
the state of spiritual intoxication. It is the vigilant state in which 
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the seeker consciously understands and cognates whatever he 
experienced and gained during the state of spiritual intoxication. 

44) SPIRITUAL STATION 


It is mystically referred to as maqam (VlL«) and is the attainment 


of particular Divine attribute after going through different 
spiritual states. 


^Wcalions.c*, 

45) STATIONS IN SOULS JOURNEY 

a) STA'ji&N OF SHARIA 


% 


Sh< 




1 




(2jo^ 5) is the first station which is in the physica 


CO 


ical world, 

TP 


the world of bodies, from where the soul starts its journey 

following the Islamic law sincerely and wholeheartedly for (She 

W ~ A M CD 


sSjkc of Allah only, 
b) STATION OF MYSTICISM 
Second station of soul’s ascension that lies in the angdtte 


< 

CD 

Q. 


gene 

realm titled as the station of mysticism or tariqa (Sij^^in 
Artfi^jp. This station is achieved after purgation of inncrsclj^* 
c) STOLON OF REALITJ^^^|^^ f 

Third station of soul’s ascent in its journey of Fciqr is mystically 

7 ^. St' 

referred to as the Station of Reality or in Arabic. It 

is in the realm of power. 


d) STATION OF GNOSIS 


The final or fourth station of soul’s ascension which is in the 
realm of Divinity referred to as station of gnosis i.e. marifa 

(2jin Arabic. 
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46) STATION OF NO STATION 

Refers to the Persian term La-Makan (o&^) where nothing but 
Allah exists. 


47) STRAIGHT PATH 


The Quranic term as-sircit al-miistgeem (-ii-* W «) is referred 

^'cauons.cS” 


to as the strai d^tpath. The first sura of 




Al-Fatiha defines 


the straig^tj^th as the path of those special men oj^Mlah upon 
whom bestowed His favour. It is the path wfnch leads 
directly to Allah. 

^ 1 

48*>SUFI COSMOLOGY 


% 

TP 


ae Sufis have described six realms of Divine descent or sows 

CD 


^cension to Allah. In descending order they are as follows; 
a) REALM OF INCOMPARABLE AND UNKNOWABLE 


CD 


£ 

O 


Arabic alam cil-HaHooiyat LL), the realm of n^jr- 


manifestation. It is the first realm in Sufi cosmology w^jsre 


^Jhe Divine Essence is in transcendent form. 


b) 


$ 


ALM OF FIRST MANIFESTATION 

Aram^p/nm al-YciHoot (Cj^sL JL). the second ljg^m in Sufi 

cosmologyG||ere, the light of Mohamm^j^§hitested for the 
very first time 


ihife 

transcciK^QOlivine light. 

c) REALM OF DIVINITY 

Arabic alam al-LaHoot (C^ jjL), the third realm in Sufi 
cosmology. Here, the light of Mohammad manifested in the 
form of Divine Soul (ar-ruh al-qudsi which is the 

essence and origin of all human souls. When soul ascends to 
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this realm, it is blessed with the vision of Allah which is 
impossible in lower realms. 

d) REALM OF POWER 

Arabic a lam al-jabarut the fourth realm in Sufi 

cosmology. It is the realm of manifestation of all human 
souls from the Divine Soul. Here, the soul is without any 
form. 

e) ANGELIC] 


^cations.^ 


In 


AJfb 




lc it is alam al-malakut 


T 

mbol 


(GyCcc |jU). Here souls 


manifest in intangible symbolic forms. Dreams are ^j&fed to 
this world. v* 

% --- * ® 

'DIES/ T 

dam an- 


f) REALM OF BODIE 
In Arabic it is ala, 


<U 


YSICAL WORLD 


-nasut refers to the matcr^jil 


universe whicTis the last in Sufi cosmology. 

SUFI HIERARCHY 


< 

CD 

Q_ 


€ 

There exists a'hierarchy of chosen Saints who spiritually gofflm 
thq^ystem of world by the order of Allah. Their total nurpSfrr is 
356 : which is increased during calamities. This number ihever 
decreases. If any of them die^ne is replaced by some oiser and 
a new Saint is added in the hierarchy from th^woiid. The 

hierarchy is . . ...a' 1 ' 

Al-GHAWTH- The of all SailtoA^ho is empowered by 
Allah to bring succour to suffering humanity in times of adversity. 

The Arabic word Ghawth literally means succour, help, 


deliverance from adversity. It also means the one who redresses 
other’s grievance and comes to rescue. He is only one in an era 
and the Universal Divine Man (al-Insan al-Kamil) of his time. 
He is also called the Qutb-ul-Aqtab i.e. the Qutb of all Qutb and 
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is the spiritual successor of the Holy Prophet. He assigns duties 
to all the subordinate Saints and heads them. 


QUTB- Qutb (yJsS) is Arabic word literally meaning the axis or 

pivot. Plural of Qutb is Aqtab. There are three Aqtab in an era 
and are assigned different areas and duties by the Ghawth. 


AWT AD - Awtad (Vc-I) v li ( 

u - 

earth, as me 


s the pegs or mainstays of 
^ 0 / 7 } 

in verse 7 of sura Mn-Naba. There are 


present fiy£$wtad in an era who work under the 


SAYf^AH - Sayyah (rL—) literally means ‘the travell^&They 
are seven in number and their f jqh is to travel around the ifbrld 

A ^ 

^BDAL- Abdal (Jlool) is an Arabic word literally meaning “mp 


and help the people in need. 

w 


w 


changed ones”. These Saints are named so because they have 
changed their undesirable traits into desirable ones. According 
to a Hadith, there are forty Abdal in an era appointed in different 
afehs. I I I ^2) 

RerfQjning 300 Saints of Sufi hierarchy are called the Abta7 (the 
great ^Jies) and they include the Akhyar (the virtuous ones), 
Nujaba (the nobles), Nuqaba (the chiefs), and oi 
Saints. ^ 


common 

Note; Detail of Sufi hierarchy is tak^BVrom Sultan Bahoo’s 
book Mehak-ul-Faqr. 




50) THE UNIVERSAL DIVINE MAN 

It is translated from the Arabic term al-Insan al-Kamil 
(Ac6 cAll)- He is the perfect man who exists in every era with a 
new physical dress but contains the essence of Prophet Mohammad. 
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51) TRUE BELIEVER 


The Arabic word Mumin (c'- c r c ) is translated as the true believer. 


A Mumin can be distinguished from a common Muslim as a 
Muslim accepts Islam just verbally or just because he is born in a 
Muslim family. He follows Islam only outwardly but the Mumin 
reaches the essence of Islam following the spiritual path and 
worships Allah while behpk^|rfg(|J^i^w^h perfect faith. Refer to 
sura Hujuraat v^r><pV4 to understand the ence. 

52) TRlj§tf UPON ALLAH 


1* 


O' 


Araijk^ word Tawcikkal (Joy) is translated as trust upc^^llah. 
Tcwakkal is specific for Allah. It is to trust only upon Allah oral I 


matters and in all states 

&) TRUTHFUL 


O 

CO 

CD 


It represents the title Siddiq (^jo^>) which means ‘the man of 
purity and veracity’ (plural Siddiqun o^Ej^). It is basicallyHie 

Qj Jk. M I I 1 

title of Abu Bakr, as Siddiq also means ‘one who vcriticd^jand 

akr verified the Miraj of Prophet Mohammad wh^ the 


Ab 
inti 
rewan 


dea¬ 


den icd it. This is^Uso the title of one of the four 


[groups mentioned in verse 69 of sura A, 

Holy QurairyAUnh says; 

"/j •. qA 

i 5 j GS-r-*-)t Q* Ac- £jut pjUl 


sci in the 


❖ 


E 


Meaning: They are the people who will be in the company of 
those whom Allah has blessed with His (special) favour; the 
Prophets, the truthful, the martyrs and the most pious. And how 
excellent these companions are! ( 4 : 69 ) 
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So, the truthful are ranked second to the Prophets. This group 
includes the Companions of the Holy Prophet, Fakirs and 
perfect Saints of his umma. 


54) UNVEILING 

Arabic a l-kashf(<Ju£), manifestation of the hidden upon the seeker. 


PER; 


to \\cations.c 0 

^K/arabic terminologies 


Arabic 


tr^^latic 


McaningsW the Persian or Arabic terms used in tra'liSljition for 
which English alternative could not be found or which fat, their 
~ "- c on being translated, are given below; 


ess' 


CO 

1^ ALIF 


% 

W 


Hf‘ ’ is the first lctfei^)f Arabic alphabets that gives the soiJ 
of ‘A’ and refers^o the name Allah ^ which also starts with 
Alif. i | #1 CL 

DA WAT 


tter^f 


<S> 

(P 




o H © 

Da\bnt (OyB is a spiritual act to communicate with the soHjp. of 

^ ^ m M I 

shrin&tc seek their help and beneficence. Its knowledge is 

W ■T' 

v 

The Saint of highestwho traveliBijTC path of Faqr and 
accomplishes in it reaching its final level stated in the Hadith, 


called ihn-e-dawat. 
3) FAKIK$^ 




Meaning: When Faqr is accomplished that is Allah. 
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4) FAQR 

Sultan Bahoo has neither titled his teachings as Mysticism nor 

Sufism, rather he calls them Faqr (JZi). Faqr is the path which 

leads to the vision and union of Allah. The Holy Prophet has 
declared Faqr his pride and the reason of his superiority over the 
other Prophets. A Hadith states that Faqr is one of the treasures 
of Allah. Faqr is the soyf, pt'dfl wnprthc path that leads directly to 



9) ISM-E-AZAM 

Ism-e-Azam (|J»I |wJ) literally means the greatest name of Allah 

amongst His ninety nine beautiful names. It is the name which 
contains all His powers and whose recitation solves all the 
problems. Mystics confirm that Ism-e-Azam refers to Ism-e-Allah 
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Zacit 4 jj| because no other name of Allah is more powerful than 
the Divine name £jj| . 

10) ISM-E-MOHAMMAD 

fj. 

Personal name of Prophet Mohammad which is comprehensive 
of all his attributive names. In Sarwari Qadri order, its 
contemplation is given for the spiritual elevation of seekers. 

11) jamiat ^Wcations. 




C °/77 


Jamiat ( is mystic term having multiple mea#^j^s. It may 

refer $ spiritual powers, stability, peace, accumulation or 
satisfaction. It is the highest spiritual level whereby % the 
preceding levels accumulate in the being of the seeker. 


J 

i is the set 


CD 

cn 

CD 


seeker who cannot tolerate the effects of 


12) MAJDHUB 

$ 

Majdhub 

theophanies and loses his senses. Hence, due to his lost and 
Absorbed state, does not follow sharia properly, neither progresses 

^__ a® 

Prophet Mohammad’s ascension to Allah. It is also the degree of 
spiritual cil^gsion of true believers according to their capabilities. 

14) MISKEol-'V 


on the spiritualjourney. 

13)^IRAJ 


Arabic term miskeen (J-dL-c) lite 


V' 9 ' 

means indigent but 


mystically it refers to the Fakir who permanently resides with 
Allah spiritually. 

15) QUDSI HADITH 

Words of Allah stated by the Holy Prophet. 
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16) SARWARI QADRI ORDER 


Sarwari Qadri is the spiritual order of Sultan Bahoo which starts 
from the Holy Prophet and reaches Sultan Bahoo through Shaikh 
Abdul Qadir Jilani. Sarwar means the leader, Sarwari means 
related to Sarwar-e-Alam i.e. the leader of worlds Prophet 
Mohammad. Qadir means all powerful, Qadri means related to 
Shaikh Abdul Qadir Jilani. In the book wherever Sultan Bahoo 
mentions Qadri c y rdcr^^^tg^ jl © fT)<gj n^ Sarwari Qadri order. 

17) SHARFW^ 01 

Sharia (^ii) is the set of/j|slamic laws derive^from the 






religjiSSis percepts of Islam particularly the Quran and 


>ULTAN-UL-FAQR 


$ 


O 


ltan Bahoo has mentioned seven Sultan-ul-Faqr (Sulta^/pf 
iqr) souls in his mystic treatise RisalaJtoohi Sharif. Six of 
which are: Fatimah daughter of Prophet Mohammad, Hasan of 
Basra, Shaikh Abdul Qadir Jilani, his son Shaikh Abdul RazzSSj 
.Wani, Sultan Bahoo himself and Sultan Mohammad Asghar Sfi 
(may Allah blessl them). Sultan-ul-Faqr also refers to the 
UkJversal Divine Man (al-Insan al-Kamil) of an era who is the 
heii^jf Divine Trust bfFam^and is appointed on the tht^c of 
Divii^guidance and persuasion as the perfect spiritual guide to 
lead the seekers of Allah on the path of Faqr. He j^f>ultan-ul- 
Faqr becausfe he has complete authority over Fa 

19) WAHAM ** 4 ^ 

Waham is the spiritual communication or conversation with 


Allah in the esoteric self whereby the seeker is truly guided by 
Allah in different matters. 


NUR-UL-HUDA 

ENGILSH TRANSLATION 


In 


the name of Most MercifQC^ Most Beneficent. 

(Araa) I f/0\ 




& 


❖ 




McfcCt^Tig: None is worthy of worship but Allah, the Eternally 
Alive and Forever Sustained. (2:255) 

j^idldoAj *** 

£ l ' p 

Meaning: (O Allah!) You confer honour on whom You will and 
You dishonor whom You will. In Your Hand is (all) gofiSL 


eed, You have power over everything. (3:26) 




't 

Infinite and continuous blessings upon the most honoui^Mc 
Prophet Mohammad whom Allah exalted and praised as; O' 

J ) 

_ JLili. Ly dip ♦> 

P- - ,9 

i 


% 


Meaning: % was not for you (O’ My beloved 
would not have created the universe. o>A 

jibev 

Benedictions upon his sacred Progeny, Companions and the 
People of Cloak. 


Man is born to worship Allah and is blessed with utmost 
beneficence and graciousness of Allah so he should be content 
and extremely grateful to Allah and must never complain. This 
forms the basis of guidance from Allah and is the way to make 
Divine favour a companion on the path of Truth. Verse of Quran; 
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(u:aa) ❖ 

Meaning: And I am favoured by none but Allah. (11:88) 

Reciting the verses of Quran by understanding their essence 
enlivens the dead inward. Such verification is the destiny of 
truthful who derive a deeper meaning from Quran whenever they 
recite it. 

Afterwards, says_t|yOwmSr , 'wno ©@wjf speech and total 
authority that the touchstone to verify all the levels of a spiritual 
guide and a disciple, a mentor and a devotee, a teacher and a 
students firstly the knowledge of alchemy and authority upon 
the ..Divine favour. The guide without the authority upon Divine 
favour verily keeps his disciples ^way from Allah. Howdtfsr, a 
spiritual guide must also have all the other authorities which are; 
authority upon Ism-e-Azatn, authority upon the philosopher 
Stone, authority upon the knowledge of augmentation, authorrty 
upon knowledge of '-alchemy, authority upon the enlightening 
knowledge, authority upon the knowledge of exegesis of Qurffi; 
^Sthority upon the knowledge which grants closeness and gnc3s 
oS^llah and Divine presence, authority upon the knowled^of 
uncling of graves and states of dead, authority upon>the 
knowledge of unveiled sight and authority upon the knoOedge 
to attaihlthc Divine presence wherever the seeker turns. these 
authoritfe^mon every kind of knowledge reveal frot^Sie Divine 
presence gained by Ism-e-Allah Zciat, the Eternally Alive and 
Forever Sustained. perfect spiritual gyitfk first of all grants 
the true seeker the knowledge of Divine manifestation and 
presence by making him read the Guarded Tablet. Then the 
seeker becomes eligible for spiritual persuasion and guidance. 


UsJj ‘■= 4 i} 


A 


6 ^ 


<L- 


uf *I J) 


3 1% L 
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Meaning: Without the Divine presence, every mystic way is a 
brigand. Divine presence is peace and safety for the seeker of 
Truth. 


The writer of this treatise, Sarwari Qadri Fakir Bahoo 
annihilated in Hoo, son of Bazayd belonging to Aw an tribe and 
resident of Qila Shor (may Allah save it from tribulations and 
troubles), always says the truth. This book is named Nur-ul- 


Huda (Light of Di vi PT 1 ^ t^tjed as the guide towards 


Divinity. 




$ 


M 


§ ' - ' .. - V' % 

caning: O seeker! Do not indulge in lengthy invocations-and 
£lcss reflections. Obliterate all kinds of apprehensions fi§jn 


/. jf 

jri J) Jl 




iff 

, / 


)u r inward. 


CD 

—t 

< 


You must know, when Divine observations reveal upon tfifc 
seeker by the contemplation of Ism-e-Allah Zaat, he seeks then! 


l^jprc. 

%. 


\ 


id 




JUi L 

Jl> j\ 


i Jf L f> 

fuiA c/i S 


4 ? 


Meaning: O^gal invocation leads to Divine vi and real 
reflection tovifjt^, Divine union. The peemip^urrounded by 


illusions and vain thoughts cannot be trgfii^vokers. 


(J tf ji Ult 
cr* ft jir j.? t- 

Meaning: O seeker of Allah! Seek His gnosis from me so that 
you acquire the attributes of Christ and become second Khidr. 
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ly (£& S' 


j 


;i 


Meaning: I can make you behold Allah nearer to your jugular 
vein as He Himself says in Quran, “1 am nearer to you than your 
jugular vein.” (50:16) 


lilf S '§PO$ yr 
^ >y£* ^ d j € £ 


Meaning: Whoever remained deprived of vision of AllijfjXp this 


wo: 


i is like an animal that spent his life in just grazing onl^rth. 




O 
t ft 


co mmm 

^lllah says about such people; 

^ (Otf) 5-^0^ 

A I & I 0 

Meaning: They are like cattle, rather they are more astray. (7:1 70) 



£ 


°o 


4T 

s> 


cJIJ o" Wf' b d^C "/ 

£)\J U> Ju ‘d 

Meaifi^g: 1 reveal the hidden Divine secrets upon the skiers of 
Allah because I am their guide towards the Divine pi^mce. 

__ & [d* vl 

3^ JU J/ L" 


Meaning: O seeker of Allah! Seek the Divine vision and Oneness 
from me so that I make you eligible for presence before the Holy 
Prophet. 


Allah says; 
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41"^ 50«A^J 0^ (^,"*-5 *♦* 

Meaning: Whoever is blind (to the vision of Allah) here (in this 
world) will remain blind in the hereafter as well. (17:72) 

gf / ^ (/ ;i Ui> 




Whoe^ keeps reading this book day and night wi^sincerity 
and true intention having faith in it, will become acquainted to 
the^Divine secrets. He would not need to have ou^Jyard 
persuasion and guidance from the spiritual guide. This book is a 
medium to gain the gnosis of ‘None but Allah’ and blesses \%tlh 
the honour of presence in the Mohammadan Assembly. It is aSjp 
the source of guidance and inner purification for the people. 
However the seeker must read it with true devotion, respectfully 
and modestly. If the reader of this book does not find treasurq^f 
sgjritual authority upon the gnosis and closeness of Allah as a^ll 
as^Divine presence and union neither he gets authority upq^he 
outMQrd treasures of wisdom, knowledge of alchemy ixir, 
gold, silver and othc^kinds of worldly wealth and gains, and dies 
out of starvation or faces various hardships and wojjj^s then he 
himself is responsible for his downfall, anxiety and poverty. 
How can an eternally unfortunate be turncd®4minate? Whoever 
does not believe my words‘is not a human rather is an animal. 


& A ,^ y >£.} j) 

^pp^^llah! Seek thc'Q^^urc o 


Meaning: O see^pper'Allah! Seek the erasure of beneficence 
from me so that you are absolved of all worries. 




SIGNIFICANCE OF THE ISLAMIC CREED 

Listen! Whether you are sage scholar or a Mystic blessed with 
Divine presence! The entire good fortune and destinies as well as 
all the levels of wisdom and treasures of thaumaturgy of 
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knowledge are contained in the Islamic creed. It is also the key to 
good fortune. A true reciter of Islamic creed can never be 
unfortunate but the infidels and Jews who are deprived of the 


I ^ lx 

gnosis of Allah. aL\ Q’yLj ‘dot ^t, 5 “La illaha ilAllahoo 


Mohammad-ur-Rasoolullah ” meaning “None is worthy of 

worship except Allah and Mohammad is His Messenger.” 

Whoever reaches the essengei.pf Islamic creed after taking the 

lessons of its knowledge from Prop6ePl00j^mmad sail Allahu 

alayhi wa ’allihi wasallam, only he recites it in the desirable way 

and com^slo know its special efficacy. He can silently read the 

tablet -q£ mind and the Guarded Tablet, hence nothiitglof the 

world or hereafter remains hidden from him and he gains 

authority upon all the Divincy treasures. One whose being is 
. Wf 

bencfittcd by the efficacy of Islamic creed and it continue®)in 

every vein of his body, his each and twery .pell starts reciting the 

weed. It assimilates in the existence in such a way that the sou^s 

delighted, inward is enlivened, all undesirable attributes 

eliminated and the inciting innerself dies. 

Know that the way to recite the Islamic creed as a rituaFhs 
different from the way to recite it after gaining closeness of 
All^jthe Eternal and elevating in spiritual levels. The Holy 
PropfejSaid; 


4 ? 


X. 

Meaning: There are m: 


o recite ife^^Ted 4Jol 'jLLLJ verbally 


but only a few say it sincerely. 

Perfect spiritual guide is the one who ennobles the true seeker 
with every spiritual rank, blesses him with every level of good 
fortune and confers upon him entire authority upon the alchemy 
of treasure of wisdom by virtue of the Islamic creed and shows 
him everything through the sacred letters of the creed. Thus it 


47 


becomes evident that it is better for the seeker to take spiritual 
persuasion only from the perfect spiritual guide and get rid of the 
imperfect and fake spiritual guide. How can the perfect spiritual 
guide be distinguished from the imperfect one? The perfect 
spiritual guide instantly elevates the seeker to the Divine 
presence by his spiritual attention and the inscribing practice of 
Ism-e-Allah Zaat while the imperfect guide makes false promises. 
The Holy Prophet said; 


J'P a 

Meaning: The kind people always fulfill the promise. 




^cations . CO/?7 






true seeker who gains the contemplation of% amic 
creed by the spiritual attention ks blessed with the Divine fej^our 
aQtf the one who reaches the Divine presence by concentragpg 


i^on it gains authority upon it with verification. Whoe 
Suspects it is amongst the dead parted, accursed and a liar. It is 
incumbent upon the seeker that he must not go against the will(®f 
his spiritual guide or dare to disobey any of his orders. WhileRt 
^obligatory upon the spiritual guide that he must fulfill all fie 
objectives of the true seeker and provide him with whatev^giie 
ncc^djS. If the spiritual guide is deprived of the Divine favouj>hc 
is like, a brigand and Satan for the seekers who just rail© their 
life, rf fhc seeker is impotent and insincere, worldly wealth and 
gains bdclttjag a veil for him. When the spiritual guide tests him 
by ordering him to spend in the way of AllahjJre turns away 
from the spirituaf^dtyj^jSuch a disciple^Satan, imprisoned 
by his inciting innerself and deprived of trust. He is like a spy 
and a satanic whisperer. He can never reach any level or 
destination. 


What does a spiritual guide demands from the seeker? His 
life! The seeker, who cannot sacrifice his life in the way of 
Allah, is impotent. He cannot reach the station of no station 
hence remains deprived of gnosis. The potent seeker is one who 
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willingly sacrifices his life for Allah and does not object a bit. 
Only such a sage and enlightened seeker is capable for the 
Divine presence. 


You must know what is the status of a seeker of Allah and a 
spiritual guide. They are like the petitioner and the respondent 
respectively. Unless they present themselves before the judge of 
Divine power and sharia by having the Divine presence, gnosis 
and closeness of A11 ah^yQ'gjti© Pfgfcnee of the Mohammadan 
Assembly, thei cannot be resol vJtl^Meither the truth is 

distinguishdt^ffom falsehood nor the seeker becomes able to 
recognizp^his soul and the inciting innerself. They also need to 
presept two witnesses; one is the knowledge of affirm^pn and 
thc^Jjfhcr is knowledge of verification. Both knowledge^ are 
wiffiess to the power of Allah. It should be known that fot^fhc 
spiritual guide, the literate and illiterate seekers are espial 
because the spiritual guide who is the divine scholar possesffis 
authority over all kinds of knowledge whether esoteric or 
exoteric, conventional or divine. Likewise, for him the fortunate 
and unfortunate seekers are the same because he can take fee 
unfortunate to the Mohammadan Assembly and let him blessed 
with good fortune from there. However, itslcondition is that the 
Mcft^ynmadan Assembly is like touchstone where the pr^jntee 
is scrutinized. The true seekers are elevated to the dfjvel of 
truthful $}d blessed with the gnosis and vision of AllaKwhile the 
untrue seei:%K decline to the level of liars and their destiny is the 
carrion wo r 1 d/T%' Divine beauty and compas^jeHand observation 
of the Divine presence are conferred lijpofi^he true seeker. While, 
the untrue seeker faces Divine wrath and stoops to egoism 
becoming arrogant upon his supernatural acts. Even if the perfect 
spiritual guide, who is man of sight, shows the untrue seeker the 
reflection of light of Divine Oneness and gnosis nearer to his 
jugular vein, he would not like it as he is spiritually blind. If the 
spiritual guide himself is spiritually blind and deprived of gnosis 
of Allah, his disciples ever remain perplexed and indulged in 
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recital rounds which result in their further spiritual demotion 
surrounding them in evil and frustration. The perfect spiritual 
guide rescues the true seeker from evil and safely carries him to 
a peaceful end. The perfect spiritual guide grants three kinds of 
knowledge to the true seeker; the knowledge of Alif which is 
acquired by invoking Ism-e-Allah Zaat with love for Allah, the 
knowledge of ancestor Saints which is verified by connecting 
with them spiritually and the knowledge of obedient descendants 
which is acquire A\jfG^9ie 1 gained through 

obedience. T^jpJeeKer learns and then forgets every knowledge. 
Afterwardjs''his entire being converts to Divine light and he 
perpetually enjoys the closeness of Allah being bles$erd with 
Divine presence and observation. He recognizes hiS^jfernal 
status with which he was blessed on the day of Divine covsihant 
(\^b‘cn Allah asked the souls, “Am 1 not your Sustaincr’^pd 
PjiJDvident?”) and joins the row of Prophets and Saints and rccitis 


with spiritual tongue Qaloo Bala (Jo Ijjli) meaning; They said, 


0 

‘Yes! You are’. Such a seeker is called the true Muslim. If 
^eker neither elevates to the level of a true Muslim on the very 
first day by thc'pcrsuasion of the spiritual guide nor recognizes his 
eternal status in the rows of souls, then certainly such a spiritual 
guides fake and the seeker is like animal. Being a true spiritual 
guideCand seeker is not^asj^there are great secrets of 
obscrvaudjVpf Divine presence hidden in it. Know! If<you are a 
sage, gain the observation of Divine presence with open eyes 
through the closene^^f Allah and gi ’ ' 
both the worlds in a single glance 
to become the Divine scholar or a Mystic, first of all seek the 
knowledge from the spiritual guide because without knowledge 
it is impossible to recognize Allah. Hence, you should seek the 
knowledge of Divine Oneness which is graciousness of Allah, 
knowledge of gnosis which is the origin, knowledge of 
sainthood, knowledge of righteous guidance and the knowledge 


with the vision of 
seeker! Whether you want 
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of ghanayat. The perfect spiritual guide bestows entire 
knowledge upon the seeker with his glance and makes him a 
learned scholar in an instant. Then, through the knowledge of 
gnosis, the seeker gains closeness of Allah, light of Divine 
presence, observation of Divine presence and love and passion 
for the Divine presence. Hence, reaches the station of no station 
and attains the Divine presence. Here he acquires the knowledge 
of Divine favour and verifies- fhe reality of Divine presence, 
invocation, mcditatiotip inspiration,' and the Miraj of 

Holy Prophgfcd&Jhofever gains all these levels of Divine presence 
and the ^*0wer of light of knowledge, his cntifj?, existence 
becomes the Divine light. Such a divine scholar havim£>Hght of 
kno$ 5 $£dge recites the Ism-e-AIlah Zciat without moving^ngue 
while observing it clearly. By- reciting Ism-e-Allah Zacit only 
odse in this way, he gets absolved of the need of performing^iy 
kjjtd of mystic struggle for his entire life. 

$ | A % 

Firstly, the perfect spiritual guide grants the entire knowledge 
of Divine presence to the true seeker of Allah, then he bcconjeg 
eligible for the spiritual guidance and never adopts the wrong 
way, hence becomes one from the eminent Saints. Perfect 
spJi^itual guide is the one who reveals the knowledge of rqtotic 


st 




r les through the knowledge of spiritual observations and 
unvejjfft^he knowledge of endeavours through the knowledge of 
Divine 3p^rets. The knowledge of mystic struggles and endeavours 
is included in The knowledge of Divine observations! and secrets, 
just as salt is mixed in food, flame in fire, wgjefc m milk, gold in 
the kiln or breath uMtf^Hsoul. Wh<j^P§ gained the gnosis of 
Divine Oneness and closeness of Allah, stability upon the level 
of annihilation in Allah and the final level of guidance, gained it 
by the light of knowledge of Divine presence. He made the 
knowledge his mediator, guide and companion by the favour of 
Allah. Any ignorant, infidel or heretic who goes against the 
sharia of Prophet Mohammad can never recognize Allah. 
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Explanation: The esoteric knowledge is like butter while the 
exoteric knowledge is like milk. Butter cannot be produced 
without milk, likewise no one can gain eminence without 
following a spiritual guide. 

Every true sccjk^)\^)t}(\ purely sccks^QU^ from his spiritual 
guide is very fortunate as he is entitled to reach the Divine 
Oneness^cl eventually attains the status of great Bayazid 
Bistarrfp* One who is without the perfect spiritual guide, is the 
disciple of Satan. What are the signs of a perfect spiritual guide? 
Hc&j'onvcrts the entire existence of the seeker into Divine^ftght 
from head to toe by his spiritual attention and the effects of t$m- 
e-Allah Zaat and elevates him to the observation of Divine 
presence. The spiritual guide who cannot grant Divine present 
and its observation to the seeker of Allah on the very first day is 
imperfect and incapable to give spiritual persuasion. There are 
iwiy kinds of Divine presence and observation; 

1 T T I .£> 

The Divine presence and observation gained by invoi 


^Qand meditation 


on 




Divine presence and observation gained by inspiration 


and c doseness of Allah 


The Divine presence and observation gained W annihilating 
the incitimS'ipmcrsclf and being hoimtggcl with the vision 
of Allah at the levbl of annihilaafin in Allah 
The Divine presence and observation gained through the 
presence of Mohammadan Assembly. 


The perfect Fakir reveals the knowledge of all these levels of 
Divine presence and observation upon the seeker in a moment 
through the power of Ism-e-Allah Zaat and makes him verify it. 
Ism-e-Allah Zaat is the honour of knowledge of verses of Quran 
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and Hadiths. All the Prophets, Saints, Ghawth, Qutb, Dervishes 
and Fakirs attained their rank by the benediction of Ism-e-Allah 
Zaat. 


fb 






b 




I 


AA [jp l~ 

(light of) Ism-e-Allah Zaat 


Meaning: Conceal -™^ cis uunS /<„- 

so that you bccornirfheAlystic and attain the eternal life 

All thcs^^cAcls of part and whole are revealed anj^attained by 
the in seeing practice of Ism-e-Allah Zaat with condpptration. 
Aftert^lrds, theophanies from each letter of Ism-e -Allah Zaat 


ii^ispuiuo, num v^civ^xi i^uur ux ij/trt zjuui 

maqijfest in the being of the seeker and he at once elevates to the 
lc^$l of great Saint Maroof Karkhi. He becomes generous^-and 


independent of all desires thus achieving ghanayat which is 
alchemy of elixir. He exalts to the level of Fakir who is 
proficient of alchemy, possessor of elixir of righteousness w 
alchemic sight as well as man of authority upon the land afid 
water. The perfect spiritual guide grants these two knowledgeOD 
the true seeker in just a moment. Listen! There are two kind^bf 
severs; one kind of seekers are like the falcons who only s^ck 
thcTfivinc vision as it is their source of energy, and the j^rfect 
spiritual guide is the bestower of Divine vision. Othcrf kind of 
seekers are like the vultures who ever seek carr|g^ and the 
imperfect spnj^ual guide is the grantor of carrion.-, ^person gains 
honour and revisfepre: Divine presence ap^'htaseness, jamiat, 
gnosis and vision of Allan by the benemexion of pure innerself. 
Whoever complains about his innerself is an impotent. The 
innerself of Mystic is at peace and is all light. The Mystic Fakirs 
are always blessed with Divine presence and vision. 


There are four kinds of innerselves; the innerself of infidel is 
infidel, the innerself of hypocrite is also hypocrite, the innerself 
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of a true believer is also a true believer and the innerself of a 
Muslim is also Muslim. Allah says; 




Meaning: Allah does not put under stress any soul more than its 
endurance. (2:286) 


A disobedient innerself can be turned obedient by elevating it 
to the closeness g^y09rofi c OT mM; G^eja ( such an innerself 


once tastes tja^^febsure of beholding Allah, then it never ever 
likes the pleasures of charms of the world and herea^^or houris 
and erodes of the paradise. It becomes disgusted of ttys m and 


voluntarily repents from them thousand times. 

& { 
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Explanation: Among all savours most savouring is the DiviSfe 


vision. The pleasures of world are trivial as compared to 


a 


lijccausc they are transitory. 


\ 


j\j*> 






WA 
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(/ js} ji S 

Meaning: pleasure of vision of Allah incre ^ore and 

more whenevwpljjf .seeker is blessed with it. ver is afraid of 

it, must come to me so F ; j$^y help hir 


leve it. 


y (J ij i f'l i j/ 

ft ^ 

Meaning: I have turned my face towards Your Countenance and 
I am grateful to You thousand times that I can see You in front 
of me. 
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JijJil (ji tj S yr 

Jtio Cf is i >>y ci/* 

Meaning: Whoever beholds Allah, is blessed with gnosis of Divine 
Oneness and union with Allah, hence achieves everlasting life. 


The spiritual guide who knows the esoteric way of Divine 
favour, closeness, gnosi 
can elevate 


ieness, gnosis.-preseHne and visio 
the ^co^f^TO Divine preseridA^ 


nd vision of Divine light, 
gnosis in just one 
step and o^^Ifdoment honouring him with the Divine vision. 
Howevet^fs condition is that the seeker must follow the sharia 
pcrfcc^y and perpetually. If he follows this condition then it 
does not matter if he eats variety of lavish foods, drink£^veet 
syc$f>s or wears expensive .dfesses. Thktfis the level ^here 
outwardly he seems to be away from Allah but inwardly is (Sue 
with Him. At times he apparently acfslik&an indigent and begs 
at every door. O moron! These .arc the levels of a Mystic Fa^tr 


which cannot be understood by you. 


£ 


°Q 
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Meaning: I disgrace my innerself roaming from door to (jpor for 
the sake of Allah. 

Till the doomsday, every country from east^rwest will be 
saved from the calamities only by thehcrjadlduan of presence of 
Fakirs in the world. Thus, they have right upon the entire 
creation. Everyone, whether superior or inferior, should serve 
them. The spiritual guide who is deprived of gnosis, esoteric way 
and Divine favour is certainly a brigand for his disciples and like 
a Satan. Not everyone is eligible to have closeness of Allah, 
Divine presence and union just as every stone is not a precious 
ruby. Likewise, not everyone can effectively recite the Quran, 
Hadith and describe their exegesis. Nor every herb can be tested 
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to be used in the process of alchemy. Neither every Fakir can be 
considered a man of words and possessor of Divine observations 
nor everyone can be declared ignorant like Abu Jahal. Neither 
every Dervish is man of saintly sight nor is everyone eligible for 
the company of Khidr. Only one among thousands holds 
authority upon the treasures of gold and silver. Not every head is 
suitable for the crown of king, nor every inward is capable to 


hold the treasure of Divine secrets. Not every Saint possesses the 



the innerself nor 


level of a Fakir, ne 
every inward is enlightened. 

ListcnS^Vhich is the way of knowledge that bringi'ffre Throne 
under feet like floor and the seeker resides in the ^lm of 
Divinity and observes the station of no station clearly$*This 
grahd blessing along with the presence of Mohammadan 


sembly, level of annihilation in Allah, immersion in the light 

Divine Oneness and the vision of Allah are achieved on file 

L —-s 

very first day by the inscribing practice of Ism-e-Allah Zaat. TH+s 
practice makes the seeker the lover and beloved of Allah, a 
Mystic of the Worshipped, terminator of the infidel inners^, 
inscriber of the book of existences and an unveiled divine writer 
wh?j burns in the fire of love day and night. Whoever reads Ib is 
exact knowledge of Divinity, forgets the entire con veronal 
know^e^ge and renounces both the worlds. Then he^®es the 
Divinit)P}earns and describes the knowledge of Divjryty, seeks 
the DivimtyJ^nd becomes divine with the Divinity. Whoever 
reaches Divin$9,$m|ikes the Divine knowle^g^ his companion, 
guide and mediator. ^Me levels ife^gained by the Divine 
favour; 


fa 1 ^ 

(»:aa) ❖ 

Meaning: And I am favoured by none but Allah. (11:88) 

Divine favour is a light from the Nature which is gained by the 
closeness of Allah and can be verified within the existence. By 
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the power of Divine favour, all the four esoteric parts i.e. the 
innerself (nafs), the inward (qalb), the soul (ruh) and the secret 
(sir’r) converse with the possessor of favour. From this 
conversation, he acquires the right and leaves all that is wrong. 
The seeker who attains this level is titled as the man of gnosis 
who has reached the core of Faqr and receives revelations within 
his being. He is the giver of life (to the inward) and death (to the 
inciting innerself). For him Ijfcand death are same, sleeping and 
awakening are s an^\jfen\§' ^an ov i same, hunger and 

satiation are same, literacy and illiteracy are same, mystic 
struggle and observation are same, speech and sileffj^are same 
and gajdf and silver are same as dust. 
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CD 


I r>U ’ - ^ m 

Meaning: I have drowned in the ocean of Divine Unity in such a 
way that I have forgotten everything from pre-existence till the 
eternal end. I ■ 

4 I ■ 1 & 

Q^now that the seeker should perpetually remain in the spiritual 
company of Holy Prophet. You must also understand that the 
spiritual observations and gnosis of Divine Oneness eleyate the 
seekc^giaking him desirable in the court of Allah and blowing 
the presence of Mohammadan Assembly which are the real 
objectives/eyery level other than these two keeps one away 
from Allah, hence is accursed. These two.l£©5l^ are approached 
from both sides i.e. theT^fld and the MX s says the Quran; 

^ s 9 9 1 

(^A!A) AXj. r>j\‘-X killQaj 

Meaning: Allah is pleased with them and they are pleased with 
Allah. (98:8) 
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Meaning: Allah loves them and they love Allah. (5:54) 


The specialty of these levels is that they are light of Divine 
presence and are in the station of no station. When an immortal 
Mystic Fakir reaches the station of no station, both the worlds 
appear to him like a mosquito wing. It should be known that in 
mystic travelling there are dangerous spiritual states of 
contraction, expansion, intoxication and sobriety which may 


confiscate everythin; 

Closeness to _AU$i is gained after 


ained by the seeker, 
plating from one’s 


innerself, sSi^and inward. True Fakir has nothingJo do with 
mystic ^Veiling as he can grant his seekers Divine 
observation and presence on the very first day. The insolations 


and spiritual messages may become a veil for the one who i 
unaccomplished in gnosis and Divine presence. The infills, 


roc rites and oblivious must get informed that both the worlds, 

Jin, humans and angles are slave to the Qadri spiritual guide.® 

< 
® 
Q_ 


EXPLANATION OF DAWAT 

■^pre are many kinds of dawat such as; 1 | 


< 2 > 


u q Dawat that absorbs everything in a breath 

■ ^Dawat that takes the wealth 0 - 

■ Dhwat that requires harshest struggle of renouncing the 
lire'and creations 

■ Dawat akes one virtuous, 

■ Dawat that iTifJfi^the inward eij^g^Mc, 

■ Dawat that creates panic among the entire cosmos and 
creations hence they start imploring. 


J* 


However, the most dominant of all is the dawat that absorbs 
everything in a breath. If the communicator of this dawat 
absorbs the entire world in his breath in a moment, God is 
witness that the entire world dies instantly by an epidemic. Such 
possessor of dawat is the proficient practitioner and terminator 
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and is a man of Divine closeness immersed in spiritual ecstasy. 
Tongue of such Fakirs is like sword due to the closeness and 
union of Allah and they are the men of authority blessed with the 
vision of Divine beauty. Hence, epidemic or sudden death may 
inflict upon the entire world if they recite the dawat that absorbs 
everything in a breath. If a person recites dawat for worldly 
gains and faces spiritual demotion or bad conditions then it is 
because he is indulged in vain thoughts. Dawat which is recited 
without having permljQmn 'from AnalCfSnd the Holy Prophet, 
never fu Ifi 1 b,hjccti vc and keeps one deprived. Keep in mind 
that the seeker ought to remain in the spiritual comffSfoy of souls 
of Presets and Saints perpetually. 




<y i Os 

Wyen the perfect spiritual guide reveals all the stations upon 
th£?scekcr by his spiritual attention which is absolutely^he 
ine favour and through the Divine presence gained by Ism-e- 
''lah Zaat which is verily the closeness of Truth, or exposes the 
exact reality by his authority and makes the seeker observe it by 
concentration, or let the seeker verify it from the verses 
rran, Hadiths and their exegesis, or bestows great le\^s 
>ugh Ism-e-Allah Zaat which is the grandest blessing and the 


Isrr^-Azam, and reveals the essence of the Islamic creed 




< 2 > 

< 2 > 


aLl 4 I 1 I continuing it in the bein^ or makes this seeker 

7\y /jQ 

cover entire stations through all these powers,. then each and 
18 thcDivinc Essence till vine attributes, 

light till44e Divine pltQehce, from the graves till 


every station froifi; 
from the Divine light i 
the accountability, from the Throne till earth, from the Tablet till 
the Pen and from the lowest till the highest becomes obvious 
upon the seeker. However, all these levels are far away from the 
gnosis and knowledge of Divine Oneness. The real specialties of 
the way to Divine closeness are contemplation and concentration 
(of the seeker) and authority and attention (of the spiritual guide) 
which elevate the seeker from discussion to candid experience, 
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from mere words to Divine union, from renouncing to trust upon 
Allah, from separation to isolation. One who does not know this 
way, neither keeps in view the omnipresence and the all-seeing 
power of Allah nor is aware of the way of spiritual reasoning, is 
foolish if he lets himself be called a spiritual guide or mentor. 
Such a guide ruins the disciples and seekers. He will be 
disgraced and embarrassed on the doomsday as no sin in the 



_.... .. 0 _ _^ lined only after the 

permission K«^e Holy Prophet and due to the closeness of 
Allah. It^the level of Saints and eventually makes one a Saint. 
How $uld the morons indulged in appetites of inners^ know 
abo^the specialty of dawat and the specific way of reciting it. 
Without the perfect spiritual guide who himself is proficiegk of 
dmvat, it neither continues nor benefits. Dawat fulfills all the 
objectives of those whose spiritual self has matured and perfecfid 
hut it destroys the imperfects. The criterion to consider someoffe 
proficient practitioner of dawat is that if a person requests h frp 
for any worldly or religious rank, he can grant it in just severer 
five days whether it is the rank of a king or a Saint having gnosis 
oiO^llah or any powerful and authoritative man. That is toM&ay, 


he 


«— _ _ O' 

st bless every seeker according to his wish whether his 


plea Js^Jo get rid of the greed of wealth or the worriq< 2 >of his 


perplex^conditions. Allah says; 


11^6jdJ ifljj 


T&tZJltfs 


/ah 

Meaning: Do not reproach any petitioner (seeking help from you). 
And proclaim (well) the bounties of your Lord. (93:10,11) 


O :r •) Qfr) ’$>($> 


❖ 


Meaning: And your Lord says, “Call upon Me, 1 will respond to 
you.” (40:60) 
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(\'f /u j/j 


I# 


y. 


A A 6 [ 


Explanation: I recite dawat being present before Allah, even the 
angels present around are unaware of it. 

Dawat can be delivered in many ways, but the communicator 
of dawat must be blessed /W&j'jkp Divine favour and spiritually 
powerful enougl^^\^er xne right answc6?/|jrpm Allah and then 
verify them.^J^wflf is such a powerful spiritual act that by 
reciting i^fhe enemy may become blind or his souT^seized by 
reciting dawat of a moment and he reaches the grave instantly or 
is imprisoned or becomes lunatic for lifetime. Dawat may ,also 
affect in a way that the enemy’s entire body is dried up a$l he 
neycr recovers. Or, it may also make the enemy so perturbedtEhd 
anxious that he does not gain peace even for a moment unlays 
dies. Perfect is the one who first of all checks and tests his 0^1 
self then tries to overcome others. 

Q. 

You must know that the ghanayat, Divine favour and authoKtPy 
provide strength to the Saint just as the water of river helps the 
b6s& to float. Without the river water, the boat cannot ir$Ve. 
SiirT^yrly, satiation from thc/world by having authority 
provide,!) strength to the Saint. Hadith; 

W ' ,Q 


n it, 


* 


% 


j^JUl 0^1 Iol 

Meaning: Hunger is worse than the p^f^i^fiOf grave. 

Allah says; 

S h V- 1 ^ ^ S s * 9 2u 

L« j\>Jb (Jj"U J “djtlaAjpj 


❖ 


J ❖ 


s -v (99 ((os s | 
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Meaning: And if Allah were to expand sustenance for all His 
servants abundantly, they would surely transgress and revolt in 
the earth. But He sends down as He pleases according to the 
measure (of needs). Surely, He is Best Aware of His servant’s 
(needs), All-Seeing. (42:27) 

The Holy Prophet said; 






d seeks a person more intensely than his 






% 




Meaning: 

death. A' 

.A 

Allah.'Says; 

Co 

£ A W £ © 

Meaning: And there is no moving creation (living being) on (fhc 
egrth but (that) its sustenance ij> (a bountiful obligation) upon 
Allah. (11:6) 
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Explanation: Do not worry about your progeny, they are. 
slaves of Allah then your children. Who are you to clairrHo be a 
greater no^p^her than Allah! 

Sustenance is^gf-two kinds; one kind is e slaves while 
other is for the beloveds who are fefltsf&^fctly by Allah. People 
collect a lot of wealth to satisfy their innerself and build credibility 
among others. They consider that blessings should be enjoyed 
first and then the path of righteousness be adopted. Instead, you 
should purify your inward first and then adopt submission 
towards Allah so that you may approach the levels of nearness to 
Allah by understanding the reality of Divine command ‘Be’. For 
the wise people, this single point is enough to understand. Only 
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that person attains perfect union with Allah who neither complains 
nor objects. 


EXPLANATION OF FAQR 


What is Faqrl In which form it manifests? What is gained from 
Faqr? How a Fakir attains union with Allah? From which states 
a Fakir can be recognized ;y«!j~yeri£ied? Listen! At the initial 
stage of Faqr, re existence" of ©^seeker converts to 

Divine light^j^Ki head to toe due to the inscribing practice and 
invocatiq^Sof Ism-e-Allah Zaat and he becomes saiictified and 
pure just like a newborn baby. Owing to this purity atkjSped by 
the inscribing practice of Ism-e-Allah Zaat , the seeker is blessed 
witf) the presence of Mohammadan Assembly. The Holy Prophet 
tafes that innocent child Fakir to his sacred Family with utiffi>st 
benevolence and kindness and give^rim, to Fatima-tuz-Zal^i, 
Aycsha bint Abu Bakr and Khadija bint Khuwaylid who are the 
mothers of all believers. Each one of them takes him as her child 
and feeds him with her milk. Hence, the infant Fakir becomeyj 
member of the sacred Family and is named as the son bles'sCd 
w^jn Divine presence and titled as the spiritual son. In^he 
esoQric world, that child Fakir perpetually remains in the state of 
DivimLprcscncc in the form of Divine light while outwardly he 
talks with the common and special people with his“^hysical 
body. These are the levels of accomplishment in Faqr. By the 
persuasion o a true seeker reaches the fi$f level of Faqr 

on the very first day. Whomsoever the Holy Prophet entitles as a 
Fakir with his sacred tongue, is superior to the king as he holds 
authority upon both the worlds. Even if apparently he seems to 
be a beggar, he is rich and generous due to his closeness to 
Allah. The person who has not attained this level but claims to 
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be holder of Faqr, is an absolute liar. Fciqr can only be found in 
the Qadri order 5 . No other order has the power to reach Faqr. 

fiv yr ifi Jj yr 

f'l/ js c/ ( W 


Explanation: Every station comes under the feet of the one who 
accomplishes in the gno^p^|)jiQ^£)neness. 

a**? c/* c/* JJ 7. ‘ 
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Explanation: Since I am one wi 
under my command. One 
vision of Allah. 
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ith Allah, every part and wl _ 
annihilates himself, fincM^he 


e is 
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Explanation: L-am the son of Adam and follower of Prophet 
Mohammad, why should not I be blessed with the closene^ of 


Allah! 




<2? 
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EXPLANATION OF DEATH BEFORE^YING 

At the time of deStJj^igle Azrael shakes theTiving soul present 
in each and every cell Whe physical body and collects it in a 
bone in the head called ‘the white bone’, just like butter is 
collected by shaking the curd and then separated. Spiritually, the 
point of the white bone is vaster than the earth and skies. At that 
point, the angles make that soul stand before them and ask three 
hundred and seventy questions. Afterward, the corpse washer 


5 Whenever Sultan Bahoo mentions Qadri order, he actually means Sarwari Qadri order 



64 


gives funeral bath to the dead body and funeral prayer is offered. 
The angels ask him further three hundred and seventy questions 
till his dead body is taken to the grave. In the grave, he faces 
cross-questioning from Munkar 6 * * 9 and Nakeer. Then, an angel 
named Roman again makes the dead sit before him in the grave 
and writes the record of his good and bad deeds using the finger 
as pen, saliva as ink, mouth as inkpot and the shroud as paper. 
After writing the record, thg ^ijgel converts the shroud into a 
1 , hangs it 
it ii^6t 

three days the soul returns to the grave and sees thS^ipsects are 
eating flesh of its dead body and it is stinking and rajting. On 
observing such worst state of the body, the soul starts IcrfuJjnting 
and regretting that alas! O body! I spent a lot of wealth oilfyour 
crijsc and now I have to see you in such a filthy and ruined sjSfjc! 
For twelve years the soul keeps coming to see its body just as 
someone visits a patient. However, body of three kinds of peoQEe 
remain safe and protected by Allah just like it was in the physiol 
life; the practitioner scholars of Islam, the perfect Fakirs and fife 
j|r£at martyrs who all can talk to the alive people even after death. 
T% perfect spiritual guide makes the seeker experience al$he 
above-mentioned states of death exactly, through the Qjbnne 
presence gained by Ism-e-Allah Zaat, during life in dqSbn or 
meditation or candidly or makes him aware about thenifthrough 
spiritual' rg^gning and reveals all the states by his sj^itual sight. 
Thus, the world and worldly people lose their charm in the eyes of 
seeker of Allah. jibeV'®' 


6 7 The angels who cross question the dead in the grave. 

8 The dignified place where the souls of pious will be kept before they will be sent to 

heaven on the doomsday. 

9 The disgraced place where the sinners will be kept before sending them to hell on the 
doomsday. 
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Explanation: If you h 
grave, the detail* o' 


L 6^ 

i\» ^ > 




cJUl 


e the states inside the 
ination would be revealed upon you. Then 


you would^ihm a lesson in your agony, hence your inward 
would b£sf>urificd and the truth of all the spiritual stations would 


be disposed upon you. 

yf 

fe4he Sarwari Qcidri order^^en the initial stage of invocation 
is^sO effective that if a seeker at this sjagc dies, his inward gjj^ns 
ij^b and starts imploring and reciting JJ loudly. Such^a 
reciter is neither aware of the angles nor of the grave. In fjjfe 
seclusion of his grave, he remains immersed in the state ®f 
annihilation in Allah and enjoys the protection of Allah. On £e 
^Lomsday, he would quickly come out of his grave and would 
chtcr the paradise without any accountability or perdition. Lgfce 
par 0 jiise, he would not at all be attentive towards liou^h or 
castles rather would be engrossed in the Divine vision anj^&ould 
present himself in the court of Allah. For such followed of the 
Sarwari order, life and death are the same. to know 

that whoevep^pks and loves Allah persistently throughout his 
life, the world and tddrjdly people se e him and become 

his slave forever. 


l ; X I j# 7. 

f f J A J f 

Explanation: My eyes behold none but Allah even if someone 
punishes or tyrannizes me. 
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Listen! One who attains accomplished level of gnosis of Faqr 
through the guidance of Fakir and becomes desirable in the kind 
court of Allah and remains perpetually present in the Mohammadan 
Assembly being enlightened, is the real son of Adam and the 
best of all humans. As Allah says; 




Meaning: And We haYeVMfdffedi ©fissured the children of Adam. 

( i7:7 °) ,C&y >7 

The mo^fonoured and chosen among the umnj^of Prophet 
Mohamn^d are the practitioner scholars and immortal Mystics 
having gnosis of Allah. The Holy Prophet said about such Saints; 

^ 

waning: The (true) scholars of my nation are like the Prophets 

if < 
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P t °- 
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f the Children of Israel 
The Holy Prophet also said; 





thood is superior to Prophethood. 


£ 

%. 

Megping 

O' _ •«, 

Such men of spiritual authority ever remain drowned in the 
state of^pnihilation in Allah and observation of Di^jne vision 
due to the ^contemplation and power of Ism-e-AIji^&Zaat. Their 
inciting inner: ead and annihilated, soul is immortal and 

perpetually enjoying the pleasure of vision of Allah. Do not 
object upon their hidden levels, as it is a great sin. They have 
been conferred with this doubtless blessing by Allah since the 
day of Divine covenant. Till the doomsday, such Fakirs will be 
replacing each other who are the lovers of Allah and have 
attained the Divine vision and gnosis being annihilated in Allah. 


10 Israel is the appellation of Prophet Jacob. 
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Whoever does not believe it belongs to the people with dead 
inward, the immodest morons. Fakirs’ body is like the outer 
grave while their inward is like the inner of a grave where their 
soul is one with the Lord and blessed with infinite and boundless 
levels. Allah says; 


£ 9 9 


Meaning: (You) fulfill M^y^gfcttKEWTlgl ^-^11 fulfill your 


covenant. 


A*' * 

Hence^tfey learn such a lesson in the Divine prdsje^ce by the 

Ism-e-^flah Zaat that they even forget life and death. 'One who 
init exalts to the level of gnosis and gets honoured with the 
Di#£?ic vision, is entitled as a Saint eventually. 
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Explanation: The Saints having alive inward never die, tl^eji 


O 

O. 


ve is a place for seclusion with Allah. 
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Explanation: After death, their soul attains ultimate sanctification 
and turns to Divine,.light. Thus, they remab^-fi^eternal state of 
Divine presence being drowned in th^D?Xihe Oneness. 


J Je yj >*h 

/i / JUS 

Explanation: People think they are lying dead under the soil but 
they are actually enjoying the vision of Allah. 
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l >/i 'f A y,i 

Explanation: The Saints never die rather all the ill desires, greed, 
jealousy, covetousness die inside them and they get blessed with 
the vision of Allah. 




J' ^tcaiipnsrgo^ 7 - 
jsSF \ f ■■ 


Explanation: I perpetually remain in the sacred company of the 
Holj^rophet as I have got beneficence and benevolence difectly 
from Allah. 
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Explanation: I have experienced every phase of death during my 
and have been relieved from death absolutely. 
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Explanatidfl^Jt is the primary level of Mystics they 
honoured with f&^yision of Allah on the very first day. 

p L ft L 


are 


is >7 5jjT i^l 


Explanation: I have gained everything by the contemplation of 
Ism-e-Allah Zaat that is why I have made it my guide. 
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>** J |^i ji / /: 

)>j ciL Ail vUj cpA* 

Explanation: Whoever covers his being in the Ism-e-Allah Zaat, 
finds the gnosis and vision of Allah very soon. 


\jt 




S jjIj bj (j 

Explanation: How is it possible to behold the Cotf^fenance of 
Allah?A^behold Him as my beloved Prophet makes me s£p. 
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^cplanation: O Bahoo! For Allah’s sake show us this way. O 
seeker! Come to me beheaded if you wish to travel it. 


CD 

Q_ 


-That is to say, attaining to the vision of Allah and becomings 
Mystic is too difficult. Only one out of thousands reaches 5 s 
IcQl by obliterating everything other than Allah from<2his 
inv%i. 
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Explanation: The true sel^kr of Divin^Q^ion eventually elevates 
to it. Then, he sees none but Allah. 
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Explanation: Wherever I see, I behold the Truth by the blessing 
of Truth. 1 gained this state of engrossment by perpetually 
reading my inward. 


Certainly, it is incumbent upon the men of knowledge to seek 
spiritual persuasion and knowledge of Divine presence from the 
spiritual guide as he is man of Divine union and aware of 
everything that is happening in both the worlds. The Fakirs do 
not need the help of th^g^^ongo^pile a writing as every 
word and writing^rakirs and Dervishe dialogue from the 
station of te closeness. Although, their writings are not 
mature like the professional writers but contain efficacy and 
swccfnjsss of butter and honey. Words of poets and w rs are 
mature due to their superficial knowledge and wisdom but they 
ar£?'ar away from the Divine closeness, hence their writing lacks 
’ special efficacy that results from Divine presence. The men 
superficial wisdom and the men of Divine presence do hot 
like each other’s company just as the clever avoid the company 
of the rapturous. Whoever is blessed with the vision of Allah, 




comes a man of authority. 


Listen with your inner ears and if you will not hear, you «**wll 






be gpbarrassed and disgraced in eighteen thousand realms Q^the 
doolJkday! Self-conceit is extreme kind of infidelity. Whales the 
need of knowledge and scholars? Knowledge is needed for right 
guidance Vyi scholars are needed to relate the traditions. What is 
right guidance and what do we mean by relati^g^lie traditions? 
Relating the tradmohj' -withciiit hypocr^\^|-a source of gnosis of 
Allah while right guidance rids one from polytheism, infidelity, 
satanism and appetites of inciting innerself, ultimately blessing 
with presence of the Mohammadan Assembly. Everything has a 
witness and every witness has importance in religion and 
community. Who is witness to a Fakir? One is gnosis and other 
is Divine closeness, presence and observation. 
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jl f (Jl~ lj (3 

Explanation: I am appointed by the Holy Prophet as the spiritual 
guide for those who have no spiritual guide, to guide them 
towards Allah 
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Explanation: I am the perfect Qcidri and my title u£>Bahoo. 
Bah«^lost his existence in Hoo, hence all the veils are h-ft^d for 


hi^ 

£ 

£ 

£ 







Explanation: Perfect spiritual guide is the one who confers 
insures upon the true seekers in just five days. 
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Explanatidf^>I enjoy the sacred company of Hoi, y Prophet and 
hold commairawsr all the scholars and accomplished persons. 

So*\ 

if’ Jl *Jt/ JJ lj Jjtf 


JV 1 ^ ji 

Explanation: The Sarwari Qadri followers hold this level by the 
grace of Allah. Seek spiritual substitute from a true Qadri. 
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Explanation: I have been chosen by the Holy Prophet as the 
spiritual guide of all the spiritual guides. The existence of all my 
seekers becomes the light of Divine secrets. 
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Explanation: I could not find any seeker deserving th^,-Divine 
visipny An imperfect seeker is full of faults and an enemy of life. 

v) 

6$stcn O dear! It is enough for the spiritual guide and sccjsprs 
to know that your leftiside is occupied by the inciting inne^self 
and right side by Satan. Further, you are in a state of war with 
these enemies. The person whose enemies are perpetually 
hurting him from both sides like a wound of arrow or pain of 
thorn, how can helsleep calmly or enjoy life! Always bewqg-ej 
Death can come anytime without respite or warning. So, a F^fErr 
should always be engrossed in the contemplation of Ism-e -A$cih 
Zci&. The blazing theophanies of Divine light appear from the 
Ism-e^AUah Zacit. By drowning in that light, the seeker is blessed 
with the vision of Allah in such a way that he forgets the 
pleasures of paradise as well as the fear of hell fire. Surpassing 
these two, he his face completely towards the vision of 

Allah. It is declared: 


* i j i o^j o Uj y\ 
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Meaning: True faith lies between fear and hope. 

Through which act and knowledge the vision and union of 
Allah are attained? That knowledge is only gained after 
annihilating in Allah and having the observation of Divine light 
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being blessed with closeness of Allah. All this is beyond intellect 
and wisdom. Only that person possesses this knowledge who has 
learnt the lesson of gnosis directly from Allah. Such a person is 
my dearest brother. 
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Explanation: The jmjWs’s'ibn (of name of &^pce i.e. Ism-e-Allah 
Zacit) is a source to behold the Essence. Certainty is achieved 
when thQ^fnpicssion and the Essence become one. A 




Hot^Such perfect certainty is achieved? By the contestation 
of &i- e-Allah Zaat which presents one before Allah, ifeyou 
want to know about Divine Oneness then you must know^that 
Allah is within you just like the kernel is in nut. The perfect 
spiritual guide takes the true seeker to the Divine presence 
moment and blesses him with the vision of Allah in such a way 
that he is never separated from Allah during life or death in afiy 
condition. The spiritual guide who is not accomplished yet, takes 
one day and night to elevate the seeker to the Divine prescribe 
wh?le the lesser takes a week. The way of Faqr is esoteric way of 
righteousness, gnosis and closeness of Allah. It is not plated 
with % telling or verbosity but with Divine presence and 
observations that acquaint one with eternal Divine states. Its 
beneficence€hs been continued since the day of Qiytfic covenant. 

a# 
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Explanation: Whoever is blessed with the Divine vision does not 
claim his existence because at that level neither body exists nor 


name. 
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Explanation: The body that is blessed with union of Allah and 
the eyes which attain the Divine vision are unique and different 
from the physical body and eyes. 


vbS, 
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Explanation: There are four kinds of bodies and fourounds of 
eyeW^ach suitable for each of the four realms, the phy^^l, the 
angelic, the realm of power and the realm of Divinity) and four 
iqsds of Divine light (for every level respectively). One 
surpasses the four, becomes one with Allah. 


TW 


Ij\j\ 


K 


fjai a 


/ 


j\ 


Explanation: When the seeker crosses all the stations and W s 
of (^vocation and reflection, then he gains the clear vision of 


Allah and remains in this state perpetually. 
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Explanation: One who is spiritually blind since birth denies the 
Divine vision and never believes in it even if the sun of Divine 
vision burns upon his forehead. 
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Explanation: I have beheld Allah with my own eyes being 
annihilated in him. I have reached Him and verified His vision. 


if (jT } Jl £ yj 
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Explanation: I get right answers of all questions from the verses 
of Quran and Hadiths. 




->\\cations 

(i ^4 Jl o S 
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ifiation: If someone requests me to grant the vision of-^llah, 
I cfewn him in Divine Oncncssian'd let him .behold Allah. 
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Explanation: If the Saints were not blessed with these elevatgd 
levels, no one would ever have turned towards the vision of 
Allah. 
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Explanation: Sm^s^^e immersion and.s® with the eyes of 


your inward so that you^iitc with Allah and reach the ultimate 
level of Faqr. 
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Explanation: Bahoo drowned in Hoo and lost his existence. He 
got the invocation of Ya-Hoo 11 (^b) directly from Hoo and 


keeps invoking it. 


Beholding Allah and attaining to the level of Divine closeness 
is justified according to Quran and Hadith. Allah can be seen in 
three ways based on the Divine favour; 

Firstly, it is justifi c d\D$ iicd-A 1 faflt S d(Fbam, t h c dream which is 
like a seclusioi<£^b have unveiled vision and closeness of Allah. It 
is called tijeSdream of Divine light and during it the^pholder is 
blessed with Divine observations and vision in tfieystate of 
Divij$fpresence. 1 % 

^ 1 r 

Secondly, Allah can be seem, during meditation which is 

likened with death as it takes the meditator to the court of Afkih 

Almighty. ' CD 

5 k ! A 5 

Thirdly, it is also justified to see Allah msibly in such a way 

that the body of beholder is in physical world and soul is at the 
^gtion of no station beyond the realm of Divinity. 

All these levels ! of Divine vision are a great blessing and 
beneficence which are bestowed only by the perfect spiritual 

• ^ y m rm m 
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guide. 
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Explanation: I have verified the words of Allah 


meaning: “We are closer than the jugular vein” by beholding 
Him nearer to my jugular vein. 


11 Invocation of Ya-Hoo is Sultan-ul-Azkar i.e. the king of invocations. It is the most 
powerful invocation of Allah which takes close to Him most quickly. When the lover is 
annihilated in Hoo, the Divine Essence, there remains no duality. 
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Explanation: This is truly believing in the omnipresence and all- 
seeing power of Allah and I have achieved this belief by the 
everlasting company of the Holy Prophet. 
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Explanation: Ism-e-Allah Zaat is with you everywhere^ 1 
You should neither seek nor seetmyonc but Allah. 
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Explanation: Since I behold Allah, I can make others beh 
Him too and elevate to the level of a Mystic. The frenzy of th^e 
ecstatic in Divine love would increase manifold on having'His 


visfon. 
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TffiSfrcpzy of imperfects is duQtc^hc appetites of 


Explanation; _ _ ^ 

their inciting innerself.'4'hose ccstaiPm Divine love become 
more vigilant by the grace of Allah. 
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Explanation: I remain conscious and aware even during the 
Divine presence. The spiritually blind can see nothing. 
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Explanation: The creation is manifestation of just a particle of 
Divine light. However, due to Divine presence, I am blessed 
with manifestation of entire Divine light. 
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Explanation: If I explain these 
drown and annihilate in Allah. 

g r * 
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Explanation: Seeking the world is idolatry, infidelity andffe 
worry. How can the idolaters achieve gnosis of Allah! 
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tes, every part and whole would 
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Explanation: True seeker of Allah is the Mystic bkssfed 
gnosis of Allah from beginning till end. 

V/>o V0F 

By the grace oP^jkih. I can scrutinize jncQlistinguish the true 

and monotheistic spiritual guides aAJr seekers from emulators 
and liars just as a goldsmith’s sight can scrutinize gold and 
silver. 


^s, L \j ijUib 
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Explanation: I can grant Divine presence to the spiritual guides 
by my powerful sight and exalt the seekers to Oneness. 

Know that in the esoteric way there are fourteen kinds of 
theophanies accompanied with fourteen inspirations, fourteen 
invocations of Allah, fourteen kinds of light of closeness of 
Allah, fourteen wisdoms and fourteen levels of brimful spiritual 
self. The perfect spiritual guide either firstly describes all these 
levels to the true seekeMfrn^^i^toitohferve every level clearly 


and shows turn ^a^iHKtion and destinaS^Tin such a way that 

the seeker ref upon them is perfected. The esoteric way is 

full of singers but Ism-e-AUah Zaat takes the pecker to 

destination safely. The spiritual guide must know thc^jyay of 

contemplation and Divine presence. Otherwise, some theophanies 

m&bf Divine light while some are [fiery, some theophanies eje^te 

infidelity and polytheism in the existence while some manifest 

the light of Divine vision in the c^stcnce. That is to say, the 

seeker has to reach the Divine closeness, annihilate in Allah affii 

eternally immerse in the Divine light after safely crossing the 

Satanic dangers, evils of inciting innerself and worries of worldly 

accidents in an instant. Thus, he is blessed with the Divine 
/ . ■ I I 

pife^ence and his being is forgiven. He surpasses the discussions 

and verbosity and gains the true pleasure of beholding the ^fivinc 

bcautjy^hcncc becomes aware of all the spiritual spi'BJs and 

enjoys dp^less union with Allah. Through which spiritual way all 

this becomes possible and which knowledge is its witness? That 

is the way $7®5enbing practice of Ism-^Mali Zaat which 

embraces the entire existence of the jtoftV like a creeping plant 

surrounds the tree. Ism-e-Allah Zaat dominates the being of 

seeker in such a way that the name of Allah is inscribed upon his 

entire body. Then, every hair of his body gets the power of 

speech and starts reciting excitedly (AllaHoo, 


AlIaHoo, AllaHoo), inward raises the slogans yb LySb (/*/ (/v« 
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(meaning: Secrets of Hoo) loudly, soul ecstatically calls out £ 


(jpjl (meaning: Only Hoo is the Truth) and the 


innerself confesses HcJbl liUJJ lijj (meaning: O’ our Lord! We 

have done wrong to our own selves (7:23)). The inscribing 
practice of Ism-e-Allah Zaat raises him to the level of beloved. 
Hence, he neither needs dreams nor meditation because his 
spiritual and physical self become the same and he gets right 
answers through inspirations from the Divine ckp,cncss and 
presence of the Mohammadan Assembly whenever he inattentive 
towjj^fc it. Some seekers at this level gain knowledge by reading 
the Guarded Tablet while som^get awareness from their inward 
which is the result of their closeness to Allah. Some can obs^ve 
both the worlds on their nail due to the Divine presence gaitfed 
Ism-e-Allah Zaat. While, some have waliam from the world 
of Divinity and thc^inspi rational knowledge which descends 
upon them from the hidden and reveals the reality of all th8r 


(^Sjectives upon them as well as fulfills them. Some are ble; 
w®h the powerful sight which can even see the station ofLpo 
station beyond the world of Divinity. While some receive 
mes^ges from spiritual agents which save them from Sfg>5n at 


every (fvel and strengthen their trust upon Allah. If thei^fsoteric 
way hacF^epn without such spiritual levels, ranks, ^i^seness of 
Allah, Divine presence, jamiat, visibility estowal of 

beneficence of ies of vision all the travellers 

of this way had gone astray. 
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Explanation: Seek the perfect spiritual guide who can lead you 
on the Divine way. No one has ever attained union with Allah on 
his own or through verbal discussions. 
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Explanation: My spiritual ^mde.-apd leader is the Holy Prophet 
himself and 1 havQwra granted the' knowledge directly from 
Allah. coSX 

sr 4 ^ 

> ^ALITY OF INTERPRETATIONS # 
DREAMS % 



Whatever an enlightened person sees in the dream is tjpe 
because he is man of Divine closeness and presence. On the 
contrary, the drcafmfpf a person who is enslaved by his inciting 
innerself are based on his own intentions and beliefs. If he s£2& 
finals in his dreams, that depicts blackness of his inward 0 
l($ge for the world as he is imprisoned in the physical world and 
intfilged in animalistic deeds. If a person sees horses, camels or 
falc^ps in his dream or sees himself on height then it is t|jjg*sign 
that he^is going to be wealthy. If a person sees gardes and 
spring season in dream or sees himself crossing tl^^ivcr on a 
boat and reaches the shore safely then enters th^^feadise, mates 
with the houris feels the pleasure bu03ocs not have an 
orgasm then it is due to the strength of his piety and is the sign of 
his right faith by the eternal favour. Congratulations to the seeker 
on achieving the level of true believer and beneficence of 
prosperous spiritual self. If a seeker sees the assembly of pagans 
happening in hell fire or the assembly of Hindu ascetics or 
renouncers of salat, drunkards, liars, hypocrites or ignorant then 
it is a sign that the dreamer has reached close to the gnosis of 
‘None but Allah’, presence of the Mohammadan Assembly and 
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propinquity to Allah. Satan is indulging him in a deceit by 
showing him the assembly of immoral every night so that he is 
repulsed of the esoteric way. Its remedy is that the seeker should 
contemplate Ism-e-Allah Zaat, Ism-e-Mohanvnad and the 
countenance of his spiritual guide day and night and gain perfect 
command on them. Such that, each contemplation carries the 
seeker to the Divine presence relieving him from satanic 
apprehensions and assembly ofthe.immoral, hence he remembers 
nothing false. Ther^JfCmariy who i rnsifidersta nd their falsehood 
as Divine pres^beand consider the men of Truth as false. How 
can such people be considered Fakirs and Dervish£js^They are 
the scl(tSscllcrs and hypocrites who are slave of thek^fnciting 
inn e^lf, imprisoned by Satan gnd inwardly deprived osis. 

are worse than animals and cai^be likened t6P the 
blindfolded cattle. Often their outer appearance is beautiful but 
qsptcrically they are corrupt. In fact,micy are the emulators but 
3*splay themselves as Fakirs and men of Oneness. 

i Uk OH CD 

Indigents are of two kinds; one are those who have crushed thgjr 

lust and appetites of inciting inner self and have become the ne^r 
otfes to Allah-the most Compassionate. They hold such grSnd 

w rj' I 

leU^ls that are beyond description. Such Fakirs are blessed €hth 
the^ohammadan Faqr that is the pride of Holy Prophe^jJ*hey 
are on the footsteps of Holy Prophet and are his ..spiritual 
compan^rns and beloveds. Neither do they seek a^ kind of 
favour from anyone nor hope to get financial as^tknce. They 
hold the grand algl celestial levels of Faqr ahoik which the Holy 
Prophet said; j^yeV' 




Meaning: Faqr is my pride and Faqr is from me. (Al-Jami al- 
Saghir 12 , Ayn al-ilm wa-Zain al-Hilm 13 ) 


12 By Imam Jalaluddin al-Suyuti 

13 By Ali bin Sultan Mohammad al-Hirawi al-Qari, writer of commenteries on hadith books 
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Such Fakirs are the problem solvers and guides towards 
Allah. Other kind of indigents are the reprobates who shave their 
beard and head, they are immodest and deprived of the gnosis of 
Allah. Their so called Faqr brings disgrace for them as they do 
not follow the sharia and footsteps of the Holy Prophet. The 
Holy Prophet said about such Faqr, 


k\\catidrls. CO/ . 5 

Meaning: 1 scck. re^ngc of Allah from Faqrnh'di brings disgrace. 

(Ayn al-ilm wa Zain al-Hilm) 

Y' A 

Possessor of such disgraceful Faqr has one df^the two 
attriJ^Qjtis; either he is ever talking about the worldly riches as he 
is nJjjScr and enemy of the Muslim brethren or is always renting 
tales of Faqr and complaining to Allah about his indigence.-0ne 
who surpasses the disgraceful Faqr approaches the desirable 
Faqr. What is the desirable Faqr! 9: 

^ A A f < 

leaning: Honour the commands of Allah, be kind to His creation 
a^ adopt His attributes. 

EXPLANATION OF DA WAT OF BREAST 

The perfe^jKactitioner of dawat is one whose continues 

in every condition, no matter if he eats the meat of mild or wild 
animals. He can kiir'ftis'tyfcvil inncrs<j\D'*§Ad other enemies in a 
moment by reciting dawat. What is the pattern and method of 
delivering this dawat? Such dawat can be recited only by the one 
who has got perfect Divine presence by the contemplation of 
Ism-e-Allah Zaat and is practitioner of spiritual acts upon graves. 
The person who is outwardly a practitioner and inwardly perfect 
in these two acts and their knowledge is the man of spiritual 
absorption fighting the greater Jihad. In Faqr, he holds the status 
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of performer of great miracles and is called the Fakir annihilated 
in Allah. 


The life of every creation is based on breath. One who knows 
the power of breath by the grace of Allah becomes aware of 
every state and knowledge and can recite every kind of dawat. 
Which is the ilm-e-dawat that includes all types of knowledge 
and confers them on reciting dawat just once? Be wise and 
obliterate everything and .evgjJit^nydrtJrom your inward that is 
other than Allajv 3tpere are four kinds otaafoat; dawat of breath 
related witf^'Sou astrology, dawat of breath related with air 
astrologjs^avrat of breath related with fire astrolog^ifnd dawat 


of bn 


. related with water astrology. However, reciting these 

kinet^of dawat in which one has to comply with astrology and 
numerology is the job of imperfects whose oath of allegiance is 
to the imperfects. They recite it to create lpye or enmit^Jo 
rarate or unite, to destroy or vitalize. Those deprived of Divffle 

_r. * ' \ 

favour recite such dawat. Perfect is the one who can convert 

CD 

ominous into auspicious by his attention and recitation of daw&t, 
OH if he is furious he can make the ominous and auspicious qjje 
and the same. He is the man of authority and his tongue i settle 
s\fc5rd of Allah, hence he does not need 


to 


depen<|Z>on 

numerology or good and bad omens. Sometimes he is in the state 
of co; 




as si on and sometimes in wrath. The Fa kir who i^2man of 
dawat nether relates to stars or heavenly bodies nor to ascension 
above spheres, neither does he relate to angles nofcj^the Throne 
or Chair. Whdng^r he becomes attentive, h^gams right answer 
of his queries directly fr(Mi Allah. Siife^ke angels are far away 
from the Divine closeness and presence with which a Fakir is 
blessed, hence the messages brought by them are not reliable for 
the Fakir. It is obligatory upon the spiritual guide to elevate the 
seeker to these levels in the very beginning. In order to attain to 
the gnosis and everlasting closeness and union of Allah do not 
remain involved in invocations and reflections for long as they 
are signs of farness and may create illusive thoughts. 
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Allah says; 


Meaning: Do the invocation of your Holy Lord when you forgot 
(everything). (18:24) 


This refers to the secret invocation which manifests twelve 
subtle points in the existence of the invoker and fills each point 
with the Divine liaj^Illle invoker drowns in that light and is 
blessed with th$ vision of Allah. It is the attribute of perfect 
Fakir. When he joins with the overpowering ifffopaticn, it 

' e invocations by the /power of 

% 
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becorn^ comprehensive of al 
Allies Allah says; 
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the 
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waning: And 1 breatl 


(a: 

:athed My Soul into h 
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i him. (15:29) 

1 ■ ^ 

Such a Fakir has alive breath, he beholds Divinity and listq^ 
the Divine words from the Divine presence. His breath is fife 
his single breath can absorb the eighteen 


breath agj; 

realms in |a moment| He knoifs 


every knowledge 
ct 


unique 
tlQusand 

loggally, hence does not neecf anyone’s help. The imp 
disciples and invokers consider their imperfect spiritual guide as 
perfecW^ecause they are spiritually blind and deprived of the 
Divine yision. Their heart is so much inclined to^^ls wealth 
due to the world that they have utterly f^g^ten Allah. 


Explanation: Pre-existence, eternity and the world are just a breath. 
Only one breath is needed to have a place in paradise. 
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Explanation: When a person progresses spiritually by invoking 
Allah through breaths, he eventually attains salvation. 
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Explanation: When the soul, inward and secret (esoteric part) of 
the scqk£r become one with his breath, he soon become^Jhe man 
of Divine secrets. 
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Explanation: If soul joins the breath (during invocation of Ism-e- 

£e 


(jf ^J l;)J i “C' A 




o N*r 


Jl 




y 

of 


<s> 

cn 

CD 


Allah Zciat ), it is source of kindness of Allah and strengthens jnc 


^Pbker to crus 

ft. 
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appetites of innerself and Satan. 
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Explanation: The breath which is taken with the invocation (of 
Ism-e-Allah Y.aaiy. exalts the invoker to t^S^i vine presence 
converting his entire existence to Divj^'S^ht. 


The human breath is specific which is acquired from Prophet 
Adam and is a source to meet him. The breath that blesses with 
the vision of Allah is acquired from Prophet Mohammad and 
enlightens the seeker granting him everlasting life in both the 
worlds. If breath is acquired from all the Prophets and Messengers 
and each breath is taken with contemplation by the Divine 
favour, it brings messages and news from each Prophet due to 
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the authority of favour. The Saints who are men of spiritual 
ranks do not need to recite dawat or get messages as they get 
answers of all their questions directly from Allah. When a seeker 
starts reciting ilm-e-dawat or Quran or invocation of Rehamn, 
sometimes just on commencing he either hears voices of spiritual 
agents, meets the souls, accompanies the martyrs, smells the bad 
odour and filthiness of the jinn or receives signals from Divine 



reciting cfamgpj^isY to satisfy the desires of his innerself, he 
would remain perplexed and demoted spiritually for, his entire 
life. Stifle of such morons have breath of animals, sefjfte have 
breath of Satan, birds, jinn or of supernatural beings. They 
rci^n far away from the gnosis of Allah and Divine Oncndik 
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Explanation: Although the angels are close to Allah but they (u^tt 
access to the level of closeness about which the Holy Prophet 
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Meaning: There are times of my such closeness to Ml ah when 

neither any Prophet nor angel can come between us. 

The men of cld^set^ deliver such dawat in a breath that the 
effect of their dawat of a moment does not end until the 
doomsday whether they recite it for annihilation or for immortality, 
for desolation or population, for fastening or unfastening. Such 
men are the key of totality as they can solve every problem and 
accomplish every venture. They are men of Divine Oneness and 
pure of emulation. These Mystics possess the levels of isolation, 
separation, renunciation and perfect trust upon Allah. Only Allah 
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is enough for them Who helps and blesses them. If you come to 
them you will find the doors open and if you do not, then Allah 
needs none. Their tongue is the sword of Allah by the power of 
Allah as it possesses the Divine command of “Be”. Whatever 
they order, rather every word they utter is one of the commands 
of Allah, as He says; 


Meaning: AllaL _ 
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h predominate His command. <i 2 
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Explanation: The enemy of Sayyids is destined to go to hell wj^ile 


their friend is a paradisal. 
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E^lanation: The enemy of Sayyids is despicable while their friend 
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is fdllower of traditions of Holy Prophet. 
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Explanation: Thelma}?] 


J^jttc 1 ’ and dissenters are the enemies of the 
Holy Prophet and the enemy of Prophet is wretched and callous. 


14 The word kharijite means “those who defected from the group”, referring to the groups 
that rebelled against the third and fourth Muslim Caliphs, Usman ibn Affan and Ali ibn 
Abi Talib. 
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Explanation: The Sayyids are honoured by Allah while their 
enemy is a lustful. 


Fakir does not need to perform recital rounds, invocations, 
reflections and mystical exgcci*E£» JJa possesses the spiritual way 
in which he can etejMp tne seekers Try^hG/attention on the very 
first day to Divine prcscncc^and closeness. 
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Explanation: Whatever I say is not based on my own de 


ther it is from the Divine presence, closeness and gnosisCDf 
ilah. 
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ation: I perpetually behold the Unexemplified visibj£nvith 
I have drowned in Divine Oneness and achieved 
accomplishment in Faqr. 
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Explanation: Neither is there body nor soul, neither inward nor 
innerself or its desires at the station where 1 behold Allah 
converting myself into Divine light. 
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Explanation: Neither is there sound nor voice, neither intellect 
nor knowledge. I have accessed that station due to my eternal 
closeness to Allah. 
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Explanation: My state can be understood only by theyjjne who 
hiipgjpf has reached the station of no station. The spiritual guide 
ig^is deprived of such closeness to Allaivas like a brigaiuJ for 
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ti^'seekers of Allah. 
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^planation: Bahoo lost his existence in Hoo, how can he 
found! He converted to light, annihilated in Allah and bcc^nc 
thc(Cpmpanion of Prophet Moha mm ad. 
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Explanation: Ism-e^ffykWZacit is a 
magnificence is known only to the one who holds it after Divine 


j*\j* 

^JOrS^and eternal Trust. Its 
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union. 
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Explanation: Ism-e-Allah took me to the Divine presence. My 
being attained Oneness with the Essence and turned to Divine 
light. 
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Explanation: Whatever ypjt3k li 10fEhSleg^ learn it from Ism- 
All ah as it will remain with you eternally. J 0i 
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Explanation: Every kind of knowledge can be gained from fSin 


llah by making it one’s recital. 
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Explanation: Ism-e-Azam is in the core of Ism-e-Allah Zaawt t: 


posC^ssor can enliven the dead byjhis powerful sight. 
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Explanation: Whoever acquires the invocation of Hoo from Bahoo, 
hears Ya-Hoo from every creature whether pigeon or dove. 


<Jv ijj y 
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Explanation: You must not be inferior to a pigeon or dove. 
Obliterate everything from your inward except Hoo. 




(J >U f >i J ;i 
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Explanation: The invocation of Divine name Hoo rises from 
the grave of Bahoo. jyb^g^^njfkiaL invocation of the true 
invokers. 

You must know that the one whose existence isJ^lc.sscd with 
the efficacy of Ism-e-Allah Zaat becomes enlightenecj^uid all- 
seeiq^rHe can clearly observe the spectacle of both the worlds, 
hea$fcn, hell and everything about which Allah has promised or 
warned in the Quran. This level is gained by going against^fhe 
desires of innerself. Hadith; 

r Jjr s 

i I # 1 Q. 

Meaning: True faith lies between fear and hope. 

Mfljien the innerself renounces its appetites, it turns towards^c 


% 


4 


L 


Oh?>ness of Allah 
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Explanation: Excdpty^e malicious, 
who would be inclined towards the cdrnon! 
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a S, mean and dogs, 
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Explanation: The seeker of carrion world is worse than the dog, 
no matter how wise and honoured he seems to be apparently. 
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Explanation: His inward is polluted with arrogance and his dog 
like mean attributes always reflect from his behaviour. 
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Explanation: Although, he looks like a human biff,pi 
bcstial^flalitics like rage, lust, greed and appetite. 
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Explanation: The main aim of his life is to earn wealth 
luxuries and his job is just to eat and sleep like cattle. 
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Explanation: His days and nights are spent in oblivion his 

Kanrt in nnhin nl n.] in t 1 -,; i 1 mm rtf Ki n fnmili) 


heartT^entanglcd in the love of his family. 
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Explanation: Indeed, he has forgotten death and its agonies, and 
is careless and distracted from the path of salvation. 


/ / 
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Explanation: He is trapped in the common attribute of ‘me and 
you’ i.e. duality. He sees multiplicity everywhere and remains 
stuck in it (neither he is inclined towards Oneness of Allah nor 
tries to attain it). 
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Explanation: Darkt^t^of liis inward r from his face. He 


knows noth 
/ 




out the cleanliness of inward. 
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lanation: Your life is based on a single breath, and you 


i have the whole world for that breath. 
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Emanation: What a pity! You are mean, arrogant, hypo^fltc 
greedy and follow sensual desires just for the single breathy 
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Explanation: Only for tf/df' single br Mi u commit all the evil 
and raise turmoil. Even you make new interpretations of the 
religion to attain worldly power. 


f cC' > 
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Explanation: Shame on your so-called wisdom and self-made 
rules which have turned you blind from the reality. 

Answer of the writer; 
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Explanation: If worldly^©® IfiHfl^weL are gained to be used 
in the way of A(jh® then it earns paradise but if it is spent on 
fulfilling t^s^desires of inciting innerself then ij^nakes one 


wretched^ 
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Explanation: You do not know the reality of world. iRe 


imperfects worship world because the objective of their life is 
only to acquire it. 

£ I 111 
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Explanat ion: In order to gain the world, man worships-^n and 
commitsa^he undesirable acts forbidden in the rch^ 


\ 

fanatic 
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Explanation: O Bahoo! For Allah’s sake renounce this world so 
that you become an enlightened Mystic. 


Listen O imperfect! Entire knowledge of all the books, every 
part and whole, and every wisdom of the Eternally Alive and 
Forever Sustained can be learnt by reading just a letter or a word 
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or a line or a sentence. Thousand books can be contained in a 
single Divine word “Be” but this Divine word cannot be contained 
in thousand books i.e. its interpretation, essence, secrets, signs 
and commands. This maze can only be solved and revealed by 
Fakir who is man of mazes and a Mystic possessing the Divine 
vision. 


vy m xs 

Explanation: I have got answer to all my questions directly from 
the EjjCj'tne presence. This fact is known to the one who has 
annihilated in the light of Essence. 

£ ft 

Sjlch a person is the killer of inciting innerself not the follower 
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fits desires. 
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lanation: You have to confront with the infidel innerself. Just 

jit 
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cap^re it, it is a very rare prey 
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Explanation: If yotd^J^^a snake hh^jn^fS^your sleeves, it i 
better than having inciting innerself within you. 

sy u ^ Ij if 

ixli ) jf )£> j> 
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Explanation: One who nourishes his inciting innerself does not 
gain any benefit from it. In your being, it is an infidel, Jew and a 
fire worshipper. 


& l \j cfl i/ J? 
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Explanation: Kill the iniptj. 
Allah Zaat. Whoevchk 



cjf with the sword of Ism-e- 
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Explanation: If the innerself, inward and soul are blessed^ith 
the Divine presence, they turn to Divine light due to the ultimate 
e|oseness of the Divine Unity. 

This is the initial status of a Fakir. Who is a true Fakir? Faqr is 
the magnificent Trust of Ism-e-Allah Zaat which is grander tlfah 
the fourteen spheres of earth and skies. Only the one who is 
d©irable in the court of Allah and is ever present indiie 


Mohammadan Assembly can hold it. He exterminates ejpry 
unaigWable thought from his mind and has nothing but Aj^cth in 


his inward. 
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Explanation: I have got Faqr from the blessed sight of the Holy 
Prophet. Whoever watches my countenance becomes a Saint. 
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Explanation: He reaches the station where there is neither body 
or name nor the creation, hence he sees and hears only the light 
of Allah. 
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Explanation: I only repeal 
existence has tur^io^V^Wivine light fry 

>L f f f 


of the Holy Prophet. My 
e of Allah. 
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Explanation: Bahoo lost his existence in Hpo, now Bahoo {§ 


Ire. The light of Bahoo invokes Ya-Hoo day and night. 
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Whoever united with the Divine light, its power blessed Si 
with the Divine union and he beheld the truth of Divine light. 
The Holy Prophet said; 

C , I 

cJLL> 5 cJLL>S 
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Meaning The Sayyids are created from my spine, ^tars are 
created from my chest while the Fakirs are created from my light 
and I am created from the light of Allah. 

Km jbeV'® 

JS j) f jj I Ml 


J? -of- ijl Jsy, f A 


Explanation: Divine light is the beginning and it will be the end. 
Whoever reached it, got blessed with the Divine presence. 
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Know that the innerself of the men of Divine light is all light 
as they have renounced the lusts and appetites. Allah says: 

(/iLiJI oU 0 t/j-g-ll ^ oU Lot j *♦* 

Meaning: But as for him who feared standing in the presence of 

l^from its appetites and lusts, 
is) abode. (79:40-41) 


his Lord and forbade 



Heaven (of Allah’ 

Their in^^^is also light due to the closeness jpf Allah, as 
Allah saj& 




CO 




1 w, / f 

v i j ^ "■ **dh 

leaning: The Day when wealth or progeny will not bci^fit 
(jipyonc). But only the one who conies to Allah with a perfect 
and pure inward. (26:88-89) 

And their soul, the command of Allah, is also Divine light. A1 

r \ I I ■■ ^ 
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Meaning And they ask you about IHcT”soul. Say, soul is 
from my Lord’s command and you have been givph but a very 
little knowledge?^ 7:85) o»"V 

: ‘secret’ is also the Divine light. When in 


X 

And the inner part 
any existence, all the four i.e. innerself, inward, soul and secret 
manifest as the Divine light, all the esoteric and exoteric senses 
convert to light. This is the level where the esoteric self becomes 
replete and the existence is forgiven. Only that seeker can properly 
step into the way of Faqr and gnosis who first of all annihilates 
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the four layers of his innerself complying with four spiritual 
levels. First level is ghanayat that is in accordance with the verse; 




Meaning: And Allah is the Ghani (Independent) and you all are the 
Fakirs. ( 47 : 38 ) 


Second is the level of ri^ 
with the verse; 

& 


s guidance that is in accordance 


' C °/?7 


Meaning: And peace be upon him who followed the 
t20:43b-' 


ance. 


1 ying with the verse; 


% 


( 20 : 47 ) 

f?iird level is of sainthood comply 
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Meaning: Allah is the Friend of true believers, He brings them dUt 
of darkness and takes them towards the Divine light. ( 2 : 257 ) 


Fourth is the level of beneficence and bestowal accordinj^to 
thfefyerse; 

°o. 
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Meaninf‘' , {^n towards Allah. ( 51 : 50 ) 

Whoever rubs.upwards Allah, the benevol^e^nd kindness of 
Allah attracts him mOT^T^erfully. Allabtfcsts him by presenting 
both the worlds before him. If he rejects them, he becomes a 
Fakir and attains to the highest levels of Faqr. Allah says; 


(ar:K) ❖ 

Meaning: The sight (of your Prophet) did not incline aside, nor 
did it transgress (its limit). ( 53 : 17 ) 
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For the men of Allah, ghanayat is dearer than their family and 
life. The so-called Fakir who is deprived of ghanayat and 
spiritual authority is considered unwise and immoral even by 
common people. 


<m> j> 
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Explanation: Every authority lies in gaiS^f^e eternal authority. 

Those awawfjdm Allah remain deprived of it. 

/i * 4 . 

Know^fkat the rank of spiritual guide possessing the power of 
all-seeing is highest as every authority is under his sight and he 
ca n^ee every living and dead present on the earth. He'is the 
^fiblar and practitionerof alchemy and the perfect Fakir -who 
summon every creation of the eighteen thousand worlds 
ictlicr souls, jinn, huriians or angels by his attention and ffie 
power of Ism-e-AUah Zaat and make them present before him. 
Such powers are acquired by the contemplation (of Ism-e-AlMh 
tat) and due to the Divine presence and closeness gairiSd 


>ugh it. The man of sight has complete authority over the %n- 
e-$awat recited on graves. One who claims to be a Fakir or 
My^jc but has no knowledgp of this level of ilm-e-dawat pcithcr 
can r^ijs&e it in proper way, is verily unwise and a'moron 
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Explanation: The sight of Faqr is a treasure and it has authority 
over all the treasures. Faqr makes the man of sight independent 
of all desires. 
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Explanation: Faqr is to suipass every common and special level. 
By saying this, I have explained Faqr fully. 


\jt Jl (Jt' z^l L \jt 

Explanation: The eyes got spiritual sight from Divinity and 


are 


constantly focused upon Divinity. The sight of Divinity tips made 
the JV^/stic divine. *0^ 

j* 

Only Allah! Everything other than Allah 1 is lust. 


tllah says; 


J. 
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Meaning: And All; 

Study of 

fortunate. 

O 


r I a 

edominate His co mm and, (i2:21) 

: this book will make the reader enlightened and 

(Ml I IV ^ 


Hah pri 


Know that there are five levels; level of accomplish^nt in 
pre-existence, level of accomplishment in eternity, "Tfevel of 
accomplishment in world which is to have authority upon the 
seven climes ^f world from east to west like king Solomon, level 
of accomplishment in hereafter and level Ifn accomplishment in 
gnosis of Allah. The perfect spiritual guide is the one who 
reveals and blesses with the treasure of these five levels in just 
five days or five hours or five moments by the power of presence 
gained from Ism-e-Allah Zaat and by the benediction of Islamic 
creed. While, accomplished spiritual guide is the one who shows 
spectacle of both the worlds on the back of nail or on palm top. 
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Know that both the worlds are in the core of Ism-e-Allah Zaat 
while Ism-e-Allah Zaat is in the core of inward of man. Perfect 
spiritual guide is the one who unlocks the core of Ism-e-Allah 
Zaat and the core of inward of the seeker with the key of Islamic 
creed and the power of Ism-e-Allah Zaat and makes him see 
everything clearly with open eyes. Hence, his being is purified of 
falsehood, filth of rage, dishonesty and everything other than 
Allah. His innerself is 
is immortalized. Th( 


inward is sanctified and soul 
ver remains blessed with the Divine 
vision and presence of the Mohammadan Assembly. Only the 
comprehensive spiritual guide can reveal each of these levels. 
The spiritual guide comprehensive of Divine light is the^ne who 
completely knows about the Divine presence and the essence of 
Ism-e-Allah Zaat. He ncvcr^recites or utters anything his 
tongue like common i 



' people. 


. <S> 

^When the seeker is initially blessed with the Divine preseiSBe 
by the Ism-e-Allah Zaat, the masses of jinn come and stand 
around him respectfully with folded hands waiting for his orders. 
ley request him, “O friend of Allah! Talk to us.” The true seeker 
d I ah replies, “Only Allah is enough for me, everything other 

_ 

thbJt Allah is lust.” Similarly, all the angels, spiritual agent^Snd 
souls come to him and request to bless them with his sight. They 
presejJj^o him the knowledge and procedure of alchemy^2)elixir, 
the philosopher stone ana the ilm-e-dawat of augmentation. 
However, icrfcct seeker does not even look Awards them. 
Afterwards, me^Ioly Prophet along with all tfie Messengers, 
Prophets, Sufis, sacredH2fetnpanions,jfSasan ibn Ali, Husayn ibn 
Ali and Shaikh Abdul Qadir Jilani come to him, hold his hand 
physically and spiritually, make him stand before them and bless 
him with gnosis, spiritual persuasion and education as well as 
ennoble him with high ranks and righteousness. All such honours 
are acquired in both the worlds by the benediction of Divine 
presence gained by Ism-e-Allah Zaat. The righteous way of 
mysticism lies in gnosis and Divine Oneness. 
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As regards knowledge, the beneficent Fakir is the one who 
inspires the entire esoteric and exoteric knowledge to his seekers 
through the Ism-e-Allah Zaat and makes them practise it. Some 
Fakirs are scholars and intellectuals, some so-called Fakirs are 
ignorant, jealous and misers while only few are the true Fakirs 
who are drowned in Divine knowledge, annihilated in Oneness with 
Allah and remain in His company. That is to say, there are many 


kinds of knowledge and their 

1 ' "'tja , 

aiso m; 


pious and Islamic 


lars; the ascetic, worshippers, 
yQO/^irc unknown in the 
world but thajQxis only one, bidden among thousands, who is 
perfect in^sbtericism and is a man of sight. Perfe^is the one 
who is<ofemally present in the Mohammadan Assembly, ^rmersed 
in thjjpight of Essence, annihilated in Allah and desirable in the 
Di^^e court. He is a man of silence and seclusion. In his 
seclusion, he is stranger to all his friends'and family just li& a 
gi^Ul in the grave. Moreover, perfect is the one who knows the 
way to have Divine presence, become desirable in the court of 
Allah and perform spiritual acts upon graves, and can a©) 
elevate his disciples to these levels by his attention and sight. 

'One can find many ignorant spiritual guides, the guides v^fio 
ait?§lave to their inciting innerself and Satan and the guides%ho 
are indulged in worldliness completely. Only one among thousands 
is the practitioner capable for the vision of Allah. FU2>is the 






revealeiQnd bestower of the Divine vision. 

To say, kng^j^dge is a veil, invocation is a veil„ucflcction is a 
veil, recitals are a veil, reading the C^j^c^Tablet and getting 
informed about the good and bad fortune is a veil, offering salat 
upon the Throne is a veil and reaching the Chair is also a veil. 
One who views the reality of both the worlds day and night is 
veiled, one who considers himself Ghawth or Qutb is also veiled. 
Similarly, miracles and unveiling are a veil, every station and 
rank is a veil, creation is a veil, innerself and the world are veils, 
Satan is a veil, pre-existence is a veil, eternal end is a veil, houris 
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and castles of paradise are veils and the hereafter is also a veil. 
Although, all of them may be a source or form of reward but 
everything that prevents one from Allah is a veil. The reward 
gained from anything which is a veil, makes the innerself haughty 
and the person drops to destructive level. Thus, which is the 
knowledge and the spiritual way that is not a veil? Which is the 
infinite level of gnosis of Faqr and righteousness where there is 
no veil? At which point ,the Divine presence, closeness and the 
Divine light are unveiled? “Bvery pan 1 ^nfl)/^hole is unveiled in 
the circle qf ( Ism-e-Allah Zcicit given ahead. Whoever does not 
know theNjvhy to gain unveiled Divine presence through this 
circle q^Ism-e-Allah Zaat is spiritually blind and iittcrlyjmawarc 
of tlje^nosis of Allah. It is a major sin to take persuasion from 
the guide who is neither at the, level of awareness nor posSffcses 
thg>' spiritual sight. Whoever takes persuasion from such^pn 
isJperfect guide, remains away from Allah. Whatever the Fcjkir 
says is the reality of Allah’s words; 

CD 


saning: (You) fulfill My covenant and I will fulfill your covenant. 


(2:4i>) 

\ 




❖ 


Meaning: Allah’s Hand is upon their hands. (48:10) 

Ut Vv 
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Explanation: Never take any imperfect as a spiritual guide. He 
possesses the attributes of Satan and is like a brigand for the 
seekers on the way to gnosis. 
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Explanation: Perfect spiritual guide is the one who leads towards 
Allah and takes to the Holy Prophet by his attention. 

The imperfect spiritual guides are disgraced in both the worlds. 
The Holy Prophet said al^^U^^p^-palled Faqr, 


Meanin^The (compulsive) Faqr is disgraced in both tH^jyorlds. 

Ottj&e contrary, the perfect spiritual guide grants his ^disciples 
and^cckcrs the Faqr which i| the pride of Holy Prophet; 
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Meaning: Faqr is my pride and Faqr is from me. 

This Faqr blesses the seeker with presence of the MohammadSl 
^sembly, makes him desirable in the sacred sight of Prophet 
JN^iammad and bestows him with Mohammadan light. It rr^kcs 
his ^oteric self replete with love and delightful passion for Prophet 
Mohammad and engages him in his remembrance. Moreover, it 
makcsTiim dominant over the innerself fSy the order oPfProphct 
Mohammad, makes his inward behold Prophet Mohammad and 
engrosses hirn^a Mohammadan deeds and union with Prophet 
Mohammad. Such /fcj^jl^jts the seeker experience the words and 
states of Prophet Mohammad ana bestows upon him the 
everlasting gnosis of Prophet Mohammad. It also grants him 
eternal jamiat of Prophet Mohammad, ultimate Faqr of Prophet 
Mohammad, messages and inspirations from Prophet Mohammad 
as well as the enlightenment and rule upon the worlds like Prophet 
Mohammad. All these blessings can be acquired by contemplating 
the circle of Ism-e-Mohammad with complete attention, authority, 
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concentration and Divine favour. The Ism-e-Mohammad, opens 
the doors of Mohammadan Assembly for its contemplator and 
blesses him with the celestial vision of the Holy Prophet. If, at 
that time, the seeker remains fully conscious and wisely picks 
the pure fragrant dust from below the right foot of the Holy 
Prophet and makes someone eat it, that person would become an 
enlightened Mystic by eating the dust and would strictly follow 
the sharia day and night rmddng it his cover. If the pure dust 
from right foot of the Holy Prophet is 5 dfs$sfy^d in any country, it 
would be sayed from all the calamities till the doomsday. If the 
seeker ta^s the fragrant dust from below the left foot of the 
Holy ^tlbphet and makes someone eat it, that persefjf would 
bccQttfe a lunatic or a majdhub or would renounce the salat due 
to majestic and overpowering effects of invocatiortPand 
rejection, hence would remain perplexed. If dust from thcjjleft 
f< 2 pt of Holy Prophet is dispersed in any country, it either would 
be desolated till the doomsday or would face constant decline 
and destruction due to famine, drought, sudden deaths resultif% 
from an epidemic or accidents or other calamities. What is m! 
t^ncdy? The plea should be presented before the Holy Prophet. 

he blesses that country with his kind attention, it ^pts 
Polishing and regains stability and peace. And when he b^eSses 
the Pakir who has turned lunatic or majdhub, he recover^&y the 
kind srght of the Holy Prophet and becomes capable trPbchold 
his sacrccpteuntcnancc. Whoever beholds the Holvf^phct, gets 
honoured with Miraj in the world and the herea^r and becomes 
independent of all d&li^s, jbeV® 


The spiritual guide who knows the essence of Ism-e-Allah Zaat, 
can instantly elevate the seekers to the Divine presence by its 
contemplation and by the Divine favour. He immerses the seeker 
in the light of Divine Oneness and blesses him with never ending 
Divine vision. Whoever denies him, is unreliable and disgraced. 


108 


The circle of Ism-e-Allah Zciat is; 
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The scoter whose being is blessed with efficacy of Isiri-e-Allali 
Zacit rcache.s thc realm of Divinity. All the spiritu^^hides order 
their disciples ^^contemplation but the perfect' spiritual guide 
shows both the worlds through contemplation and grants 
authority upon them. The spiritual guide who knows the essence 
of Ism-e-Mohammad and the power of its contemplation, can 
bless the seeker with presence of Mohammadan Assembly in a 
moment. 
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The circle of Ism-e-Mohammad is; 
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MOHAMMAD 
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Explanation: I have gained such education and knowledge from 
my beloved Prophet Mohammad that whoever becomes my 
disciple, exalts to the level of a Saint. 
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Prophet Mohammad, you 


parate Mohan 


om Allah. 


Explanation: When yoi 
will find Allah. Do gbt 

One wh^^nows this way of Divine vision and presence and 
can ovcr^wcr the entire creation from east to west power 


of Divine favour and his effective sight, is the autij^hativc 
Fal^: If he wishes, he can enthrone a beggar or dethrone a king 
a rethrow him away. One who knows the essence of Ism-e-AHah 
Zaat and invokes it along with its inscribing practice, all his b^y 
parts are sanctified fro mm cad to toe. tie attains the praiseworthy 
level and his inciting innerself dies. When Ism-e-Allah Zaat is 
inscribed upon body through contemplation, it becomes one wifh 
body just as ink becomes one with the paper. Such a SafiBt 
is man of ranks does not need to do any kind of mystic 
strug ;gle or adopt forty day seclusion throughout his life, neither 
at ti 0 commencement of spiritual journey nor at the en^J>This 
way is covered by the benediction of the perfect spiritual guide 
who purifies the esotcricsclf and shows the Divine EssQjcc. 
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Explanation: My leader and spiritual guide is Prophet Mohammad 
himself. 1 am blessed with his kind sight. 


This is the level of man of sight blessed with eternal Divine 
presence. 


Ill 
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Explanation: I am the beholder of Allah and always present 
before the Holy Prophet. I am strong believer of Mohammadan 
religion and follow the sharia perfectly. 


You must know that the 
way to Divine presei^ae-uni 


ide who knows the mystic 
it need to move his 


*____closeness, 

lips to say qjrp^eite anything. TJpc spiritual guide who recites ilm 
e-dawat ^^mperfect and unaccomplished. Beware and be wise! 
Everything other than Allah is an apprehension, satanic suggestion 
or an il lusion. Remove every such falsehood from your inward. 
O fool! Do not deny the gnosis, Divine observations and v$ion. 
F^e yourself from thodchains of infidelity and polytheism ®id 
repent thousand times. The kind attention o£Allah always remains 
Spon the men of sight. They are entitled as the men of sigfjt 
because they continually behold Allah and remain present before 
Him. You must know that there are not any mountains or walls 
iStwccn Allah and His slave. When the inward becomes alive by 
tli£)kmd attention of Allah, all the veils are removed anc^he 
seeger is blessed with the vision of Allah. He beholds Allah with 

O Lw, / J M I r /%* 

open eyes and his faith becomes firm. Know that there ik not a 

long distance between Allah and His slave. Whoever/fefpasses 
the sin of his own existence, immediately gets honoured with the 
vision of Allare^J^g.the bestowal of perfect Sarwari Qadri spiritual 
guide. Which is th^/hl^pc mystic which the seeker is 

perpetually blessed with the vision of Allah and Divine presence 
even if he keeps eating variety of foods? It is the mystic way of 
contemplation of Divine light, contemplation of Divine presence, 
contemplation of states of graves, inward repletion with spiritual 
attention and the way of authority in which the seeker is 
absolutely forgiven. The man of contemplation of Ism-e-Allah 
Zaat possesses one of the two attributes; either the contemplation 
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of Ism-e-Allah Zaat elevates him to the Divine presence or is 
blessed with the Divine favour and kindness. 


There are four kinds of contemplations related with four elements 
of existence; air, fire, water and soil. Whoever undertakes the 
contemplation related with air, the element of air of his existence 
dominates and makes him fly in air. Whoever undertakes the 
contemplation related with fire, the element of fire of his 
existence dominates 
the contemplatic.. 

existence d<^3mates and makcs'diim flow with river water or stay 
upon river water like a bubble. Whoever undwakes the 
conte, 


l iviuivu " 1111 111V ) vivmvm vyx xixw mj 

linates jl0^gi jire. Whoever undertakes 

tirav^^ted with water, the^fS?ient of water of his 


_, ation related with soil, the element of soil of his 

existence dominates and turns the existence into soil which 
mi^fts with the soil. One must not feel proud on attaining these 
levels of contemplation as superior to these are the levels of 
contemplation that lead to annihilation, immortality, Divffie 
closeness and presence. Firstly, the seeker covers four statiotSs 
by the four contemplations i.e. the station of pre-existence, thp 
station of eternal end, the station of world and the station^f 
hereafter. Afterwards he becomes eligible to be prepared to hold 
thfe^throne of guidance and persuasion. 


\ 


\j± 


js 


jef W 


m 


9s 


v/ 




& 

$ 


Explanation: (^n^Sfc^fep gains unity with Alhjl^'gkts rid of inciting 
innerself, Satan and the 1 $$tful desire^^ : 


This is the level of men of inward who are possessors of 
contemplation and authority. First of all the seeker must acquire 
fifteen kinds of knowledge, fifteen kinds of clemencies, fifteen 
kinds of wisdoms, fifteen kinds of alchemies and fifteen kinds of 
treasures within a weak or five days without any pain or struggle 
through the Divine presence gained by Ism-e-Allah Zaat. It 
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confers ultimate beneficence, the level of ghanayat where there 
remain no objections and grants dominance over the entire 
world. One who does not approach these levels in the beginning 
cannot become a Mystic united with Allah even if he keeps 
struggling hard throughout his life by doing invocations and 
reflections. The seeker must gain these treasures first and then 
step into the way of Faqr and righteousness. These treasures are 


totally the bestowal of pcrfcc 
of guidance as he is 


itual guide possessing the light 
mm toward! companionship of the 


1 of perfect 
is the medi 

Truth and thg guide of people towards closeness of Allah by the 
favour of Allah. The fifteen kinds of knowledgC^hlchcmics, 
wisdoq^ and treasures which are the destiny of true severs and 
elevate them to the level of trutllof certainty are; 

I - '^Treasure of alchemy of wisdom which is the mother oj^all 


£ 

£ 


knowledges as it grants every knowledge^as well as the 
Divine knowledge of closeness of Allah, the Eternally AlCDc 


and Forever Sustained 
2- Treasure of alchemy of Divine Oneness 
3* Treasure of alchemy of gnosis of ‘none but Allah’ 

Treasure of alchemy of annihilation in Allah 

5- O.Treasure of alchemy of immortality with Allah 

6- ^jcasurc of alchemy of reaching the realm of Diving and 


< 

CD 

Q_ 


7- 


Q> 


the station of no station __ 

Tre^ire of alchemy of effective exegesis of Quran met Hadith 
Treasi^Jof alchemy of enlightenment and becoming ruler 

fjhfflientation which grants 


10 - 


11 - 


upon the 

Treasure of alchenif4ff dawat ofji 
authority over the entire world from east to west. 

Treasure of alchemy of getting hold of the philosopher stone 
which is a universal level 

Gaining the treasure of skill of alchemy of elixir from the 
spiritual guide 
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12- Treasure of alchemy of sainthood along with the ghanayat 
that leaves no objections and makes the Saint an immortal 
Mystic blessed with Divine vision 

13- Treasure of alchemy of killing the inciting innerself which is 
the wretched devil, a hidden thief in the existence and in 
agreement with the Satan to destroy the humans 

14- Treasure of alchemy of attributes of renunciation and trust 



v w ^ 

treasure's of wisdom and knowledge from the perfect Fakir. 


Wf^is a Fakir? One who blesses with the benefi^pce of 
Allah. He bestows all these treasures upon the seeker by his 
powerful attention or through the recital of Ism-e-Azam. v^ljen 
the seeker of Allah attains ultimate guidance, acquires authority 
upon all these alchemies of ghanayat and utilizes them, thin 
there remain no regrets or worries in his being. He comes to know 
every kind of esoteric and exoteric knowledge, contemplation anjl 
authority. This way is not travelled by making demands butjly 
beholding Allah. It is the way of trials and having Divine 
observations with own eyes such that the seeker can even describe 
what he observes spiritually. Theiperfect spiritual guides having 
such marvels are rare in the world. My words are according to 
my exp^jence. Knowledge of Allah is enough for me. The 
extreme lAfc ,of gnosis and Divine union is thafc$$fe seeker is 
blessed with the Di vine vision and presen^-^f Mohammadan 
Assembly whenever het^x^shes. Through which mystic way this 
felicity is gained? It is the way of Divine presence through the 
final contemplation of Ism-e-Allah Zaat which completely blesses 
the seeker in the very beginning. It is the knowledge that contains 
every knowledge and reveals all the treasures of alchemy of 
wisdom. This way is called the way of ultimate knowledge which 
is possessed by the men of total intellect who are actually the 
Mystics one with Allah and the true seekers of Allah who can 
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sacrifice their life for Him. This knowledge is like the light 
which transfers to a lamp from lamp, to a sun from sun, to a 
moon from moon, to a Prophet from Prophet and to a Saint from 
Saint. It is not related with skill or conventionalism. It is bestowed 
by Allah the Eternal and progresses through generations inwardly. 
It is not the nasty knowledge which is gained by nastiness. One 
must acquire the inward knowledge not the nasty one. The 
knowledge of spiritual attention is transferred by attention, the 
knowledge of cont^jjjQmrfi is transf^rfefDJ^ contemplation, the 
knowledge .n£.<c)§ncentration is transferred by concentration, the 
knowlcdgh\of authority is transferred by authority, tH^Jknowledge 
of Di^jhc Oneness is transferred by Oneness, isolation by 
isolation, separation by separation, renunciation by renunciation 
and the knowledge of trust upon Allah is transferred bytftrust 
upon Allah. The Holy Prophet said; "q 

£ 

£ 


0 


fr zk cp 


Meaning: The outward title of every word is like the seed w 


its real meaning is like the kernel of seed. 




Q^ikcwise. the knowledge of Divine closeness i is acquire^by 
the^pivine closeness, knowledge of Divine presence is acy^rcd 
by the Divine presence, knowledge of Divine light is acquired by 
the biviiic light, knowledge of the Forgiving is acquired by 
forgiving^tnowledge of Divine favour is acquired hjj^ie Divine 
favour, knowledge of verification is acquired by verification and 
the knowledge of truthfulness is acquired hymithfulncss. Hence, 
truthfulness is acquired from Abu Bakr Siddiq, justice is acquired 
from Umar ibn Khatab, modesty is acquired from Usman ibn 
Affan, knowledge is acquired from Ali ibn Abi Talib while Faqr 
and morality are acquired from the Holy Prophet. 


By the efficacy of Ism-e-AlIah Zaat the existence of seeker 
becomes enlightened and hidden knowledge is bestowed upon 
him along with the doubtless guidance, spiritual substitute and 
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boundless beneficence of Allah. These are just the primary levels 
of a Fakir blessed with Divine union. The Fakir is granted two 
grand armies by the Holy Prophet. First is the army of good morals 
and other is the power of conquering all the countries without war. 
It is by the benediction of inspirational knowledge as well. 


Jl w/ (jU. ^ 


A 

Explanation: I have described every knowledge from the Divine 
closenes^wid presence. This can be understood only by a sage 
divinc^feholar. 

C^nan of wisdom! You must be aware that knowledge and 
piety lead to the paradise.^ While, ignorance and infidelity stoop 


v'n a person to the level of carrion and filthy world and t@$d 
to hell. Among all the ranks such as the ranks of schol^, 
men of excellence, Islamic jurists, Dervishes, Fa ki rs etc. the rank 
of an honest judge who never takes bribe is the highest-the judge 
with whom Allah and the Holy Prophet are pleased. There u5c 
two kinds of judges; the esoteric judge and thejcxotcric judgg5lt 
shQild be known that in the existence of a person, the inne^elf 
and soul are like the plaintiff and defendant for different qjjgtters. 
Amofr^hese two, the righteous inward is the judge whi^® needs 
favour from Allah to make the right decision. T|re righteous 
judge, after investigations, gives the verdict to k^lj\$he obnoxious 
inciting inncrself and elevate the pure s^ul,@ftaie Truth so that 
there is peace in every or^lin of the eiWence’s empire. The twin 
recording angels Kiraman Katibeen perpetually remain with a 
person during life and death as his witness and keep the record of 
his good and bad deeds, as Allah says; 




(raa) 
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Meaning: Today We shall seal their mouths, and their hands will 
speak to Us, and their feet will bear witness to the deeds which 
they used to earn. (36:65) 


Regarding every phase of life and death, the thaumaturgic 
existence of the Universal Divine Man is the maze of treasure of 
the Divine name and Essence as he possesses the knowledge of 
spiritual substitution. That person is a fool, slave to his inciting 
innerself and remains tig esoteric and exoteric 

not learn the knowledge of spiritual 


knowledge wh»«^>es 



£ 

fyjganing: Allah will rai: 

(58:11) 


ill raise the 

V 


. * 

se in ranks who are given knowledge. 
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^Thc explanation of knowledge^)!' spiritual substitution is tha^t 
is the level of certainty and credence. There are many kinds ©f 
spiritual substitution such as; spiritual substitution gained through 
'Sjcrbal knowledge, spiritual substitution gained through invocation, 


Ipction, recitals and inner states, spiritual substitution g^ijKsd 
through spiritual states of intoxication, sobriety, contraction, 
expansion or through apprehensions and illusionary t^&ghts, 
spiritual substitution gained through inspirations antfNiaving 
Divine vis$^g, closeness and union at the station station, 

spiritual subsumption at the level where esoteric and exoteric 
existence become >( 4H^ u gh the o of Divine beauty 

and compassionate deeds and the spiritual substitution gained 
by having presence of Mohammadan Assembly and discovering 
the realities of past, present and future. The Mystics are blessed 
with the beneficence of spiritual substitution since eternity. It is 
neither related with worshipping the apparent beauty nor with 
ecstasy created by desires of innerself or music. Such things 
distract the naive disciple and prevent him from closeness of 
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Allah, as all these are the satanic suggestions and rases. The 
station of Divine secrets is beyond voice and shape. The scholar 
of Divine vision is indifferent to metaphors as his eyes are open 
to reality. 
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Explanation: The engrossea m'Qtfftpc vision, innerself 

is taken by desires, the inward is eternally with Allah and the 


soul is wj^Tthe Holy Prophet. 
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Explanation: When all 
lahoo lost his existence in Hoo and forgot his own name. 


r 

four 
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left me, what eventually is my realiCp? 

—s 

< 

One who cognizes and verifies all the levels of spiritSl 
substitution, becomes aware of the reality of every station and 
accomplishes in gnosis and Faqr. All the levels of spiritual 
substitution are found by reciting the verses of Quran. Who^/er 
rccitgy the verses of Quran reaching the station of Divine 
closen^s, presence and observation, forgets the sins aaf^ell as 
the path because he can see everything unveile&^Tne who 
attains the level of unveiled vision, finds every r^ 
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d in it. 
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Explanation: I know nothing except Allah and that I have reached 
Allah through the Holy Prophet. 


The Holy Prophet said; 
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Meaning: When Faqr is accomplished that is Allah. 

Faqr is not accomplished by mystic struggles but by the 
beneficent sight of the Holy Prophet. The perfect spiritual guide 
takes the seeker to the Holy Prophet by his attention and lets him 
be blessed with spiritual levels and ranks. If you are a sage and 
man of excellence, Uste^^]$fHll0fIJ:gp easy to achieve the Divine 
vision, gnosis ofrD&mc Oneness and bcing^?esscd with the light 
of theopl >ut it is very difficult to achieve presence of the 
Mohamipauan Assembly. It is easy to have presence of the 
Moha^tmadan Assembly but it is very difficult to obe^DaJl the 
orders of the Holy Prophet and follow his will. It is easy to obey 
anfiPfollow the Holy PropheAut it is very difficult to attain-the 
levels of annihilation, immortality, DiVme favour, verificat^p, 
^ntemplation, authorijjj,Concentration, attention, Divine compaij^, 
essence of knowledge, Divine presence, closeness and the levels 
of dawat recited at shrines. All these levels are collectively 




be 


(failed ly^j oUt-J 'yy> meaning: Death before dying. Whe: 

O. 

scckgr says 5) (La Illaha meaning; No one is 

wors ^Sped), he attains to the level of death and J^comes 
acquainted of all the phases of death and the states j^^pirits. He 
sees that some spirits are at the station of Illiyeen which is a 
beautiful garden 'Srj^jajjradi sc while s^n^y^ST at the station of 

Sijjeen which is in hell. When the seeker says 4Ll ''JUIlAIIahoo 


meaning; but only Allah), he reaches the level of ‘death before 
dying’ and experiences death during life. He finds himself 
present in the field of Resurrection and faces requital. After his 
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record of deeds is checked, he crosses the bridge of Sirat 15 and 
enters the paradise where he remains in bowing state before 
Allah for five hundred years and then in prostration state for 

another five years. When the seeker says ( Mohammad- 


ur-Rasoolullah meaning: Mohammad is the Messenger of Allah), 
he gains the privilege of drinking heavenly beverage from 
sacred hands of the Holy Prophet and beholds Allah right in 
front of him. The see,kbB wWmVcws s9l levels during dream 
or meditations^ wrth open eyes and reads the Islamic creed by 
reaching it^essence due to the effect of sight of the HPj?Jy Prophet, 
he versts the reality of every part and whole, beginnin^and end 
as as the hidden and manifested. Then his faith the 

Isl&?nic creed is strengthened and he ascertains that fjt* 

^ jk 

ljfeiha) is the level of negation of everything other than Allah. On 

Staining this lev^^He comes to know the hidden. HencS, 
nothing of the world or hereafter remains concealed from hiffi. 


f ail 5 
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(La Illaha) and affirms that there is none 


One who elevates to the level of kbl 'j\(IIAIIahoo) after reaching 

% JM 

theressence of 

preset but Allah, each and every level is revealed uppn him. 

^ f T i < 

How cafl'j^au know about affirming ‘only Allah’ by reciting 4 J 0 I 

(IlAlIahoo) a^5fyjp.the destiny of true hum^sA^hot possible for 
the animals. How become ^^ainted with the Holy 

Prophet? It is only possible when you will be able to take 


15 Sirat in Arabic means a way or a road; according to traditions, it is a bridge or road 
which passes from the top of hell. In a Hadith, it is stated that the Sirat bridge is thinner 
than hair, sharper than sword and hotter than fire. In the hereafter, every human would be 
made to cross it, the faithful will pass over it quickly, some will cross it with difficulty 
while others will slip and fall down in the pits of hell. 



121 


yourself spiritually to the tomb of the Holy Prophet by the inner 
attention and converse with him. 

It should be known that 5 (La Illahci) kills the inciting 

U) tu 

innerself of the Saint, (IlAlIahoo) enlivens the inward and 


<*>l & 




refreshes the soul 


(Mohanw^^-^^L^oIuIIah) 

while complete^lcffiic creed is like the sun. Its efficacy enlightens 
the ex i stcr^e. For common people reciting the Islamic creed is 
just a ritual but for the special ones it is presence beKjse, Allah, 
the ^ rnal. It is to know the reality of life and death by invoking 
Ism-e-Allah Zaat and doing ite inscribing^ practice. The Holy 
Prp$het said; 
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:itc the creed kbl yVZbVy verbaily 




Meaning: There are many who r( 
only a few say it sincerely. 

O { I | ■ ■ «■«*. 

ui&i iS oLb> ■ju&Ji rds At ‘SU^> dti $ asi 5c)ls as?-* 

% ' ' , ... / 

Meaning: One, who recites the creedjLipPoj^ 3 Ia)] 5 T^fccercly, 

will enter t^^aradise without any accountability ishment. 

Know that thcl? ^Hptwcnty four lcmcj>soi$tlic Islamic creed. 
Every letter reveals thousands of knowledges, lets all the sins be 
forgiven and confers the Divine presence. How can the people 
with dark inward know the reality of Islamic creed! The Saint, 
who reaches the core of Islamic creed and accomplishes in it, 
gains eternal Divine presence. For him, life and death become 
the same. At times, he is in the state of fear and at times in hope, 
at times he finds himself among his family and at times in the 
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grave, at times he is engrossed in reading and at times immersed 
in Divine presence. However, in every state he is disintegrated 
from the world and worldly people. The Saints do not die, they 
convert their life into a phase of death and after death gain 
eternal life i.e. exchange death with life. So much so, some 
Saints and Divine scholars even come out of their grave to 
persuade their disciples through invocation and educate their 
students. The Holy Prophet said; 

^Wc^ons.co. 

Jy oJi 6? oP^Ij cjjop&i opl ❖ 






Meaning: Verily! The Saints do not die, they just shift 
abode to another. (Kitab Al-Ruh 16 , Sharh Al-Sudoor 17 , Ayn al-llm 
al-Hilm 18 ) 
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Whoever escapes the desires of innerself during life in the abode 
of world, his soul remains in peace and enjoys the Divine 
presence and obsclwation in the abode of grave. 
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Explanation: The spiritually blind can never have the vis^n of 
Allah. I desire nothing but the vision of Allah. 

Listen! 4^ie people get the eternal Divine o^S^ation and 
presence by doing the invocation through . While some 

get trapped in grccd ' / H4/\troiiblcs odpffiVig the invocation by 
holding the breath. You must know that by the beneficence of 
perfect spiritual guide, the true seeker views the hidden and 
manifest equally. By the beneficence of accomplished spiritual 
guide, the beginning and end become same for the true seeker. 


16 By Ibn Al-Qayyim 

17 By Imam Jalaluddin al-Suyuti 

18 By Ali bin Sultan Mohammad al-Harawi al-Qari 
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And by the beneficence of supreme spiritual guide the true seeker 
divorces the filthy and impure world which is like a whore and 
no one ever gained purity through it. Superior to all these is the 
comprehensive spiritual guide who makes the seeker kill the four 
metaphorical birds which comply with four levels of innerself 
i.e. the inciting, the repenting, the inspiring and the innerself at 
peace; or comply with four elements, fire, air, water and soil; or 
with four stations in souls jpurpci 
reality (haqiqa) anc 

StT (» 


i.e. sharia, mysticism (tariqa), 
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Explanation: Initially I was four (me, my spiritual guide, the^ftoly 
Prophet and Allah). When I annihilated in the spiritual guide(^/c 
were left three. Then I annihilated in the Holy Prophet and we 
remained two. At last I surpassed duality and became One wl|h 


Allah. 


CD 

CL 


The four metaphorical birds are the cock of lust, pigeonCDf 
sensual desires,'peacock of apparent beauty and the cro\^%f 
gifefed. By the beneficence of spiritual guide possessing the 
absolute light of guidance, the true seeker is blessed perp^hally 
with fJ^Divine vision. Infinite treasures of Allah come under his 
possesswni >ind he hccorhCsbencficcnt for others. 
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Explanation: I am the perfect, accomplished, supreme and 
comprehensive spiritual guide possessing the absolute light of 
guidance and hold the rank of Fakir who is master of worlds. 


The master of worlds Fakir is man of absorption. If he absorbs a 
worldly king, the king would remain perplexed and restless for his 
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entire life. True Saint is the one who is accomplished in Fciqr. If 
he attracts the worldly king by his attention, he would immediately 
come running bare footed like an obedient slave. Thus, the worldly 
king is under the command of Saint. The Fakir has authority over 
every country, kingdom and clime from east to west. None of the 
ventures of a king can be accomplished even if he possesses large 
army, recites dawat day and night or spends infinite wealth, unless 
the Fakir blesses him with atjgf 
moment’s attentioi 


runwardly and outwardly. One 
@©^11 these. The Fakir 
who knows. JhriSv to accomplish tasks by the spiritual attention 
through the Divine closeness, the power of Divine command ‘Be’, 
the cs^ohcc of Islamic creed and the presence of Mohdfnmadan 
AssQK&ly, his attention becomes powerful day by day^jjad its 
effect continues till the doomsday. Rather, the real bcncficcftDc of 
attention of perfect Fa kir is thacic takes the seeker to the para^jse 
with perfeci 


k^fore doomsday 

£ ^ 




to 

CD 
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Meaning: Whoever enters it, is safe. (3:97) 


.is 


It is the level of Fakir whose esoteric self is thriving, wl^*.i 
Saigj by birth and is ever in the state of war against innersel£j> 


\ 
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Explanation: I havdltft^l'/ppied anyth^^^my books. All words 
of my books are from Allah Himself. 


<2> 
* 
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Explanation: My entire knowledge is based on Quran and Hadith. 
Whoever denies the knowledge imparted in my work is a wretched. 
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Explanation: Its each word contains Divine secrets and every 
line is the kindness of Allah. Whoever reads it day and night, is 
relieved from all worries. 
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Explanation: One who reads it, becomes an independent Fakir 
andcaefiieves Miraj of gnosis. 
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Explanation: The disciples of Bahoo are like the spiritual guidifc 
as they are drowned in Oneness with Allah and His gnosis. 


The inward of human is like the deepest ocean and his body'is 

lift5.a bubble upon it. 
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bubble loses its existence?^; becomes-whter. 

Thus, the Saints are neither Allah nor other than Allah. 


Explanation: Wfilijjjjl^ may suit to th ^l^\e©"S Allah? When 
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Explanation: Let me tell you O dear! Nothing is out of Quran. 
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This book is an effective exegesis of verses of Quran. 


fit Jl 
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Explanation: No knowledge is better than the knowledge of 
exegesis. No exegesis is useful without spiritual efficacy. 

By reading this exeg®&j^(S0 sdSfdiJhqeapies dominant upon his 
innerself and an enlightened Fakir annihilatedun Allah, which has 


been his steps’’since eternity. The Holy Prophet sai4 




Ik? 

\ 


% 


\ 

Meaning: It is the same now as it was in eternity. 

This is the knowledge of Reality as it is the knowledg^pf 
verses of Quran and words of Allah. Whether one has the vcrf&l 
Imowledge or experience of spiritual states, the unveiled knowledge 
or the level of station of no station; each and everything res 
contained in the Holy|Quran, as Allah says; 


o.. 
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Meaning: And v?j$hHim are the keys of the unseen, none knows 
them except Him. AruM^ knows wl}!l£)@ on the land and in the 
sea. Not a leaf falls but that He knows it. And no grain is there 
within the darkness of the earth and no moist or dry (thing) but 
that it is (written) in the enlightening Book. ( 6 : 59 ) 


Hence, it should be understood that the entire knowledge of 
verses of Quran, Hadith, Torah, Gospel, Psalm, knowledge of the 
Throne and Chair, knowledge inscribed upon the Guarded Tablet 
and the complete knowledge of every part and whole of both the 
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worlds is present in the tablet of mind like a dot. When the inner 
is enlightened, the knowledge in the tablet of mind manifests and 
thousands of knowledges are revealed just by the knowledge of 
Alif (Ism-e-Allah Zciat) which also contains the knowledge of 
mysterious letters of Quran. Only this knowledge is enough to be 
practised. Other than this every knowledge that is acquired to earn 
wealth is based on the greedy desires of innerself. Being perfect 

dge is only the bestowal of perfect 
ie seel :drQ©j*^ be reminiscent of 


>>' 


practitioner of Divine knowlg 
spiritual guide, b u^)rQh\9fi 
these word^,-vC^ 

^ k . .. ,1// 

M' '' " ' 

Meaning: The seeker should handover himself to the spiritual 
g^e like a corpse in the han ttf 
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)f the corpse washer. 

/ 


d/ p 


lj a/ 


O 
C ft 
CD 

< 

CD 

Q. 


Explanation: 1 give ablution to the dead seeker (having no dcs( 
v<i)h gnosis of Allah. If you are such a seeker then do not diU'c 


b^)re me. 
\ 




4 ! 


yi ;i j \j c£ 

Explanation: I art?ut^eai'ch of such a ^t^^Qas 1 am the perfect 


spiritual guide and acquainted with every kind of the seekers and 
spiritual guides as well as with all the stations of spiritual 
journey. 


ju (<y i / 
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Explanation: I have been searching for the true seeker for years 
but could not find any seeker capable to have the Divine vision. 




% 


<*> 

lah should execute virtuous 


ngs to behold 


O seeker of alchemy of gold and silver! Upon which kind of 
alchemy do you trust and possess command? One should know 
that there are two kinds of alchemy; one is the alchemy for 
worldly wealth which is carrion while other is the alchemy which 
blesses with gnosis and vision of Allah. Which knowledge leads 
to the Divine vision, becomeg4i©Pjg s ^ ) it, grants its awareness 
with reasoning and^th^o blesses with the s^fatual sight required 
for it? List^i^MJ ignorant scholar! O scholar of ignorance! O 
Mystic! O practitioner blessed with Divine union! Thd/fol lowing 
vcrsc^iffimis the Divine vision; 

CO 

N|eaning: One who longs 
d&eds. ( 18 : 110 ) 

^ , I I CD 

The virtuous deed is aL| fai (Fa-firnt IlAlIahi) meanii^t 

‘Run towards Allah’. While the sinful and paganistic deecRs 

to w, - aT 

(Fa-firru minAIIahi) meaning: ‘Run away -Som 

Allat>^Vhich of the two you want to opt? 

Know^afal usually people like to adorn their qg^Sr self by 
getting cxccft^pqc in exoteric knowledge but remain unaware of 
their spiritual self fyi^tjae inward whipt^E^tually verifies the 
manifested knowledge. Everyone who is unaware of the esoteric 
knowledge, is utterly an animal as his spiritual self is dead and 
enslaved by Satan. Although, he keeps stating the extrinsic 
knowledge of Quran and Hadith by tongue but inwardly he is 
ignorant and his innerself is wretched, hypocrite and devilish. 
The spiritual self of a person maybe infidel, pagan, hypocrite, 
polytheist, liar, cruel, inciting or a Muslim. The innerself at peace 
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is possessed by Prophets and the Saints who are scholars of 
knowledge of confirmation, knowledge of verification and 
knowledge of Divine favour. Their inward is alive due to the 
contemplation of Ism-e-Allah Zac it and they are blessed with the 
vision of Allah. They are the men of gnosis and Divine 
observations who have attained the truth of certainty. The Holy 
Prophet said; 





aZjj 


❖ 


* lX«J Li kj J O 

Meaning:^J^tevcr recognizes his innerself, recognizes his Lord. 
One whp^ccognizcd his innerself by annihilating it, recognized 

lort; 


his Holy Lord by gaining immortality with Him. 


% 

ft^fcognizing the innerself and the Holy Lord is po^piblc 


through four kinds of a 
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ds of contemp] 

rtion of death 
ation of love 1 


Contemplation 
Contempt 
observations 


mplation; 
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r of love which is accompanied with Divine 

■ W CD 

A| Q_ 

Contemplation of gnosis which leads to Miraj and Divjfje 


vision 


Contemplation of presence of Mohammadan Assembl; 


5 

The (Spiritual guide who does not impart the education oj^Jthese 
four contemplations to the seeker on the very first day through 
the know^Ige of Divine vision, is imperfect and n^^ligible to 
guide the scekhrs as a spiritual guide. 

O dear! You nfiJ^tl/l^ppw that o?-h knowledge of 

jurisprudence and Islamic laws acquaints one with right and 
wrong while the spiritual guide who is a divine scholar and Saint 
blesses with Divine presence, vision and gnosis. He also bestows 
the favour to verify them by having closeness of Allah. The people 
of exoteric knowledge and the people of gnosis and Divine 
presence do not like each other’s company. One ought to know 
that loving Allah is obligation, renouncing the world is Sunna, 
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renouncing the desires of innerself is desirable while going against 
the Satan is compulsory. It is the knowledge about which the 
Holy Prophet said; 




❖ 


Meaning: Gaining knowledge is obligatory upon every Muslim 
man and woman. (Mishkat al-Masabih, Ibn Maja) 

The following I PJH§ aQ(p^c same knowledge; 


9 9 

lyjl 


Mear^g: Allah will raise those in ranks who are given kn^pylcdgc. 
(SS:*' » 

\P 

Why would the men of Divine vision wish to have command 
br the alchemy of gold and silver, possess the philosopher 
>nc or take both the worlds under their authority as all these ®e 
just for the satisfaction of inciting innerself and make it more 
powerful. The imperfect spiritual guide makes his disciples adopt 
plusion and practise hard mystic exercises but the pcrflSTt 
ritual guide purifies the entire existence of the seeker by^he 
contemplation and effect of Ism-e-Allah Zaat in such a way that 
he immerses in the observation of Divine presence comj^fctely 
aban<S<’jQmg both the worlds. Then, never in his life he needs to 
do myst$e struggle. Such is the spiritual guide who exalts to the 
Divine presence just by his single sight. The gi^te who cannot 
do this is a mo/iSrAUiaware of the gnosis ;0division of Allah. 
There are many sclf-styral spirituaUguracs who are sellers of 
livelihood and so called disciples who only seek livelihood. This 
is a fact that the emulator spiritual guide keeps his disciples 
perplexed by indulging them in intrinsic and extrinsic struggles 
of daily recitals and other mystic exercises like reciting dawat 
that just results in their spiritual demotion, and ruins them by 
involving in the invocation done by holding the breath. On the 
contrary, the perfect spiritual guide confers the power of all-seeing 
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by the beneficence of his sight to his disciples and exalts them to 
the Divine presence and vision merely by his spiritual attention. 

Listen whether you are a sage or a Mystic capable of Divine 
vision! Listen whether you are a seeker of the carrion world or 
an excellent scholar or an evil ignorant! The most comprehensive 
thing to know is; 


❖ 


Meaning: Whrtg^eiRioes pious deeds, does it for (the benefit of) 
his own selfand whoever commits sin, its (resultant e^J^uffering) 
will faWvfiack on him alone. (41:46) 

<5 


'/• 


Acting upon these words leads to the kindness of Allah. It 
grants salvation from the spiritual diseases .as well as the curves 
of infidelity and polytheism which decline one to troubles. § is 

only the worldliness that prevents one from the gnosis and untjtn 

<T 

of Allah. The seeker who does not become sated of the worldTh 
the very beginning by having complete authority upon it, is a 
fool if he steps in the arena of Faqr and gnosis of Allah. Hcng^, 
it is incumbent upon the seeker of Allah to firstly gain command 
and 1 authority over the Solomon empire of the entire world. TJten, 



vision c<f>Allah and exalting to the level of Divine vision. The 
way of Fcnfei s neither related with verbosity or ssions nor 
with verbal knowledge, it is the way of vision of Divine beauty. 

M aK&Y 

What actually is Faqr and what do you understand about its 
levels? O fool how can you claim to possess Faqrl You are still 
blind to the levels of Faqr and have not even felt its fragrance. 
The path of Faqr is that of salvation and lessening the pains. 
How can the indecent people know its reality who never give the 
pain of weeping (in repentance and love of Allah) to their 
innerself. Had they made their innerself bear this pain, it would 
have stopped committing the sins. 
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The initial station of a Fakir is in the realm of visible Divine 
vision. What are the signs of the Ghawth, Qutb, Dervishes blessed 
with Divine union, Mystics and Divine scholars? Basically, there 
are two levels of humans; one arc the true human beings while 
others are apparently humans but possess the traits of animals 
and ever remain confounded and worried. Hence, how can the 
animals in the appearance of humans be distinguished from the 
true humans who are the. best.of creation? True humans are the 
ones who are eternally Wctfsed wittrttfeQJJj^ne vision. Seeking 
the carrion world creates apprehensions in the humans. Peace 
only lics^irv'thc vision of Allah while seeking the world deprives 
one frqnri peace. The foundation of way of Faqr is the <*k>scncss 
and^sfeion of Allah which is bestowed by the sighr^f the 
possessor of ghanayat. Ghanayat is possessed by the spiritual 
gi^de who can show the Divine vision. 
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iSlplanation: The spiritual guide who is himself blessed withHfre 
D|viinc vision can show it to you. Because he has got its fa^tUr 
andCpowcr from the court of Allah. 

o £ 

Ghanayat is categorized into five types. That person is called the 
absoluteQcpcrous who has command over these five^^egories of 
ghanayat and five types of treasures, who can ^fize them and 
acquire all kind. 1 ?JLessing and riches frpm^tHi. Such a man is 
eternally alive in both the worlds hence never dies. He submits 
himself completely to Allah, as said: 


(r*:rr)al^U^*Lioi. 4L1J 


❖ 


Meaning: I consign my affairs to Allah. Surely, Allah is ever- 
Watchful of the servants. (40:44) 
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The five levels gained by the benediction of treasures of 
ghanayat along with the jamiat resulting from Divine guidance 
are; 


Firstly, when a man of contemplation looks upon dirt, it is 
converted to gold and silver. That is why, gold and dirt are the 
same for a man of sight. This level of ghanayat is achieved by 
the favour of Divine guidance. 


Second level of acwitfj|7h£h in communicating 

with the souk SJ$sK ines to such an extent that whenever the man 


of conte 




ion wants he could summon the e 


with the power of Ism-e-Allah Zaat before him and ordervthem to 




creation 


...... tl^pi_* „..... ....__... 

present anything he wishes. This level of ghanayat is fQijeved 
aftptJthc verification of Divine guidance. 

Third level of ghanayat is to enlighten the sight by (She 
contemplation of Ism-e-Allah Zaat so much that the seeker copjd 
bfing the philosopher stone from the mountains and benefit froth 
it as much as he wishes. Hence, gets absolved of everyone’s 
help. This level of ghanayat is achieved through the mystic vgy 
of Divine guidance. 

O / I I I II 

^Fourth level of ghanayat is to gain command over knowledge of 
alc^jny of elixir through the knowledge of augmentatiofgjH’his 
level of ghanayat is achieved after affirmation of Divine glance. 

Fifth levl^rf ghanayat is to possess such a pow^^Rsight that 
nothing rcmaf/Vphjddcn from the seeker. Hence, ne can witness 
all treasures hidderiH44^j ieat h the <|lgtgys^well as the Divine 
treasures. This level of ghanayat is also achieved from affirmation 
of Divine guidance. 


The spiritual guide who cannot bless a seeker with all the five 
treasures in the very beginning is a moron if he claims to be a 
spiritual guide! 
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Explanation: The seeker of Prophet Mohammad acquires his 
attributes which grant him gnosis of Allah on the very first day. 
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Explanation: Seeker of the level of Prophet Chf^st has his 
attribu|s$, hence he can bring dead to life by the power efl^nosis. 

jij Jbl ojjf P 

;u (J i» i 0/ > / /j 

Explanation: Prophet Christ’s attribute is ‘Rise by Allans 

command’ tjpJK). When he recited this, it brought the dead 
^0ck to life. These words are one of the Divine secrets. The Raijir 
is indifferent to invocations and reflections as he is ever dro^fcd 
in l^vinity. 

Th6 ways to Faqr, gnosis, Divine vision, sainthood, guidance 
and jarrfikt all open through ghanaydf. If Faqr Is noUTjjic chosen 
Faqr and is adopted without ghanayat and contentment, then it is 
the Faqr that ralfi ^flat and brings disgrace, i.e. the compulsive 
Faqr. The person havirlsMhis Faqr comfi rains of poverty when 
hungry. Anyone who complains about Faqr, in fact, complains 
about Allah. The Prophet is averse to such a person and he 
eventually turns apostate and reprobate. The Prophet said: 




Meaning: The (compulsive) Faqr is disgraced in both the worlds. 
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EXPLANATION OF GNOSIS AND THE 
GNOSTICS 


Know that there are a few kinds, names and existences of the 
gnostics; the gnostic of Divine name, the gnostic of Divine Essence, 
the gnostic of Divine commands based on hidden wisdoms, the 
gnostic of the innerself, the gnostic of inward, the gnostic of soul 
and the gnostic of Holy ^fQ^tic of innerself recognizes 

the innerself complying with the first part of Hadith; 

y* 


.v 


C 4 , s. * i/* l . ^ 


o* 


Meaj®tg: One who recognizes his innerself, recognizes (bis Holy 

*6 


Lords 

Co 

& prevents his innerself from its pleasures,^ensual desijfes, 
lust, hypocrisy, polytheism and infidelity bv adopting piety. Until 
the inciting innerself of a person remains indulged in the sensei 
desires, lusts and the desire of pleasures of paradise such as hcum, 
castles and other blessings, it keeps strengthening. Neither doesit 
die nor turns towards the gnosis of Allah. The seeker who, bjMjpe 
c^femplation .of Ism-e-Allah Zaat, recognizes his Holy ^trd 
conSHying with the second part of the aforementioned Hadith, 
resolutely reaches the station of Divine Oneness and gets blessed 
with the Divine presence and vision annihilating in AUaThn such 
a way that he forgets his innerself, the world, Satan^&well as the 
paradise. 

_ AldL ^ .3ii ^ ❖ 

Meaning: One who recognizes his innerself by annihilating it, 
recognizes his Holy Lord by gaining immortality with Him. 


This is the status of the immortal Mystic who is eternally 
blessed with the vision of the Divine Lace. He truly recognizes 
Allah the way He should be recognized. Allah says; 
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Meaning: (You) fulfill My covenant and I will fulfill your covenant. 

(2:40) 




❖ 




Meaning: Allah is the Friend of believers. He brings them out of 
(all kinds of) darknes^^<^tg^ 0 t^n ^pwards the Divine light. 

True Samfc^trc perpetually engrossed in the Divine observations, 
as they apf^the immortal Mystics possessing Divine presence and 
visio is obligatory upon the true seeker of Allah to (tfjproach 
this level on the very first day. 

Co jf* 

Few other kinds of gnostics are; the common gnostics, th^so 

called gostics, the progressing gnostics. The Mystics are 
g&merous such as; 

■ Mystic engrossed in reading boo 

■ Mystic hafiz and reciter of Quran 

■ Mystic of kingly invocation 
© Mystic of sacrificial invocation 

'C^Mystic upon whom everything is visible 
^Mystic of the innerself 
Spiritual Mystic^^^ ^ 

Mystic of livelihood 

Anima fWv^Mj 'Stic 0""'^ 

Mystic who rla44>H^iquered the creation, kings and elite 
through charms and impressions but remains perplexed 
Mystic having knowledge of Ilm-e-dawat 
Mystic of angels who remains amazed 
Mystic of jinn and Satan 



Only one out of thousands is the Mystic of Holy Lord who is the 
Fakir annihilated in Allah and ruler upon both the worlds. He is 
the knower of Divine secrets. Also, there are the annihilated 
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Mystics, immortal Mystics, beloved Mystics, majdhub Mystics, 
admired Mystic, desired Mystic, the Mystics upon whom states 
of souls and inwards are unveiled. 


If 
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rrm upon 


y Prophet and the Mystic 
iion and follow his 


Explanation: I am the 
present before 

every step. kef* A 

vA A 

The IVJy^tic who is eternally honoured with the Drnjje vision 
has nothing to do with reading books, getting 
notifications and inspirations. 
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Explanation: O Bahoo! For Allah’s sake show us this way.Q) 
sgsker! Come to me beheaded if you wish to travel it. 

The seeker who is an emulator remains ill with the disea$gj*Of 
wocidly apprehensions. His inner cannot be cured but by 
imm^jing in the state of annihilation on having the vjgj?6n of 
Allah and then attaining immortality in His company. ^Tlfeh says; 




4j/ 




Meaning: In their inwards Is disease 
disease. (2:10) 




ah has increased their 


The primary status of true seeker of Allah is that the doubtless 
hidden knowledge is revealed upon him by the contemplation of 
Ism-e-AUah Zaat, every level and status becomes evident upon 
him and he keeps explaining them in his books. Henceforth, 
Allah honours him and elevates him to the station of no station 
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by the power of Divine absorption. Hence, he becomes unique 
and immerses in Divinity turning completely towards Allah. He 
entirely relinquishes the covetousness of making more and more 
disciples and foregoes the creation, inciting innerself, world and 
the Satan. Even he is relieved from gaining knowledge and 
gnosis. Most of his disciples separate from him being distrustful. 
Only the sincere disciple, who knows the reality of his spiritual 
guide and understands his status of Divine union, steadfastly 
remains with him Jn$»ng'imcl helie'ving in him fully. The true 
seeker must understanding of all the states of his spiritual 
guide from beginning till end following the incideff^f Prophet 
Moses<sfrd Khidr mentioned in sura Al-Kahf. In order t<£cognizc 
the-reality of states, deeds, practices and sayings of the spiritual 
gu$j£, he should understand the inner meanings of the wofits of 
spiritual guide. This is the way of knowing the hidden which 
infolds the Divine secrets that are bestowed only upon the rf^n 
of Divine favour and verification. Divine favour is gained ^ 
remaining in the Divine company. How can those deprived ®f 
the Divine company know these levels as they |arc liars having 
t^epd inward! 
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Ex p I an at i rue Mystic is the one who is eligible for the Divine 

and beholds Countenance of Allah immersed in the Divine 

jtoer 3 


vision 
Oneness. 
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Explanation: O Mystic! Behold Allah evidently by His kindness. 
You do not need to close your eyes to concentrate. 
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None of the levels and ranks of Divine closeness, presence, 
gnosis, Divine favour, invocation, reflection, verified meditation, 
true unveiling, right accountability, sainthood, ghanayat that 
absolves from all objections, endless bestowals and the ranks of 
Ghawth, Qutb, Fakir and Dervish are confirmed without the Divine 
presence and vision gained by Ism-e-Allah Zaat. From the holy 
letters of Ism-e-Allah Zaat, the light of Divine Oneness radiates 
by the power of contenj] 
engrosses in the^vQi' 


ion. Amidst that light, the seeker 
vision ^n^pQinnihilatcs in Allah. 


Beholding Allah in this way is justified as it is conferred by 
Allah ow^ijg to His kindness, grace and attractid^j/ Whoever 
denies^that this level of belovedness is the bestowal Allah, 
evea^lly turns reprobate demoting from the status of beli^^n 

Wfjelher he is an ignorant scholar or the scholar of ignorantfP 

■ ■ ■ 
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Explanation: The Mystic who progresses in the gnosis of Allah, 
Jiins more and more Divine favour and insight to distinguish 
b^jveen good and evil. 


J 


T% seeker of world has dead inward and perplexed exi^fcnce. 
He is^yrucl brigand for the Muslims as he depraves thdjSi from 
the rigliPfoath due to his black inward, miscrlincss-Opd wrong 


doings. Alldf?, 


m. 
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Meaning: And do not incline towards those who do wrong, lest 
you be touched by the fire (of hell). (11:113) 

One who studies the knowledge of monotheism reaching the 
core of Ism-e-Allah Zaat, immerses in it in such a way that 
neither he remembers reward nor punishment. Whether he is 
vigilant or ecstatic, sleeping or waking, he remains blessed with 
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the vision of Allah in every state being annihilated in Allah. This 
is the state of the Mystic who is forgiven by Allah and has 

reached the station of 6 i S diid i(la-Takhf wa la-Tahzn) 


meaning: “Do not feel afraid or grieved” (29:33). It is a special 
bestowal upon the practitioner scholars and the perfect Fakirs. O 
fool, wrong doer, black hearted immodest! Seek only Allah. 


If a person spends his entire life wishing to get the knowledge 
of alchemy of cl aw at of aufhffi^nion or wishes to 

conquer an upon the entice world from east to west, desires 
to attain M level of annihilation in Allah, have Hn^i sion and 
gnosis, become ruler upon both the worlds, approach the station 
ependent Fakir, wishes to meet and shake hand with the 
of all the Prophets and?)Saints, find Lsm-e-Az.am frotfthe 
vefses of Quran, wants to remain in eternal company of KfSdr 
seeing him with eyes, seeks to achieve all the objectives of world 
aftd hereafter, then all his wishes can be fulfilled by reading thjs 
book. If the seeker cannot find all these treasures of part and 
whole just in the beginning of reading this book neither ascends 
to Divine union then either he is ill-fortunate or a wretched. This 
bqr)k is a touchstone for the spiritual guide and the disci pi c,‘and 
als<Di source to get information about the whole world. 
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Explanation: The disciple who see^SD^^men always remains 
indulged in them. Such a person should be ousted from the circle 
of disciples. 
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Explanation: The seeker of women is henpecked. Woman prevents 
from gnosis of Allah and Divine Oneness. 
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Explanation: O seeker! Put your head on your palm and come to 


me beheaded so that I 
glance. _ 


ivine presence by a single 
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Explanation: There is not anjfceeker who is true to his dcsi^for 


A&ah. The self-conceited seeker is like a dog. 
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Explanation: Just as a person has only one father, similarly- a 
sefeker should follow only one spiritual guide. One who wa 


from door to door like dogs is not a true seeker. 
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Explanation: The invocation of All 
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ses the true invokers 


with spiritual sight and they remain engrossed in beholding Him. 


\j& <^ij ^ f\i /} j\ 

** » 

b; / ) /j (jjy ^ (J 



142 


Explanation: What is the use of invocation and reflection that 
does not bless with Divine presence! Real invocation makes the 
invoker behold Allah. 


Know that there are eight kinds of the loud and secret 
invocation. The secret invocation is, in fact, beholding Allah 
through the contemplation of Ism-e-Allah Zcicit by the Divine 
favour. It grants verified authority upon the part and whole. The 


invoker of secret invoi 


ins blessed with Divine 


presence and closeness and gains the power of all-seeing. True 
invocation EkcA one observe everything visibly with.open eyes. 
The eigl^kinds of invocation are; the invocation by'Ayes, the 
invocation by ears, the invocation by tongue, the invocation by 
hand^t, the invocation by feet, the invocation by inward, the 
indication by soul and the invocation by secret (inner part), j^he 
invocation by eyes makes the invoker behold the Divine Face 
and grants him closeness of Allah immersing absolutely in ffie 
Divine Oneness. Hence, his ears, tongue, hands, feet, inward, 
soul and secret engross in invocation. The emulators are jp§r 


away from the gnosis of Divine Oneness. 
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Explan^SW 1 have drowned in the Divine Onenessattained 
unification consigning my soul to Allah and engrossing the inner 
eyes in 

Know that there is not any wall or mountain between the men 
of vision and the Divine vision. Rather, there is the devil of 
inciting innerself which is harder than the wall and most difficult 
to kill. The spiritual guide first of all kills the devil innerself 
which is the friend of Satan with the sword of Ism-e-Allah Zcicit. 
Hence, it dies and is removed from between Allah and His slave. 
Then the Divine vision is revealed and the seeker perpetually 
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beholds Allah. The perfect spiritual guide who is a man of sight 
raises this heaviest curtain on the very first day by the power of 
his sight and blesses the seeker with the vision of Allah. The 
spiritual guide who cannot do this is not eligible to give 
persuasion of righteousness. He is foolish, disrespectful and an 
immodest. Which is the medium towards Divine closeness and 
vision of Allah? It is the contemplation of Ism-e-Allah Zaat and 


^ ^ 

the Divine presence 
aL|. It is s^k^lat: 
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N^aning: Divine presence is supcrior^than 

grades. 

Allah and the Holy Prophet are disgusted of the one whb 
denies the Divine vision and does not believe in it. He is surelysa 
hypocrite and his abode will be the lowest pit of hell. The pcrfjeyt 
spiritual guide sanctifies the entire existence of the seeker on the 
vat^ first day by the contemplation of Ism-e-Allah Zaat and turns 
it to Divine light. Henceforth, elevates him to the B$fcnc 
presence by the power of his attention and grants him the vision 
and doziness of Allah making him desirable in ttai court of 
Allah. It is'^thligatory upon the spiritual guide to exalt the true 
seeker of AfMpjj) This level on the very fi^AJay. The perfect 
spiritual guide firstly4ffc^tes the se$)S$ to gnosis of Allah and 
presence of the Mohammadan Assembly by his attention then 
blesses him with persuasion. It is not at all difficult for the 
spiritual guide who is eternally honoured with Divine presence and 
vision, to bestow these blessings upon his disciples. Whomsoever, 
the perfect spiritual guide blesses with persuasion by the 
contemplation of Ism-e-Allah Zaat, substitutes his existence with 
his own by making him annihilate in the spiritual guide and 
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grants him status equal to his own. Some foolish disciples 
consider their guide a man of gnosis and presence when actually 
he is far away from Allah. They misunderstand a seeker of filthy 
and carrion world as a Mystic possessing the vision of Allah. 
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Explanation: Lisfe If blessed me with 

persuasion which made me firm upon the religion in a single 
moment,^ ^ 

^ 1 ^ 
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Explanation: The self-styled spiritual guide who is deprivedCDf 

the Divine presence is a reprobate. How can he grant spiritual 

0 

Q. 


elevation to his disciples by his sight! 
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Expl^gjion: I am an omniscient and omnipresent guide^E&wards 
Allah b^J could not find any true™eeker eligible for<tjnc Divine 


vision. 
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Explanation: If I could find any true and strong seeker of Allah, 1 
would bestow him a status greater than Khidr. 
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Explanation: If I could find any truthful and sincere seeker, I 
would guide him every moment and bless him with the Divine 
company. 


The level of Divine vi,si< 


the authority of Allah, He 


grants it by His grace in tlic world and lidfSjt^pr to whosoever He 


wishes and keeps deprived whom He wills. Allah says; 
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Meting: Whoever is blind (to the vision of Allah) here this 


v^id) will remain blin 
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eafter as well. (17:72) 
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Explanation: If you are blessed with the Divine vision, enjoy it 
and if you have reached Allah then gain His gnosis perfectly. 

EEfcry good deed, devotion, knowledge, virtue and obedience 
is magjnt to have the vision of Allah. The men of Divin^^ision 
are inclined towards none but the Divine visions 
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Explanation: Whoever denies the vision of Allah is disgraced 
and debarred from the nation of Prophet Mohammad. 
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The strength to behold Allah and the power to exalt to the 
Divine vision is possessed only by the followers of Qadri 19 
order. If a follower of any other order claims it, then surely he is 
a liar, boaster and veiled. One who wishes to step into the arena 
of Faqr and inner gnosis of Divine Oneness must first of all 
purify and adorn his existence with knowledge and make it 
mature by gaining knowledge because without knowledge, it is 


impossible to recognize 
The conventional < 


affi 

T 


irn^Boh 


exoteric knowlei 


are two kinds of knowledge; 

S.Cf 




hich is needed for 


by tongue. 




soteric Divine knowledge which is nof^frritten in 
_ _ oks and is gained by the contemplation along ^jjth the 
glorification (of Ism-e-Allah Zaat). It is mandatory for the 


inward confirmation. 

£ 




O 


The esoteric knowledge is delightful for the soul as it conf&fs 

t CD 

fgc beneficence of graciousness, Divine vision, immortality and 
modesty. When the esoteric knowledge is revealed by tjrp 
contemplation of Ism-e-Allah Zaat, the entire exoteric knowlecfgk 
igsrges with it by the Divine favour just like salt mixes in food 
oQhe bubble drowns in water. The esoteric knowledge is gained 


O 


0E 


by seeing visibly without reading verbally. It annihilatc^ythc 
inciting innerself and enlivens the inward. This knowltf$|e is 
imparted in the spiritual institution of the Prophets and Saints 
where tm^sson of closeness of Allah is taught. Nej^r is there 
inciting inn nor Satan or worries of the neither the 

inward nor soul oivtt^wonly the Divinj^+fftt exudes in which 
the knowledge of vision of Allah is'acquired and the seeker is 
honoured with the Divine vision. This is the most credible and 
verified knowledge and its saintly scholar never annoys people. 
The knowledge of contemplation assimilates in his entire existence 
and he is conferred with Divine company and presence. He is the 


19 Whenever sultan Bahoo mentions Qadri order, he actually refers to the Sarwari Qadri 
order 
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Sarwari Qadri Awaisi 20 Saint by birth and the Divine scholar 
annihilated in Allah, traveler of Divinity and the man of 
institution of station of no station. Such seekers are only the 
followers of Qadri order. If follower of any other order claims 
this level, he is just boasting and lying. In the Qadri order, this 
lesson is taught on the very first day and the seeker is admitted in 
the institution of station of no station where he gains the Divine 

he becomes the scholar of 

lc©Q/ 


knowledge. Without any st 
Divine secrets and indi 
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Examination: Knowledge is a manner to learn modesty. The tfeion 
of Allah is the outcome of knowledge. 
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Explanation: Knowledge is light and its scholar is blessed \$3h 
Devine presence. One who is ignorant to this specific knowledge 
is liaise. 
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Explanation: KnowIccf^MA a Divine ^Q^t^which is only a word. 
That secret word is found by reaching the core of Divine command 
‘Be’. 


20 Awaisi way is the esoteric way in which the seeker gains spiritual beneficence from the 
Holy Prophet or any other Saint directly. 
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Explanation: Knowledge is a soundless secret. Whoever comes to 
know that secret becomes a scholar indifferent to everyone. 
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Explanati&p: True knowledge grants gnosis of Dirf^p Oneness 
and it scholar is the Mystic possessing attributes 
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of Christ. 
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Explanation: Like the Christ, he can give life to dead by saying 

^ ■ 4 >4 JmHL | ■ CD 

‘ffff (Qum Bi-Iznillah) meaning: “Rise by the command Of 
jglah”. Posses^r of this attribute is immersed in Divine Oneness 
l(®ng his own existence. 

o. %- J I II 0 

ThOscholar Fakir gains gnosis and union of Allah-the Eternal 
from the knowledge of Divine presence and his: inward i^targed 
by engrossing in its study. Tliis knowledge enlightens thc^VIysties 
making th4^ ruler of both the worlds, hence the Conventional 
and verbal :c is left useless for thenfljj&now that they 

are stationed at thmM^l^t level of closeness with Allah and 
remain in His company. By the Divine favour, the man of Divine 
vision is eventually raised to the level of master of the worlds 

Fakir and is honoured with the power of Js siLl o[ 


meaning: “Certainly Allah is All-Powerful to do everything” 
(2:20). He becomes the immortal Mystic scholar and enlightened 
researcher having command over both the worlds and the entire 
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creation is enslaved to him. He possesses the ability of all-seeing 
and the Guarded Tablet remains under his study along with its 
exegesis. He is permanently present in the Mohammadan Assembly 
and an omniscient and authoritative ruler upon the souls in graves 
holding the power of “Rise by the command of Allah”. Know 
that the master of worlds Fakir is one who possesses fourteen 
kinds of knowledge, fourteen kinds of wisdom, fourteen kinds of 
attention, fourteen kinds of contemplation, fourteen kinds of 
authority, fourtecn-^MK t>T concentrS©p, fourteen kinds of 
Divine favomcpouneen kinds of mystic ways, fourteen kinds of 
verification, fourteen levels of gnosis, fourteen levels of Divine 
OncncjQs fourteen levels of isolation, fourteen levels of separation, 
fourteen levels of renunciation, fourteen levels of trmipupon 
Al$, fourteen levels of Divinity, fourteen levels of Sv ine 
p^sence, fourteen levels of annihilation; fourteen Icvclpif 
immortality, fourteen levels of esoteric initiation, fourteen levels 
§t esoteric purgation, fourteen levels of Divine secrets aljll 
fourteen levels of breath. When all of these come under Kik 
practice, he becomes the accomplished and comprchensfvc 
petitioner. Afterwards, gains command over the essence of 

o I ^ 

jefaiiat and reaches the level of ^ fijf\(Faqr needs nothJSg). 

He neither needs nor seeks anything from anyone. Sucj^s the 
status of the master of worlds Fakir who is the rea'Phnan of 
command having perfect authority upon all the xevels of 
acquiring th’et/^j^ine attributes and closeness of the Divine 
Essence. Allah say^1/V|^ 




Meaning: So remain firm-footed as you have been commanded. 

( 11 : 112 ) 

For him, life and death are the same, grave and closeness of 
Allah are the same, Divine light and presence are the same, 
Divine vision and refulgence are the same, singularity and Oneness 
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are the same, ‘rise by the command of Allah’ and ‘rise by my 
command’ are the same, visibility and the spiritual eyes are the 
same, sleeping and awakening are the same, studying good or 
evil are the same, Guarded Tablet and the tablet of mind are the 
same, hunger and satiation are the same, silence and speech are 
the same, ecstasy and vigilance are the same, union and 
separation are the same, beginning and end are the same, ghanayat 


and righteousness are the.sami 




world and the realm 


of Divinity are the sami 

The foundation of this way is the Divine presence that is 

gained by fourteen kinds of Divine favour in such a way that i 

K V. „ . 

the vi 


in 


„ beginning, the true seeker dives in the oceanj^f faith 
aft^its sincere affirmation by tongue and confirmation by 
in$hrd. Hence, his entire existence is purified and he becqnjes 
the friend of Allah. His pure faith leaves no objections or 
complaints in his being and he is purged of all appetites did 
lusts. His physical and spiritual being is completely sanctified 
and he becomes a modest and obedient seeker of vision of Alla 


Secondly, the true seeker steps in Fciqr steadfastly and obediently 

in such a way that he never turns back from it till death by the 
W V I 

griai^e of Allah. His faith upon Allah is perfected, as Allah sq®; 

o Jm J ^ 

Meanin^'Apd worship your Lord till you attain the #1 level of 
certainty. (15:99) > 

'''S'a gA 

Thirdly, the true srtrcl&VJiimself cuts his head with the dagger 

of love in his desire for Allah and converses with Allah without 
head and tongue. After this he becomes eligible for the Divine 
persuasion, his beheaded existence is granted immortality and 
the seeker is considered deserving for presence in the court of 
Allah and His vision. Hence, he is conferred with verified 
contemplation, Divine presence, favour, authority, observation 


and vision. Certainly, this is the status of the truthful seeker who 
is eligible for the Divine persuasion. 


Explanation of the assembly of Divine vision which is the 
destiny of lovers, Mystics and those blessed with Divine vision 
and union is that they get the honour of performing services in it 
at fourteen levels on the basis of their trust and certainty. In 
reward they gain jamiat and inner peace. They are the beheaded 
men of sight who are 
vision. . < 
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,idi Divine presence and 
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lanation: Meditation, invocation and reflection are all traps 


the skill of followers of other ways. 
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dan at ion: The real men of si, 
the vision of Allah, everything is an absolute lie. 
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Explanation: O s&t^j^j^nly seek the^h^on of Allah from the 
spiritual guide. When he will enliven your inward by the command 
of ‘Be’, your spiritual eyes will be opened. 
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Explanation: Then you will become the Mystic with candid sight 
reaching the realm of Divinity and the station of no station. 


One must know, which is the attention, contemplation, 
authority, reflection and breath that bestows the vision of Holy 
Lord in just one spell of these all. Hence, the seeker is liberated 
from the physical body of four elements, adopts the spiritual 
attributes and immerses in the state of annihilation in Allah. That 
single attention, singkLte^ngf^^^iffli^ingle authority, single 
reflection and singly nreath is that whicfi ex?Jts the seeker to the 
assembly >hets, Messengers, Saints and Sufis..and makes 

him a spS^ial servant in the Mohammadan A s sc m b fy^gr an ting 
him presence before the Holy Prophet, his great Con^nions, 
People of Cloak, all the spiritual leaders and interpreters aw. 
Hd^ecomes the favourite of Shaikh Abdul Qadir lilani-the'i;ulcr 
*all rulers and the man of command who grants him specific 
rviccs. Henceforth, he is chosen for worldly and religidQs 

a, ‘“"A 

ventures and gains gnosis, Divine Oneness, jamiat and coincs < fb 
know the reality of every part and whole. Becoming independent 
of all needs, he conquers all the creations and gains authoijHjy 
upon them. If, with that unique attention, contemplation, authority, 
reflection and breath, the seeker joins his breath with the biShth 
of ^jibi icl^T^e conveyor of revelation, answers of all his 
quest^ejgs along with the knowledge of reasoning are inspired in 
his inw^d from the closeness of Allah through revocations and 
spiritual messages. Explanation of all the verses of Quran and 
Hadiths as wdll/^ -all the Divine secrets are: revealed upon him 
gradually. All these Ifityflihtions andJifeS^ges from the Divine 
closeness annihilate the innerself of the seeker, the hidden 
knowledge is exposed upon him and he becomes enlightened. If 
the seeker merges his breath with the breath of angel Michael 
with a single spell of attention, contemplation, authority, reflection, 
breath, absorption and Divine presence, it starts raining instantly 
by Allah’s command and rains as much as he wishes. By the 
grace of Allah and benediction of the Divine presence gained 


through Ism-e-Allah Zaat, Gabriel and Michael come under his 
authority and always obey him attentively. Further, if the seeker 
merges his breath with the breath of angel Raphael with a single 
spell of attention, contemplation, authority, reflection, breath, 
absorption and the Divine presence gained by Ism-e-Allah Zaat, 
that breath sounds like the trumpet of Raphael and the country or 
region tormented by the seeker is desolated immediately, never 
to be populated again till the r 
breath with the breal 


n till the_doomsday. If the seeker merges his 
i^Vftrael wrtffnCs©^ spell of attention, 
contemplation, autnority, reflection, absorption and the Divine 
presence^gained by Ism-e-Allah Zaat, the seeker seizes the soul 
of his ^rfemy by the power of breath of Azrael. He contemplates 
thecj^irc of enemy and takes his life by gripping it ^$h his 
authority so strongly and harshly that the enemy cannot takdBven 
a single breath and dies. Whether that abhorrent enemy is the 
igfciting innerself, the infidels, the cruel who torture the Muslin^, 
file irreligious or the heretics who have turned away from tgfe 
Mohammadan faith. 

■ I I f ' 'I 

Single attention and contemplation of the perfect Fakir, autho^Hjy 
dfcthe accomplished Fakir, reflection of the supreme Fakir *Sd 

W ' Jf 

absorption of the comprehensive Fakir is better than recffing 
dawat and performing forty day struggles in seclusion thousand 
timesy^ioing invocation and reflection infinitely, gathering 
enormo^O army or spending wealth excessively. Thqqpffccts of 
attention of^rfect Fakir, who is annihilated in Allah and knows 
to execute rjtion from the Divine cl^eiiess, thrive with 

every passing day never qjtte^ntil the doomsday. 

Whomsoever Allah blesses, blesses through the medium of 
Dervishes. Such a perfect Fakir is a beheaded man of Divine 
levels and knower of secrets of the Holy Lord. 
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Explanation: How and why should I hide the One Who is Eternal 
and blesses with the manifestation of His theophanies and union! 
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Explanation: How and why should I hide the One Who is 
Immortal and blesses wi 
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Explanation: How could I declare Him anonymous whc/^Jras 
mite names and His personal name ( Ism-e-Allah Zaat) is the 
rrce of inward life afld Certainty. 
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Emanation: Beholding Allah is absolutely justified and the people 

of Faqr behold Allah on the very first day. I 

ThfSj&L also the level of beheaded men of contemplation of 
Ism-e-AubfyZaat. Its contemplation is the sword. If the man of 
con temp I ati op/yputs this sword on somcone^hcck through 
contemplation, his is cut certahnEg Contemplation is like 
the spear or the blade of spear. If tne man of contemplation 
injures someone with this spear of contemplation, he dies 
immediately. Contemplation of Ism-e-Allah Zaat is utterly the 
Divine favour and the man of contemplation is verily a powerful 
king of all the climes. Contemplation is like the staff of Moses, 
contemplation is like Namrud’s pyre lighted to bum Abraham 
which turned into garden, contemplation is like the Miraj of Prophet 
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Mohammad, contemplation is cup of Jamshid , contemplation is 
Alexander’s mirror 22 , contemplation is the knowledge of Adam 
about which Allah says; 

Meaning: And Adam was taught the Divine knowledge of all the 
beautiful names of Allah. ( 2 : 31 ) 

Contemplation is a trdasmf?ana irs'posscssor is absolved of all 
needs and pukt^vCon tempi at ion is alchemy and its possessor has 
comman :r all the alchemies of part and whole. G^jfejmplation 
is sucj^t practice whose practitioner is closest to AWjt-h. The 
special'seeker who is perfect injcontcmplation is dominant over 
everyone. Although, contemplation of tha Hidden mak£tf> the 
seeker converse with Allah through inspiration and blesses yv ith 
I§s kindness, but in fact, the contemplation secretly takes tfcic 
Seeker to Divine presence. These levels are achieved by 
contemplation only if you cognize the Divine Oneness that 
results from contemplation and gain every knowledge through 
Contemplation. Contemplation is the bestowal of the perfect 
spiritual guide through which he confers the Divine vision and 
clo^ness. A few kinds of contemplation are; the contemplgfion 
of spiritual flight, the contemplation of Divine prcscndfi, the 
contemplation of spiritual delight, the contemplation of forgiveness, 
the cont&ftplation of invocation of Divinity, aeR- known 
contemplation, the contemplation of graves, tl^Von tempi at ion 
which replete thfc and the j^t^rrtf^lation of spiritual 

matters. Which deed makes the contemplation continued, 
effective and useful? Which is the contemplation that grants 
jamiatl By which practice the seeker gains such authority from 
east to west that he can kill his enemy through contemplation in 
just a moment? 


1 Goblet of Persian king in which he could view the whole universe 
22 Polished steel mirror installed by Alexander to detect the movement of enemy ships 
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Explanation: The breath is like a flowing river, achieve its reality 
from those who recognize it. These men of breath recognize it in 
whichever attire (body) it appears. 
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Explanation: The universe is created with a single frp£ath and 
wiHj4$pire in a single breath. That specific breath continues by 
the order of the Holy Prophet. 
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Explanation: When the breath combines with the inward and 
$Ul, it converts to special Divine light. Every creation came ^o 


being by the power of breath. 
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Explanation: Breath is like the air. The brcatl^which is immersed 
in the invocation of IsnflAfallah Zciat, grants vision of Allah. 


Such men of breath are the divine and spiritual scholars. 
While, the scholars of inciting self, the scholars of words, the 
scholars of exoteric knowledge, the hypocrite scholars who take 
bribe and the scholars who make satanic plans are all unaware of 
the true hidden knowledge and the knowledge related to the 
realm of Divinity. How can the scholars having dead souls and 
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animal traits know these levels! They are always engaged in 
gaining knowledge that enhances greed and covetousness and 
creates troubles. 




js j*? j) 


L>-> S p 


^ rcscncc of soul in the body, 
made the sofiQtfJtp' the body by the 
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oul into him. (15:29) 
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Explanation: The breath. 
as it was the breadth 
order o f Allj^V 

Allah 

<< 

CO 

leaning: And 1 breathe 

Human beings breathe in two steppe, inhale and exhale. WlC§n 
a person inhales, the angel who is appointed as a guard upon the 
inhaling breath asks Allah whether he should seize that breath 
mside the body or let it come out so that the person could exhajy. 
The angel who guards the exhaling breath asks the same at every 
c^hhlcd breath. Hence, for each and every breath the angelsMke 
peri^sion from the Holy Lord. The breath which con^ out 
with 5^ contemplation of Ism-e-Allah Zaat i mined i ate I n ve rts 
into a sj^ial form of Divine light and reaches the courtraf Allah as 
a priceless pearl. If wealth of both the worlds as well as the heaven 
is gathered, it would be less than the price j^rihat eternal pearl. 
The breath is precious and incomparable. That is why the Fakirs 
who are men of contemplation are called the treasurers of the 
treasures of Allah. The real worth of breath is only known to the 
Mystic Fakirs who are the explicit scholars as they can absolve a 
person of all worries in just a breath. One whose breath’s essence 
is Divine light, his inward is appreciable in Allah’s sight. He is 
the man of authority, whether he is famous among people or not. 
Hadith; 
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Meaning: Verily! Allah neither observes your physical appearance 
nor the deeds rather He observes your inward and intentions. 

The man of contemplation whose breath is Divine light, is 
always inwardly engrossed in gnosis, love, observation and 
vision of Allah owing to his Divine closeness due to which the 
light is enhanced in his inward tRftfe. other hand, breath of those 
having dead in\^£p^\r*daches Satan. As a^^ult, apprehensions, 
illusions, evil whispers and depraving obsessions are created in 
their im^trd. This eventually increases greed, covetousness, 
infide j ^^, polytheism, hypocriw, conceit, lust and other such 
indecencies that make their inward more filthy and rusty. I^gnce, 
their dead inward becomes more and more despicable. 
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Explanation: Every breath has two steps (inhale and exhqt^) 
which lead to two ways. One step of the breath taken wth 
indication of Ism-e-Allcih Zciat becomes Divine light while the 
other torments the inciting innerself. 
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Explanation: The bre^fl^Hvhich conifers with the breath (of 
spiritual guide) acquires Divine secrets from Allah. The breath 
which joins Satan leads to infidelity and appetites of innerself. 
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Explanation: What name should be given to the breath which 
passes in the vision of Allah! Such a breath can annihilate the 
entire cosmos. 
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haled combining with the soul, 


Explanation: The breath that i: 
bccqj$£s immortal. Such breath 1 can recreate the entire creation 
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Explanation: The breath encompasses the inward and the so^ffc 
<^2in the eyes blessed with Divine vision from the breath. 

o I ■ I ^ 

^ou must obliterate everything other than Allah from your 
inward. This is the way of purified inward which is bless^iwith 
the k^jiess of Allah and leads to gnosis, nearness, vision, Faqr, 
righteoipwtess, jamiat, persuasion and guidance!. These blessings 
are transmitted, esoterically from heart to heart, sight to sight, 
attention to auenS^ reasoning to reason i r^"”V)n temp I at i on to 
contemplation, authority to authority, reflection to reflection, inward 
to inward, soul to soul, secret to secret, observation to observation, 
spiritual eye to spiritual eye, annihilation to annihilation, 
immortality to immortality, vision to vision, trust to trust, certainty 
to certainty and Oneness to Oneness. Neither by emulation or 
rituals nor from tongue to tongue, ear to ear, hand to hand, feet to 
feet, physical eye to physical eye, wrath to wrath, conversation 
to conversation, issue to issue or condition to condition. Its 
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extremity is perfect gnosis, Divine observation, jamiat and 
beholding Divine beauty which is everlasting in every condition. 


If a heretic fakir or mendicant demands any unlawful or filthy 
thing from you, give it to him as it will substitute the filth and 
undesirable traits from your existence as well as purify your 
progeny and disciples. That heretic will be held responsible for 
the filth just as the executioner takes the responsibility of killing. 


Purity and adora following it with 

modesty and^jgj^lne sake of gnosis of Allan. Sharia keeps the 
person sqfj^and under the refuge of Allah till th^doomsday 
blessii^g'him with felicity. Every way repudiated b^i aria is 
shees^hfidelity. What is sharia and what is infidelity? Sharia is 
the way followed by Prophet Mohammad. One who follow^pach 
and every step of the Holy Prophet and always obeys sh$a, 
achieves presence of the Mohammadan Assembly and acqulfts 
§5tire knowlcdge ^jffi Prses of Quran and Hadith directly from 
the Holy Prophet who is eternally alive. This is the verified 
sharia which is achieved by the Divine favour. Whoever denfw 
t|Es presence of Mohammadan Assembly and hides the gnosi^rdf 
ADjah, is a liar and infidel. The basis of sharia is Islanaic 


jurisprudence, Faqr, Divine Oneness, gnosis and union of ^ah. 


ThcCkisis of infidelity is worldl messy arrogance, concur and 


other sfteh indecent acts which lead to decline. 
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Meaning: Islam is and infidejte^ is falsehood. 
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Know that spending a moment in the passion and pleasure of 
Divine closeness, vision, presence and observation with jamiat is 
better than the emperorship of thousands of Solomon empires. 
When the doomsday would occur and the spirits would come out 
of their graves, the worldly people would have their backs towards 
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Qibla 23 instead of faces because they had turned their backs 
towards the Fakirs miserly and never faced towards them during 
life. None can achieve the level of Faqr unless one becomes 
beheaded by sacrificing himself. 
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Explanation: The b$kl;Pperishes at where one enjoys 

company of Allah. 
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i I an at ion: I exchanged my feet with head and covered the way 
i immersion in Divine Oneness. 
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Emanation: The beheaded ones keep conversing with Allah 
voicelessly and gain knowledge from that conversation, 
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Explanation: O seeker! If you are -truly passionate to behold 
Allah, travel towards Him beheaded. 


* 


23 Direction towards Kaaba, symbolically refers to the right direction i.e. the direction 
towards Allah. 
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Explanation: In your head, lies the Divine secret that will 
enlighten you. It includes the secrets of becoming the Fakir 
annihilated in Allah. 


^cations. 
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Explanation: The beheaded 
Onenpss and they behold the vision of Allah. 

* 6f 

. 

£ * 


led by the Divine £j?eret of 



% 


<D 

cn 

CD 


Explanation: Those who sacrifice their head for Allah are bles^Dl 


with eternal Miraj and are crowned without head. 
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Explanation: In your head lie all the Divine secrets l dwilKvill be 
revealed when the head is cut. Those secrets will lead you to 
the stations. 
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Explanation: I dived in the deepest ocean (of Oneness) and found 
complete verification when the Truth blessed me with Its 
company. 
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Explanation: From where do the beheaded gain knowledge? I am 
educated by the Holy Prophet. 
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Explanation: ?he beheaded are blessed with eternal lif^j^powledge 
dcsccn^ upon them from the Divine closeness and umorty 
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Explanation: The beheaded are^ever travelling in the light of 


Divinity and reciting Ya-Ghafoor 24 without voice. 
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Explanation: At times, they are absorbe«n wrath upon their 
If and at times ifi*ffie shelter of peaceM)eing^cfem and 
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Explanation: If you have got the spiritual eyes, behold the Divine 
vision. Then you will be doing invocation and reflection without 
actually doing it. 


4 Name of Allah, meaning ‘the most Forgiving’ 
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Explanation: Beholding Allah is justified only for the beheaded. No 
one has ever beheld Allah with the physical eyes. 
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Explanation: It is You Who blessed me with the ey^that could 


behold You. Hence, I feel embarrassed to see anyone other than 
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Explanation: O man of sight! If you have spiritual eyes tha 
behold Allah, then view His kindness prevalent everywhere. 
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Explanation: Bahoo behold thfr eye^ A Hoo. 

Absorbed in 'Moo, he views pure Divine Oneness everywhere. 

YV„ 

jto«V'® 


Allah says; 


Meaning: Wherever you turn, you will observe the Divine Face. 

(2:115) 


^eserv<§d by f( 
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Explanation: See the lights of Divine Nature clearly and behold 
Allah in those lights. 


If someone says that this book lacks literary maturity, then its 
answer is that it contains,^ one y m ' xc d i n butter. 
No doubt, the work of poets is matu{tQiJ^ to their intellect, 
knowledge and communication skills but the knowledge of 
Fakirs c^pe from the Divine presence. The poe^and their 
poetr^re far away from the Divine presence. 

Yqt^must know that since many years I have been searching for 
th^Xeekers of Allah who deserve to be blessed with my special 
itual attention but could not find even one. What do we mg$n 
spiritual attention? Exoterically, attention is the Divine favour 
while esoterically it is the verified witness. If the perfect man of 
attention becomes attentive towards an infidel with his absorbing 
contemplation, the infidel will lose his self-control and would 
sincerely recite the Islamic creed which would enlighten his jrVe 
scVr^cs. If the perfect man of attention becomes attentive towards 
a ^jrldly man with his absorbing contemplation, l^J will 
imm^gtely renounce worldliness. If he attends towards an 
ignorant, he will instantly becomWRcholar blessed with the 
inspirational knowledge and gnosis and will be raised to the level 
of Mystic of 1 having explicit su stationed in the 

station of no station. i^4Ae perfect man of attention blesses a 
scholar with his attention replete with absorbing contemplation, 
the scholar immerses in the state of annihilation in Allah in such 
a way that his inward constantly recites , he forgets his entire 
exoteric and conventional knowledge and does not even 
recognize ABC. If the man of attention attends toward the earth 
with absorbing contemplation, all the treasures of earth and 
skies, the entire panacea alchemies and their practitioners, all the 
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humans, perfect Fakirs and Saints whether dead or alive as well 
as all the jinn, angels and supernatural beings become present 
before him. This is the way of exoteric attention (of spiritual 
guide) which has been the Divine favour since the day of Divine 
covenant and results from the Divine closeness. It is the way of 
verified esoteric attention and authority gained from Divine 
company through faith and certainty. When a man of esoteric 
attention engrosses in the .contemplation of Ism-e-Allah sacrificing 
his life, the Ism-e-AUcmvMnch mm'toQ©/station of unification 
with the HolwtDora where he is honoured with Divine presence 
and vision of the Divine light. 

j\ ) if* ifb } ^ [f T 

At i 4 f 1 

Explanation: At the station of no station, neither is there knowlc 
ellect, wisdom, greed nor invocation, reflection or any sound. 
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ExjS&mation: Neither there exist the physical senses of sight, hearing 
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Explanation: If you want to behold Oneness of Allah, annihilate 
yourself during life. 
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Explanation: Only such a seeker can sacrifice his life and become 
the true Mystic and lover of Allah blessed with His union and 
vision. 


The practitioner Fakir and the perfect Dervish can grant and 
reveal entire knowledge from the verses of Quran through the 
knowledge of vision. 
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Explanation: Every kind of knowledge is unveil Ism-e- 
Allali Zaat. Whoever recites it, becomes the salvaged Mystic. 

that this is the knowledge of mysticism and ine 
Qgeness which is the destiny of friends of Allah who are ■^pe 
^Jth Him. Those who consider such Fakirs crazy are fool 


fiiemselves. The worldly peoplj^are men of intellect and luSJS, 


they are deprived and unaware of the status of Fakirs. 
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Explanation: The Fakirs are blessed with a specific ^jftd of 
knowlec^e, intellect and conscience. Their existenceturned 
to Divine light by the attention of Essence. 





the mcSlnfi innerself is annihilating, fear of Allah, 
ce, amazement 1 ^ rcstlcs^i 'arc produced in the 


When 
repentance, 

existence of the seeker. The passion and love for Allah are 
enhanced and become dominant day by day. It results in gnosis, 
Divine observations, presence and closeness. Hence the inward 
is purified, soul gains immortality and the existence gains jamiat 
by the Divine vision. Perfect is the one who reveals every 
knowledge through the holy verses of Quran and his words grant 
the gnosis and union of Allah. These are the true levels as they 


168 


are from the Truth. When the Truth envelops the existence from 
head to toe, falsehood is entirely exterminated. This is the 
verified esoteric attention which has authority to affect in a 
specific way. One who knows to apply the esoteric and exoteric 
attention and the verified and favoured attention, his attention 
can encompass the six dimensions and bring them under his 
contemplation such that he can hold both the worlds in his fist 
and view them on the back of his nail. Do not consider it strange 
or raise objections upon it"as ma]mi|^6^ptions and finding 
faults prevent from gnosis and righteousness. The Holy Prophet 
said; ^ 4 1// 

J 








Mining: Every esoteric deed that is opposite to the exoteric 
d^;d is false. ^ 

^Which is considered the true exoteric deed? That which is pure 
of polytheism and hypocrisy. What is the real esoteric deed? 3tb 
annihilate in Allah. If you are a Sayyid, seek authentication fr(Si 
l^ophet Mohammad. If you are a Qureshi, have painful soul. If 
you are a schol^seek Dervishism. One should be a true Derail 
wh^i does not mean begging from door to door. If you a^an 
ignorant, seek knowledge; the knowledge which takes you to the 
truth because without reaching the truth you cannot recognize 
the fals< r%e perfect spiritual guide grants all thesc<lcVcls to the 
true seeker attention. 
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Explanation: Dervishes grant emperorship to the kings, so seek 
monarchy from a true Dervish. 
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Explanation: If someone asks a Dervish to bless him with 
emperorship, he is granted by the order of Allah. 
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Explanation: Visit the Dervish day and night if you wfl^^o achieve 
all yoi]^4?oals. * 
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^cplanation: Do not object if he treats you harshly and serve hyh 


sincerely for the sake of Allah. 
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Expiation: Dervishes can be recognized by these two atjgfbutes; 
they are men of Divine Oneness and possess gnosis of Allah. 
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Explanation: Dervishes are always present in the Mohammadan 
Assembly. How can these arrogant be considered Dervishes! 
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Explanation: Those who beg from door to door and keep relations 
with worldly people are not Dervishes. 
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Explanation: Dervishes are kind and gracious. The idol worshippers 
cannot be Dervishes. 
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Explanation: 1 am the dominant Dervish and a Mystic Fakir; 1 
anf#ic ruler of the kingdom < 
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planation: O seeker! Ask me whatever you wish. I will givQt 


tlj^ou myself or get you blessed with it from Allah. 

Listen O saintly scholar! O oblivious scholar and Saint! Why 
are you drowned in this filthy and carrion world? Numerous 
people&m crazy to achieve two practices but it is very^fsifficult 
to accomjWsh them; one is the practice of alchemy which cannot 
be achieved without its perfect practitioner and other is the 
gnosis and closerie^/pjf^Allah whick^^nt^: be accomplished 
without the perfect spiritual guide. By the grace and favour of 
Allah, 1 am accomplished in both of them as these are the basic 
practices of perfect seekers. 


1/ (J f fV f fa f 
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Explanation: I am the perfect practitioner and guide towards the 
Truth. I need none except Allah. 


Surely! One who perpetually remains attentive and engrossed 
in Truth, both the worlds and whatever is in them obey him and 
all the jinn, humans and angles become his slave. Only Allah! 
Everything other than Allah is lust. Listen O seeker of lusts of 
the inciting innerself having animalistic traits! Listen O oblivious, 
unwise, unaware and de^igg(t(j>(]gi)^is and closeness of Allah ! 
Record of two khrd^V)f deeds of a person is kept, the esoteric and 
the cxotcric\l2ecbs. Whatever comes out of a personls mouth is 
recordeds^ the twin recording angles ( Kiraman Kat/bien ) while 
whatever passes from his inward is written in the Divii^grecord 
bop^of the Eternal. Hence, a seeker must know how could he 
gefSalvation from these records? The seeker who fully leam§4he 
nvlcdgc of annihilation in Allah and engrossment in the lights 
‘ Divine vision from his perfect spiritual guide immerses in if®n 
such a way that neither he remembers affirmation from tongtfe 
nor confirmation from inward. This is the state of “Only tjSp 
Divine Essence exists in the esoteric and exoteric self’. Verjly-, 
the affirmation and confirmation are required for the gnosisSrf 

U' d | . 1 ^ 

Allqh and Divine favour. One who is constantly honoured With 
the^pivine vision annihilated in Allah, has no worriespabout 
affirr£*jjtjon by tongue or confirmation by inward. One must 
believe ©according to the Hadith; 

% 

Meaning: The good deeds of the pious ones are like sins for the 


near ones. 


Which is the virtuous deed of the near ones that includes all 
the good deeds? Annihilation and immortality with Allah. Allah 
says; 
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Meaning: Surely good deeds delete the evil ones. (11:114) 

O seeker! Leave objections and complaints and elevate to the 
level of Divine vision. It is mandatory upon the seeker of Allah 
never to do any worldly or religious deed without the consent of 
his spiritual guide. He ought to entrust all his powers and 
authorities to his spiritual guide and become submissive completely. 
It is also an obligation upon the seeker to entreat his spiritual 
guide to bless him 

vision, closeness r __ 

indulge in &$ri*ggle of invocation, reflection or meditation. It is 
incumbej^ upon the seeker as well to scrutinize the spiritual 
guide and check if he is perfect or imperfect just as ^yoman 
chet^s whether her husband is potent or impotent. The potent 
spftltual guide grants his own status to the true seeker of /yjah 
takes his sins upon himself. The perfect spiritual guide and 
true seeker have same consent and existence. If the spiritQM 
guide is imperfect and impotent then the seeker should leave him 
as soon as possible and search for the perfect spiritual guide evgi 
iLhe has to travel from one corner of the world to the other. q> 

You must know that there are numerous veils, inflictions <«od 

o m ib cm n ■ jj (d 

calamities in the esoteric way. Some veils of light are crated 
duri% the spiritual states of intoxication, sobriety, cont@£tion 
and expansion while We are veils of darkncssjrveils of ihciting 
innerseffp/^ils of demotion caused due to worldly i^^ties, veils 
of the ange^realm and the veils created due ^g^norance and 
inadvertence of peij^le. Furthermore,yllrere^lre the veils at the 
stations of sharia, mysticism, reality and gnosis. Altogether, there 
are seventy crore, thirty lac and seventy two veils. The perfect 
spiritual guide removes all these veils of part and whole related 
with the levels of closeness to the Divine Essence, acquiring 
Divine attributes and the knowledge of verses just by his single 
attention, sight, contemplation, authority, reflection and favour 
through the Divine presence gained by reaching the core of the 
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Islamic creed and enlivens the dead soul. 


He makes the seeker cross all the veils in a moment safely 
reaching the Divine presence where the seeker is blessed with 
persuasion and guidance from the Holy Prophet as well as 
bestowed with sainthood. Only such a spiritual guide is entitled 
to grant spiritual persuasion who is exoterically blessed with 
Divine favour and esoteric^JjyQwith Divine closeness, whose 
inward is the deepest ocean and who fcfiQjf^the verified way of 
truthful thattefiak to Divine company. 
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Explanation: O Bahoo! The perfect spiritual guide should be tfye 
one who takes to Allah and the Holy Prophet. 

It is compulsory for the seeker to firstly gain the basic essential 
knowledge and then seek the knowledge of Divine presence frOin 
% spiritual guide. When, in a week, he becomes the saintly 
scholar of the Essential knowledge and the knowledge of Di^nc 
preg^nce, thenceforth he should seek the knowledge of DJjdne 
lightS^mosis and vision of Allah from the spiritual guidc.^2) 
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Explanation: Knowledge that comes from Divinity enlightens 
one. Every part and whole is contained in the knowledge of 
Divinity and its scholar is the Fakir annihilated in Allah. 


Gaining this knowledge confers ranks and levels. Acquiring 
knowledge for worldly puiposes keeps one away from gnosis of 
Allah. Even if a scholar having dark inward spends his entire life 
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in gaining knowledge, he will remain deprived of the gnosis of 
Allah. 
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Explanation: Knowledge that grants levels is just a particle of the 


light of Divine Essence, 
from the Essence epfi&e 
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Explanation: Knowledge actually means to know the unk^gjvn 
view the secrets candidly. The esoteric knowledge is meant 
know the secrets of Oneness while exoteric knowledge is (R>r 
Inderstanding the religion. 
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Explanation: At the 
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point of immersion in Divine Oldness, 
ncithlJr^therc remains any veil of secrets nor the knowledge, 
neither Invocation or reflection nor recitals or any souflsl. 
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Explanation: When the soul is exalted to the Divine Soul, it is 
turned to Divine light. Even Moses cannot reach there, how can 
Khidr possess the power to elevate to that level. 
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Explanation: Immersion and mergence in Allah is beyond the 
existence of creation. There exists neither any angle nor sphere, 
neither sound nor the Divine command of ‘Be’. 


The Holy Prophet said; 


“^cations. C0/?7 

^ " 
Meaning: There are times of my such closeness to Mjab when 

ncitljmany Prophet nor angel can come between us. 

TMs exactly is the level of i mm ersion in Allah and etfrnal 
Divine presence. It is incumbent upon the perfect spiritual grgfde 
to elevate the true seeker of Allah to this level by his spiritual 
Sight. The perfect spiritual guide never involves his disciplesjh 
struggles of invocation, reflection, recitals or seclusions. Rath©, 
kills the inciting innerself of the seeker with the powerful 
Mention of his sight and drowns him in the Divine light hOnec 
editing him to the vision of Allah. However, one can find r^hy 
sel^tyled spiritual guides who stoop their disciples down to the 
level of carrion and filth, they are the murderers. The se^^rs of 
carrion and filth are also many who are like dogs with a reash. 
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Explanation: The perfect spiritual guide possesses perfect spiritual 
sight and for the perfect seekers he is like Khidr. 
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Explanation: The accomplished spiritual guide has mystic sight 
with which he bestows the Divine treasures upon the seekers. 
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Explanation: The imperfect spiritual guide is like a beggar and 
his disciples are shamele 
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ation: The spiritual guide should be generous ar^Urich 
with Divine favour. Disciples of such a spiritual guide rule'llp° n 
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Explanation: The Mystic Fakir is master of worlds. Every country 
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is^dcr his command and rule. 
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Explanation: Bahoodnas no worries as_he. u0hc seeker of Holy 
Prophet. Whoever becomes the seeker of Holy Prophet, gets 
blessed with the Divine vision. 


Whoever says that Allah cannot be recognized without 
knowledge must know that the exoteric and verbal knowledge is 
just helpful in understanding written words. Without the esoteric 
knowledge one remains unaware of the gnosis, closeness and 
union of Allah. Although, the exoteric knowledge provides 
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arguments to recognize Allah but getting rid of depravity and 
dead inward is possible only through the doubtless esoteric 
knowledge and by believing in the unseen knowledge, as Allah 
says; 




Meaning: (Quran is the Book) in which there is no chance of 
doubt. (It is) a guide,fqf>thdSe ©bfy.qimtrd against evil and fear 
Allah; those whod 

One w^Misbelieves the unseen knowledge, cef^iply turns 


is) a guide against 

sc w^feWve in the unseen. (2:2 

^disbelieves the unse 
infidelAfne knowledge without which Allah cannot be recognized 
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aning: And-He taught Adam the Divine knowledge of all tLc 


is that about which Allah says; 
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Meaning: We had 
( 18 : 65 ) 





b^atatiful names. ( 2 : 31 ) 
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Meaning: Read wim4i|^ name of Who has created 

(everything). He created man from hanging mass (clinging) like 
a leech (in mother’s womb). Read and your Lord is most 
Generous, Who taught man by the Pen, Who taught man (all 
that) which he did not know. ( 96 : 1 - 5 ) 
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Meaning: And We have indeed honoured the children of Adam. 

( 17 : 10 ) 




Meaning: And We are nearer to him than (his) jugular vein. 

( 50 : 16 ) 

Allah can be recognized only through the knowledge of Divine 
Oneness and gnosis not/b.ytit4^jg)i)J( ent i ona l an d emulated 
knowledge. ^ c °ff) 
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lanation: When the eves of soul, inward and secret show only 
vision then the seeker beholds the Countenance of A^h 
barly. 
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Such a grand level is only the beneficence and bestowal (®f 
Allah, He blesses with it whomsoever He chooses. It is not at all 
related with name or fame but with bearing inner pains and outer 
troubles and remaining truthful in all circumstances. Dervislgsm 
is i^ej; related with being a Sayyid or Qureshi 
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Explanation: The n^lylej^jight neverj^gQ^fowards the paradise, 
they are ever engrossed in the vision of Allah. 
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Explanation: For me, the beginning and the end is only the 
Divine vision. My inward has been enlivened by Ism-e-Allah 
Zaat. 
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Explanation: I am born Just, 
nourishment and strength lie in Divine' 


destiny. 

/ 


Allah with my eyes. My 
and only it is my 
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Explanation: I am being blessed with the light of Divine vision 
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ery moment. The denier of Divine vision is an idol worshipped 
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Emanation: Divine Oneness is an ocean and 1 am a lake, 
lake falls in the ocean, it is called an ocean. 
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Explanation: The men of vision do i\)t remain under soil after 
death. They carry their pure soul and existence to the station of 
no station. 
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Explanation: Ism-e-Allah takes them to the Divine presence 
where their subtle and celestial existence is honoured with the 
vision of Allah. 
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Explanation: Only the .©np ;; ,whQ Jpipself is blessed with the 
Divine vision cam^how it to you as 'ItcOv^ got its power and 
favour from^JNwi. 
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Explanation: The men of sight kill their inciting innerself and 
elevate their existence to the vision of Allah. 

Spending a moment in the state of Divine presence apd 
observation is far better than spending entire life in austeriti©, 
mystical exercises, invocations, reflections, meditations and other 
demotions as there are numerous kinds of jurisprudences, worships 
anc^ewarding deeds. Knowledge, in reality, is meant to jp*int 
gno^H, closeness and vision of Allah. Knowledge is the fight of 
Divine observations that reveals from Ism-e-Allah Zciat, grant the 
Divine vision and then return to the knowledge of e vision. 
The Holy Prophet said; 






Meaning: Returning to the origin is the final level 


EXPLANATION OF DA WAT 

Dawat may fulfill the objective in twelve years or one year or 
one month or one week or one day or one moment. If a 
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practitioner of dawat recites it on a fort on mountain, it would 
melt even if it is made of iron and the people of fort would lose 
control over themselves and would surrender. If they would be 
infidels, they would convert to Muslims. If they would be 
kharijites or dissenters, they would be uprooted and exiled from 
the country. If a perfect practitioner of dawat wishes, he can 
dethrone the king of seven climes and replace him with a beggar. 
He can instantly seize the souLof any person or bless any person 
with rightcousncss^granting him pr the Mohammadan 

Assembly whether the person is in east or west. If he wills, he 
can makers seeker the man of sight such that botfjfate worlds 
and ey^ything in them come under his command. Tl*£>mcn of 
gnosis can enliven the dead with a single powerful blow like the 
bl(^ of Christ. This is the i\»y^of contemplation and WVine 


favour which grants authority over the breath and the waypof 

is continued by the beneficence of 


ij&vard verification which 
fallowing Divine names; 
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Contemplation 
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Authority h 


Contemplation 
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name of 


As soon ifsl^tkie seeker starts contemplation of sa 
Mohammad, the%*uls of Holy Prophet and hisgreat Companions 
come to meet him anaf&J ^blessed wij|t^^>cncc in Mohammadan 
Assembly. When he contemplates about Faqr through these 
Divine names, the Sultan-ul-Faqr souls come to him. When the 
seeker contemplates the spiritual guide through these names, he 
comes to him. When he contemplates about angel Gabriel through 
these names, he comes and gives him inspirations. When he 
contemplates angel Michael through these names, he comes and 
make it rain as much as the seeker wishes. When the seeker 
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contemplates angel Raphael through these sacred names, he 
comes and destroys the place tormented by the seeker with a 
blow such that it remains desolated till the doomsday. When the 
seeker contemplates angel Azrael through these sacred names, he 
comes and gives the inspiration and seizes the life of enemy of 
seeker by contemplating him. 


Killing four noxious things is a rewarding deed; the inciting 
innerself, the cruel who hims, the dangerous infidels 
and the apostatejwf^nas turned against tKeM$hammadanreligion 
and oppose^®epractitioner scholars and the perfect Fakirs. 

One^who neither knows how to recite dawat that isly^cptablc 
acceding to Quran nor the dawat of moment th^t^gives 


authoritative contemplation of 
rq^rtes dawat. For the perfeci 


jffi 

t pra< 
if, m; 


lvine presence, is foolislftff he 
ctitioner of dawat, it is easy to 


set right the inciting innerself, make it obedient and submissive 
Si a moment without much struggle, devotion or taking pain. 1^ 
also too easy for him to bless his seekers with gnosis, Divijjp 
observations, spiritual flight of every high and low point fr(Qi 
tg Throne till the nether regions and reading the Guarded 
Tablet. He can easily elevate his disciples to the closenesa«»of 
Allah blessing them with the light of Divine Oneness an^jythc 
visiiQ, of Allah. HoWever, all these are too difficult tether 
impossible for an imperfect. The perfect, accomplished and 
comprenqgjve spiritual guide fulfills all the objectives of his 
seekers without any difficulty as well as makes jfiem cross all the 



guidance. Righteous guidance is found in the knowledge of 
alchemy of panacea and the knowledge of augmentation. It 
undoubtedly refers to the dawat that grants absolute ghanayat. 
Ghanayat leads to the grand beneficence and grace of Allah and 
ghanayat is found in righteous guidance. Allah says, 
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Meaning: Peace upon him who followed the guidance. ( 20 : 47 ) 

(St"!*♦* 

Meaning: And He found you seeking, and freed you of every 
need. (93: 8) 

All the level 


.,tA\cations.c 0 _ 

'els ^rf gnanayat, righteous guiotnce, sainthood and 
graciousne^2>ru revealed by the perfect spiritual guide through 
contempl^hon of Ism-e-Allah Zaat and core of the Is^fnic creed 


t jO 1 j, 

aLi i^Zjj aLi . Thcscjare the levels which lewPjo the 




ultimate gnosis and union of Allah. 
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l^planation: If you have got the spiritual eyes, be attentive 
towards me as fny sight is better than the gold and silver. 

dJ^naycit and righteous guidance are essential for the immortal 
Mystt£-., The thoughts of Fakir blessed with Divine union are 
actually Qvaham that come from the realm of Divine Solitude, 
hence are clear and free of complexities. For him, there is every 
moment anew^jjnaension and space, ancv^Aisibilities, anew 
horizon, anew descrrpfldi^anew phasJ^Qift^me, anew calculation, 
anew state, anew word, anew condition, anew beauty, anew 
desire, anew invocation, anew reflection, anew level of Divine 
presence, anew light of theophany, anew Divine vision, anew 
Divine observation, anew level of Miraj, anew annihilation and 
anew immortality. Such are the ranks of Fakir which are 
unapproachable even for Prophet Moses and Khidr. The Holy 
Prophet said; 
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Meaning: The scholars of my nation are like the Prophets of 
Children of Israel. 

The true scholars of nation of Prophet Mohammad are the 
enlightened Fakirs. 


j/ sje s 

Explanation: They have achieved every station through 
contemplation of Ism-e-Allah Zaat and acquired accomplishment 
in E&qr by ultimate authority. 


CO 

^he Holy Prophet saic 
£ 

£ 



US 

^ A 
A Ck 




<s> 

CO 




Meaning: When Faqr is accomplished that is Allah. 
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Explosion: If you ask to show you the appcaras^e and 
characteristics of the inciting innerself, then let me t^^ou that it 
)d%Vmfidcl 

. or* 


is an immoc 


) cJI / 7 ^ 

Explanation: Its appearance is like devil and possesses the 
characteristics of cursed Satan. It is the denier of Divine 
Oneness, Quran and Hadith. 
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yf Ujt ) 1*1 

Explanation: The innerself at peace is obedient and is possessed 
by the Prophets and Saints who are men of patience. 


[J* £& 1/ 

.vM cations -c 0 . 

(J /$-> L 

Explanation: The innerself caAte made a good coi^^nion and 
guide j^Jts reality is recognized and understood. 
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^cplanation: Whcty-J'btir innerself, soul and inward would stgk 
conversing with you, then you will be entitled to the initial le^l 


of Saints. 
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Explanation: Only the seeker who always recites thcK'uncral 
prayer of his inciting innerself attains Oneness with Allah. 

. a A« 
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Explanation: It is the call of innerself, soul and inward that this 
prayer makes the seeker eligible for the Divine presence. 
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Explanation: This is called the status of pure inward which is 
conferred upon the Mystics from Allah. 
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Explanatifcp: 


repliet^TWriting your sins. 
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Explanation: Ren* 
Divine Solitude is 
one’s own eyes. 
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asked the pen, “What has blackerf^T you?” It 
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the levels and stationslks the realm of 
ahead where one beholds Divinity with 
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Explan^jen: The perfect spiritual guide must acquaint tfu^cckcrs 
with Allah and grant them Divine presence and O 


The dead im can never be enlivened by gaining the 
knowledge of exoteric matters and devotions. It may grant high 
levels in the paradise but keeps one unaware of the gnosis and 
vision of Allah. Mystic knowledge is the verified knowledge that 
grants closeness to Allah blessing with Divine favour and 
company. It is the Divine light that showers the light of Divine 
presence and vision. 
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Explanation: I am the perfect Fakir and I never tell a lie. I have 
scrutinized every knowledge by the Divine favour. 

fjb t/ t/ j» 7. s $ 


Explanation: I am blessed with the presence of Mj^bjimmadan 
Assembly and every part and whole is under my sight^as I am 
omniscient. 
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Explanation: The Kaaba is in my heart as it is the abode of All£B. 


I am blessed with Divine presence and vision. 
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Explanation: O seeker of Allah! Seek your objective A 

soon so that I may enlighten your inward with my sight. 

v/?o v<2a 

Certainly, kimng/jjae inciting i nncrselt is-^ic^j oh of a perfect 

spiritual guide just as oxidizing the mercury and alchemy of gold 

and silver is the job of a proficient. These skills are very difficult 

for the imperfect and inexperienced while the perfect has 

command over them and he can very easily benefit and enlighten 

his true seekers through his proficiency in alchemy of elixir and 

gnosis of Allah. The way of verified contemplation is in command 

of the one who can summon every minor and major creation and 

souls of all the Prophets, Saints, Muslims and believers. While, 
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the contemplation of Divine favour is known to the one who can 
make all the angels and jinn present before him. The practitioner 
of contemplation who is a man of Divine presence and authority 
is dominant over the spirits in graves. Only such a proficient 
practitioner of every practice is eligible to recite the dawat and 
he can recite it by any method owing to the Divine favour. The 
expertise of perfect practitioner of ultimate dawat is that he can 
accomplish any challenging and tough endeavor in just a 
moment and in si r^k^'Ctep even if iri'sQO^yiq uer the Solomon 


Empire. 
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Explanation: 1 am the great rider holding the Zulfiqar 5 in(Shy 
hand with which 1 kill the noxious infidels. i q 
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Explanation: When dawat is recited the way it should be recced, 
cvdQuhing of the part and whole comes under the command of 


the reciter. 
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Explanation: Only the perfect Fakir is the true practitioner of 
dawat as it is the status of the enlightened Saints. 


5 The sacred sword of Ali ibn Abi Talib given by the Holy Prophet with which he won 
all the battles. 
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Explanation: If I recite dawat with wrathful absorption, I can kill 
the injurious with my single sight 
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: ^cations. Co ‘ 
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Explanation: Such an attention is like sword that can slay the 
head a^J it is more powerful than the attention of Rabia^pf Basra 
and Bayazid Bistami. 
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Explanation: Reciting dawat for a moment accompanied wffii 
contemplation is sufficient to achieve every purpose. How (gn 
men of lust recite such dawat'. 
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Explanatid^JVhoever recites dawat becomes a sight. He 

acquires the attributes of Khidr and can even read the Guarded 

jibeV'^ 


Table 
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Explanation: Dawat from Quran is recited by the one who knows 
its worth. The Divine secrets are disclosed upon such men of 
dawat. 
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Explanation: Seek the dciwat that is recited spiritually ascending 
the realm of Divine Solitude and blesses with the Divine secrets. 
Practitioner of such dawat accomplishes all tasks in the blink of 
an eye. 
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Explanation: How can dawat of the self-sellers continue! D 
of^feath becomes eternal if it is recited with an inward yelling 


for Allah. 
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^planation: O Bahoo! For Allah’s sake teach the desirable Way 
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yoiQvith this rank. 
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of dawat. O seeker! Let me implore the Holy Prophet to en: 
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Explanation: Dawat of Hyp at h rccitcj^OfSVhc state of vision of 
Allah blesses one with the kindness of Allah-the One. 
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Explanation: Dawat of breath recited in the state of vision of 
Holy Prophet makes all the Sufis present before the reciter. 


191 


C? /f- >ji 91 S (> 

$ M L J 

Explanation: Dawat of breath recited in the state of Divine vision 
for the sake of Truth makes the seeker behold the Truth in every 
creation. 
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Explanation: Dawat of breath recited in the state of Divide vision 
makes the angles and other celestial beings present before the 
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Explanation: Dawat that continues with breath makes the reefer 

$lhoritative upon all the realms. 
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E x p I a n a t i aw at of the Mystic blessed with i^?S 

perfect and efewjkk.it is neither seized nor declined. 
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Explanation: This point is sufficient for the sage to understand 
that one who does not know dawat of breath is a liar. 
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EXPLANATION OF CONTEMPLATION OF 
ISM-E-ALLAH ZAAT AND THE ECSTATIC 
FAKIR BLESSED WITH DIVINE ONENESS 


Some so called ecstatic Fakirs emulate the real Fakirs. The true 
and perfect ecstatic Fakir takes the seeker of Allah to the Divine 
presence with the powerful attention of his sight and lets all his 
objectives fulfilled byyAlte^ft’iSTl^ek^r °f tmc ecstatic Fakir 
learns three lesso^Mrom him which enlighten him. Nothing 
remains hidden or concealed from the seekers of the ecstatic 
Fakir. First lesson is related with the knowledge of death. Allah 

1 %< 

co (r:wO♦> 

^ Iht in * co 

leaning: Everyone will taste death. (3:185) 

Second lesson is about the knowledge of gnosis as the man<f 
gnosis becomes the immortal Mystic who never breaks the 
covenant. Allah says; 
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Meafflpg: And (you) fulfill My covenant and I will fulfijjpyour 
covcmtnt. (2:40) 

Third lesson learnt by the seeker of ecstatic Fakir is the 
knowledge ofwtoejvation of Divine presence the refulgence 
of Divine light. Alla?^4%^ 

(rr:ra) rlpk*IpLj jp^ ^S’lSopiJljp^Lt ❖ 


Meaning: Allah is the light of heavens and earth. The likeness of 
His light is like a niche wherein is glowing the lamp. (24:35) 


Through the contemplation of Ism-e-Allah Zaat, some seekers 
are honoured with the Divine observations during sleep which 
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drowns them in Divine love and vision and they behold 
everything clearly. Such seekers should sleep most of the time as 
their sleep is worship and a rewarding deed. Such a sleep is 
called bride’s sleep in mystical terms as it removes the veils of 
darkness and oblivion. The Holy Prophet said; 




•" ♦> 


Meaning: My eyes sl&^^Qgt^tlB^gd^s not. (Bukhari-3569) 

Contemplate^of Ism-e-Allah Zaat blesses some seekers with 
Divine lov^Cgnosis, observations and immersion irr*^, lights of 
DivincWision during meditation in which they feel the hiper pain 
and^^ closing the eyes everything is exposed on thcS^i^Such 
seder’s meditation is true and he should perpetually rerrigrfh in 
testate of meditation as it acquaints him with the Divine seqj^ts 
aiding with trust and certainty about them. Some seekers are 
blessed with Miraj of Divine observations, love and gnosis 
through the contemplation of Ism-e-Allah Zaat openly as thgy 
spiritually reside in the station of no station and Divinity is 
imposed upon them. The world and hereafter are worthlessvSr 
them and they are ecstatically drowned in the verified visio^»of 
Allah by the Divine favour. While, through thclcontemplatidjr of 
Ism&Allah Zaat, some seekers are blessed with Divii ove, 
gnosistand observations with physical eyes as the men of gnosis 
are hon6ilgd with the secret Divine vision which makes them 
independent and indifferent to the world. -^2^ 


A 
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Explanation: Whoever wishes to behold Allah, must die during life. 
As the Holy Prophet said; 
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Meaning: Die before your death. 
Hadith; 
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Meaning: The spiritual guide is the giver of life and death; he 
enlivens the soul and kills the inciting* iiCfl©^f. 

One whdi^mciting innerself dies, immerses in the Divine 
fo^Ver. Then, he is purified of all appetites^nd lusts. 


vision 


Only Allah! Everything other than Allah is lust. Since^Jemity, 
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the sgstatic have been immersed in Allah. 
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Explanation: Divine presence makes the true ecstatic mGffle 
ilant. The unwise morons have no idea what real ecstasy is.O“ 
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of Allah. 
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Explanation: Real ecstasy is the outcome of closen^ 

The immoaiSfc/ean never experience such ecstasj 

'"'S'*. \Jo* 

There are a few Ks44?l/pf ecstatic; are men °f Divine 

favour, some have verified inward while some are just liars. The 
ecstatic men of Divine favour have alive and enlightened inward 
like a pellucid mirror. Some ecstatic are men of soul. By the 
grace of Allah, their every hair glorify the name of Allah and 
they are blessed with the undoubted vision of Allah. Some 
experience the ecstasy produced by inciting innerself and the 
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Satan. It is the ecstasy of appetites and desires which is far from 
real ecstasy of closeness of Allah. 
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Explanation: The foolish are deprived of Divine presence. How 
can these arrogant approach JiiereJ n _ 

yOoWcaiioris. co^ 

Few other Jar or ecstatic are; the vigilant ecstatic, those 
ecstatic in^iwne vision, those ecstatic in desires of option world, 
the ecstatic viewers, the ecstatic drowned in Divine Unless, the 
hypocrite ecstatic, the infidel ecstatic, the ecstatic wh (\gbce like 


es his life to Allah. 


bliq^foldcd cattle and the loser ecstatic. Only one out of thousands 
is tide ecstatic on right pa 
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Explanation: The true ecstatic is the knower of gnosis JnB 
p©sesses the attributes of Mystics. He is ecstatically engrossed 
in the gnosis of Truth. 

It is very difficult to access the level of desirable ecst^*. It is 
acquired through Ism-e-Allah Zaat with perfect faitl T^td trust 
upon it. The ecstatic have nothing to do with^C2ecitals and 
glorification s. The entire existence ecstatic from 

head to toe and from body to soul is a^0Vt e light and his every 
word results from conversation with Allah. 
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Explanation: 1 am the ecstatic and compassionate Mystic. Such 
ecstatic have no worries. 
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The real ecstatic seekers are only the disciples of the Fakir of 
Qadri order who is ruler upon the innerself. If follower of any 
other order claims to possess Faqr and ecstasy, he tells a lie and 
boasts. He would surely be disgraced. The ecstatic who enjoys 
Divine company never sleeps because both his eyes keep 
radiating the theophanies of Divine light like the lamp. These are 
the everlasting levels as extremity of the Fakir, who is the man 
of gnosis, is absolute unioi^^jf^Divinc beauty. Since eternity, 
these levels have b destiny of MyOp^ and Saints who are 

ecstatic loverajcif Allah and united with Him. 

jr C \ 

EXPLANATION OF MOHAMMAD AN 

The foundation and basis of Faqr that open its ways and blesses 
wjfch the Divine union lies in following the order; 
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Meaning: Leave your innerself and be exalted. (Ayn al-llm wa zap 

al-Hilm) | 1,1 q- 

c • , | I I I Vc 

It grants the'gnosis of ‘none but Allah’ blessing with Diyjpe 
closeness, presence, union, observations and the vision of D^nc 
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Explanation: O seeker! If you are desirous to behold the 
Countenance of Allah, leave your innerself and come to me. 


Allah says; 


(r:ar) inpisli * 


Meaning: So kill your innerselves. (2:54) 
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Which is the knowledge that instantly grants salvation from the 
inciting innerself without any struggle and what is the way to 
acquire it? It is the knowledge of contemplation of Ism-e-Allah 
Zacit by whose favour, authority, guidance and verified bestowal, 
the invoker is immersed in the Divine Oneness and honoured with 
the vision of Allah immediately in a moment. Contemplation of 
Ism-e-Allah Zacit is practice of the perfect. 


Know that the w filiS letters according to 

Arabic alphabets A-i(F), J(Q), ^(R) and every letter is 

extremely honoured by Allah as the Holy Prophet saf^. 
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Mining: Faqr is my pride and Faqr is from me. 




<s> 


By the effect of these letters, the Fakir becomes eligible forCUhe 

^ivine vision. The three letters are the signs of Faqr. By the 
* 

letter *(F), it is obligatory upon the Fakir to annihilate kjjs 
innerself and enliven his inward that grants Divine vision to fife 
^ul and perfect health to his body, hence he enjoys ctcrjttdl 
company of Allah. The letter C(Q) means his body is h^a 
gra^ in which his inward is blessed with the closeness of ^Cllah. 
He kills his inciting innerself by tormenting it and ever p^frates 
before^ 11 ah. This is the basic rule of the institution of 'Httqr. By 
the effect of letter J (R), he is ever beholding Allah with the 
truth of certainty by observing the righteotj&' path. Hence, 
overpowers the cuffefe^^itan. In the existence of Fakir, two 
attributes are like the trustworthy witness as well as the truthful 
judge for his just accountability; one is obedience and other is 
modesty. The Fakir, who achieves high levels of closeness to 
Allah by the help of his spiritual guide but then retreats from 
Faqr and closeness of Allah indulging in the worldly covetousness 
and pleasures, is rejected by Allah. For him, the letter ^(F) 
means that he is attributed with brawl of Pharaoh, letter J(Q) 
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refers that he is tormented by Allah like Korah and letter -^(R) 
means that he is rejected like the cursed Satan. 


fJj jfy ftfjj fP 
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Explanation: Faqr is a two-step journey which is travelled with 
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s is the seeker who travels 
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orld and put into J^e hereafter 
' a step is to move ItKp^d from 
e Oneness and in the (Qgt half 
y approaching the level of; 


perseverance. Relieved fj 
it by making his head tl 

First stt^Sui taken from thi 
with trust upon Allah. Then 
hereafter towards gnosis of Di 

stcp'rcach the ultimacy of Faqr 
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cleaning: When Faqr is accomplished that is Allah. 
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Explanation: Renounce the world and refrain from the hereafter. 
WheHf you will surpass both then you will be considered the 
vigilant Mystic. 

nL 

The writetvof a mystical book must firstly?Require entire 
knowledge as we® test and verify it thrai<§fi practical. Hence, 
gaining knack in it and'men write ■me nook so that he is not 
worried or demoted while writing the book. Thus, I first gained 
the knowledge by the help and power of contemplation of Ism-e- 
Allah Zaat and verified it esoterically. Then discussed it with 
Allah and the Holy Prophet and all the sacred Companions, 
Prophets, Saints, interpreters of Islamic law as well as compared 
it with their knowledge. After confirmation from all of them and 
having their permission I spread it among people through this 
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book. Whoever reads this book with sincerity does not need to 
physically take oath of allegiance at the hand of a spiritual guide 
and may gain all the worldly and religious levels just by reading 
it. 
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Explanation: I have gained every kimw^C^^through gnosis and 
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have practised it. 
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Explanation: If you are a true seeking of vision of Allah, renf^e 
the veil of your inciting innerself and behold Allah. 
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Emanation: If you have the urge to behold Allah, surpass ..your 
innerself and have the vision of Allah. 
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Explanation: If you ay 
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sence of Mohammadan 


‘seek the 

Assembly, renounce your innerself and become firm upon the 
religion. 
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Explanation: Liberate from your innerself and adopt piety so that 
you become a Mystic Fakir annihilated in Allah. 
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Explanation: If you are a seeker of knowledge, learn the Ism-e- 


Azam which is Eternal a 
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Explanation: If you want to conquer both the worlds, gap the 
DMne presence which would grant you authority over the s&s. 
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Igplanation: If you wish that the states of graves are unveiled 
ujjon you, gain Divine presence by the contemplation of Isin^e- 

aPq 


Zaat. 
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Explanation: If you4*JjW}tro have the knowledge of core of earth, 
surpass your innerself and become the knower of all secrets. 
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Explanation: By which practice one can surpass one’s innerself? By 
engrossing in the contemplation of Ism-e-Allah Zaat perpetually. 


201 


0 £/Ckll ft S yr 

1> a d»T ^ L 

Explanation: Whoever is desirous of the Fugr that makes one 
independent, must annihilate himself through the contemplation of 
Ism-e-Allah Zciat. 
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Explanation: Every knowledge 
wor£tj- Achieve the secret of 
coo^mplation of Ism 
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nd wisdom is found in a single 
at Divine word 'Be' by the 


of Ism-e-AllahZaat. 
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Explanation: Allah has given me the authority to show the csse^c 
df ,‘Be’ to the seekers and take them to the Holy Prophet. 
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Explanation: O Bahoo! The verified spiritual guidpT&iessed with 
Divine favour l^-Shepne who can grant Diigjn^ {presence to the 
seekers of Allah with ance. 
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The spiritual guide who holds the hand of seeker and elevates 
him to the Divine presence in just a moment and in a single step 
is the medium between Allah and His seekers. Such a spiritual 
guide does not know any other way except the Divine presence. 
Only Allah! Everything other than Allah is lust. 
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Know that by reading this mystical work based on Divine words, 
the reader is certainly immersed in the state of annihilation in 
Allah and reaches the essence of secret of ‘Be’. The words of 
this mystical work speak and by their efficacy the reader gains 
enlightenment, insight, inward purification, spiritual unification 
and guidance towards the Divine secrets. No doubt, the discussion 
in this mystical work instantly takes the seeker to the Divine 


presence granting him the Mi 



closeness of Allah that leads 


to gnosis and Divinftjo&serVations andQ©y^ him the spectacle 
of both the worlds making him aware of every state. 
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Explanation: Only after crossing the level of discussions, spiritual 
states and thoughts, the seeker is blessed with ultimate Divine 
Oneness and union. 
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Examination: How the Divine vision becomes possible? BSp'thc 


contemplation of Ism-e-AlIah Zaat. 


* 


That is to, say, the entire knowledge of Quran, th^^nowlcdgc 
of Eternal, trowledge of Islamic injunctions and Hadiths, the 
knowledge inscribed Guarded Tablet, thak&iwlcdgc of Throne 
and Chair, the knowledge mom heavens till the bed of ocean, the 
hidden knowledge, the knowledge of Divine secrets, the knowledge 
of all Divine commands, the knowledge of inward, innerself and 
the soul, the knowledge of wisdom behind Allah’s commands, 
the knowledge of entire creation of eighteen thousand worlds, the 
knowledge of Gospel, Psalms, Torah and Quran and the knowledge 
of Ism-e-Azam, all are present in the core of Ism-e-Allah Zaat. 
Perfect spiritual guide is the one who exposes the core of Ism-e- 
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Allah Zaat upon true seeker by his attention and shows him 
everything clearly. It is justified as Ism-e-Allah Zaat is the Divine 
name and is verily the favour and bestowal of Allah. 


The core of Ism-e-Allah Zaat includes the spectacle of states of 
pre-existence, eternal end, the world, the hereafter and paradise 
and the special knowledge of the station of no station where 
Nature is evident and the seeker is blessed with vision of Allah 
as well as all the se^teQ(gtql0f^orLfied. The accomplished 
spiritual guide is ho reveals all this tr^jh the true seeker of 
Allah by hik^fcum ority through the contemplation of JLsm-e-Allah 
Zaat. Ce^inly, the righteous path is found only by'ffee Divine 
favour gained through the Ism-e-Allah Zaat as Ism-e-Ai^g}i Zaat 
is \^lly the eternal. The comprehensive spiritual guide cjLifers 
jafiQat upon the true seeker in such a way that he reveal s^nd 
stows upon him all the worldly and religious treasures as well 
the treasure of gnosis of Allah present in the core of Isrr&- 
Ulah Zaat. The spiritual guide who possesses the light of 
guidance exposes the core of Ism-e-Allah Zaat upon the seelgQr 
of Allah by the Divine favour and shows him the treasures^ 
gnosis of Allah. This is the way of perfect practitioner Saints and 

W 

irtiiJjortal Mystics who hold the key of spiritual attention. When 
the^ut this key in the lock of Ism-e-Allah Zaat, it opens. Such 
spiritual guide grants deep knowledge of every mystic way to his 
seeker, ppnce, the seeker becomes independent of al^nccds for 
his entire and never commits a mistake. ThpoHoly Prophet 
said; 

rpeV'® 

*** 


Meaning: The Divine name of Allah is pure, hence does not 
sustain but in the pure and holy existence. 


The ilm-e-dawat that is recited upon the graves of Saints, the 
knowledge of alchemy of panacea and the knowledge of 
augmentation are also present in the core of Ism-e-Allah Zaat. 
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The spiritual guide who is the Mystic Fakir reveals that knowledge 
upon the seeker from the core of Ism-e-Allah Zaat. Hence, when 
he recites dawat on a grave, the soul in that grave comes out to 
join him. It converses with him and fulfills all his needs. 


Know that I had been searching the true seekers for years and 
years but could not find a magnanimous, truthful and trustworthy 
seeker eligible for the Divine persuasion whom 1 could grant 
authority upon the trca: bestow infinite esoteric 

and exoteric wea 1th: Thus, paying the zakat due upon me from 
the boundl<^2>TJivine benedictions and absolving myself from 


the righ^if Allah. As, Allah has prepared me for rank of 
perfect, accomplished and comprehensive spiritual guide pressing 
the light of guidance by His grace and kindness. If I could find a 
Icdfticd seeker capable of gnosis of Allah, it is not at all difficult 
for me to elevate him to the Divine presence in a moment by my 
attention immersing him in the vision of Allah. Instead, one €&n 
find infinite seekers of carrion world who are like dogs. 

0 

Certainly! The Fakir is man of treasures and has authority on 
2^1 the Divine treasures. Hence, Saints are the treasurers of Allah. 
SGfch immortal'Alystics are always engrossed in beholding Allah 
and observing the Divine lights with complete sincerity biased 


r the 


wit! 


itlCftje closeness and presence of Allah. The whole world leeks 
their generosity and wishes to gain wealth from their sures. 
The Fakm^ never oblivious of Allah nor turns away from the 
Divine presence and observations even for a moment. He never 
attends to the call of. creation unle^swwfered by Allah and 
permitted by the Holy Prophet. If, owing to his eternal beneficence 
and graciousness, the perfect Fak ir blesses someone with his 
kindness, all the worldly and religious matters of that fortunate 
person are resolved and he becomes indifferent and independent 
of all desires in the world and hereafter. 


Know that if the person who performs recital and glorification 
rounds or remains busy in invocation, reflection, meditation and 
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unveiling, presents a request in the court of Allah sincerely and 
humbly with trust and beseeches with lamentation, undoubtedly 
his prayer is accepted in a day or a week or a month or at the 
most in a year. The Fakir who possesses contemplation of Ism-e- 
Allah Zaat and is closest to Allah does not need to pray or curse 
as he fulfills all objectives by his powerful sight due to his 
ultimate Divine closeness. The Fakir has some unique powers; 


firstly his attention is from the 
of Allah’s help and favour. Tne 


jne presence and an embodiment 
ilor nows to exercise his 


attention fr e Divine closeness, the effect of his attention 
does not end till the doomsday. The issue he addresses with his 
attenti^rf, is immediately resolved. Secondly, the Fakif/has got 
the ^js&fied authority. If he exercises his authority to bless Someone, 
that person and his entire progeny become free of all need® till 
thg.‘doomsday. Thirdly, the Fakir has the power of waham which 
things inspirations and the revealed knowledge from the realm of 
Divine Solitude. Waham and inspiration of Fakir is the ultimate 
solution. The Holy Prpphet said;j 

m m /n?' 

sing a virtuous thought in someone’s inward without 




< 2 > 


effort.is called inspiration. 


Fourthly, the Fakir’s reflection, argument and thoughts-^rc from 
the statrof^j^ Divine union and gnosis. His argument's eternal. 

Know that th^fi^gfe three letters of the wortj _ 
to Arabic alphabetsJ(Q), >^teji®^he letter —TF) 


according 


means 


that Faqr leads to fana i.e. annihilation of the inciting innerself 
such that there remain no lusts or appetites in the innerself but 
only the urge for Allah. The letter (J(Q) refers that Faqr is the 
secret power of Divine lights that immerse the whole existence 
of seeker in the vision of Allah. The letter J (R) means that Faqr 
enlightens the seeker making him the scholar of knowledge of 
panacea alchemy and the knowledge of effective exegesis. That 
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is to say, Faqr makes the Fakir ruler of the worlds. By the blessing 
of the perfect spiritual guide, the true seeker achieves great 
esoteric and exoteric levels. He bestows spiritual treasures upon 
his seekers day and night so that they do not get perplexed or 
anxious and always remain engrossed in the state of Divine 
presence. The seeker must be a man of verification and the spiritual 


guide ought to possess the Divine favour of SJol o\ 

sOyt^to do everything” 


meaning: “Certainkg 

(2:20). .~pF V 
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Explanation: Bahoo got Faqr directly from the Holy Prophct^pd 
became the knower of all secrets by the grace of Allah. 

Allah says about Faqr; 
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Morning: This is Allah’s grace, bestows upon whosoevergHe 
lik^ and Allah be exalted is the possessor of great grace. (5££1) 


At lar^e, people just know the name of Faqr. Only ona^irnong 
thousands accomplishes Faqr by truly acquiring it, observing 
and tasting its pleasure personally. The Holy Prophet said; 

^M/\/[ ♦♦♦ 


Meaning: When Faqr is accomplished that is Allah. 

You must know that the true Fakir has two levels; initially he 
is the lover and finally he becomes the beloved. The struggle of a 
lover is just meant to behold the Beloved. The invocations, 
reflections and recitals are unlawful for him. He is indifferent to 
good and bad, desires and fulfillments. 
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Explanation: If inward of a person is deprived of closeness to 
Allah, his innerself is surrounded with worldly desires and soul 
remains completely unaware of Oneness of Allah. 
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Explanation: If you wish Faqr, surpass the three (the .rtjncrsclf. 
inward and soul) because the secret of Faqr is to achie\% Divine 
Oi^ess. 
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Explanation: Faqr is the sultan, why do you misunderstand it as 
indigence! The sovereignty of Faqr is upon the immortal realtor 
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Explanation: It is the realm where neither the invocation nor 
reflection is dflt^i^pd. Whoever reaches there, beholds Allah. 
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Explanation: If someone asks me whether I have beheld Allah, I 
would answer that my eyes are taken by his vision. 
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The status of Fciqr is that of belovedness. Whatever the beloved 
wishes, the lover grants him. Rather, the lover becomes aware of 
even the thought of the beloved and fulfills his every objective 
by the power of his sight. What is the difference between lover 

and beloved? If we read the verse 5 ^4^4 meaning: “Allah 


loves them and they love Allah” ( 4 : 54 ) it becomes clear that they 
are one and immersed in eachothen On the contrary, the scholars 
are immersed in books. Who is trie rrQO^^ir and what is his 
ultimacy? There are two kinds of Fakirs; one who are admired by 
creation and the other who are admired by the Creator. Hence, 
there aa^ two witnesses of a Fakir, first is; 


- 
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Meaning: Honour the commands of Allah. 
Second is; 


/leaning: Be kind to the creation of Allah. 
As it is advised in the Hadith; 
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Meaning: Be attributed with the morals of Allah. 


It is stated; 


Meaning: Good morals are half Islam. 

Allah says to His beloved Prophet; 

* * 
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Meaning: (O Esteemed Beloved) And assuredly you are placed 
high on the most glorious and exalted morals. ( 68 : 4 ) 

Exalted morals is the station of purified inward that readily 
accepts the truth and follows the straight path which is the path 
of those upon whom Allah has bestowed His favours. 


FURTHER EXPLANATION OF DA WAT 

*\v\XA' ca ' ,on ®'Co/>i 

Know that Allah Ctmfers five treasures upwi five persons who 
are called ^H^Seasurers of Allah. They are independent of all needs, 
neither jet|uest anyone for anything nor seek anyCnmg from 
anyone but by the order of Allah and permission of Holy 
Project. Whomsoever they favour, becomes independent all 
deSftes. Those five chosen persons are; the perfect Fakir *4he 
actitioner of dawat, the alchemist, the possessor of philosopher 
me and the king. Among these, the perfect Fakir is dominQjk 
upon the rest and they are dependent on him. All these levels are 
found only in the Qcidri order. rl O 

Every book contains discussion upon conventional topics but 
n^book contains knowledge of the Eternal that has been reveled 
from the Divine presence. 1 have not plagiarized any nfystic 
poidPfrom any book nor met any plagiarist.^! accessed th^25Truth 
myself&mquired the Tacts directly from the Truth, acqfijtred the 
Truth arfo^agted the pleasure of vision of Truth. Ex^^t Allah, I 
have cut of 1 T*^)r^c vcryonc else. 
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Explanation: For Bahoo, it is sufficient to remain with Hoo 
continuously. How can the imperfect know about these levels! 

Listen! It is obligatory upon the seeker of Allah to first of all 
search for the perfect spiritual guide even if he has to travel from 
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east comer of the world to west. The perfect spiritual guide can 
be recognized by the following signs; 

Firstly, he bestows the boundless treasure of gold and silver 
and the alchemy of panacea upon the seeker. 


Secondly, he blesses the seeker with piety and bestows the 
blessings of paradise. 


Thirdly, he annihilates Tri Allah and immerses him 

in the Divine lights of vision of Allah by fi^indness. 

The spirjf^al guide who confers these three levels j^pon the true 
seeker oi2kllah in three days is the immortal Mystic ancm)»(iiscicnt 
spiritual guide. 

(gtpc must know that if a person faces any difficult sitiffition 


whether related with worldly matters or religious such as; Q 

W 

An indigent wishes to have emperorship of the world fr©n 
east to west 

i , mts ® 

A king of seven climes keeps enmity against a Saint 

Someone is chosen to be enthroned or it is decidecF'To 
dethrone a king 


I 
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T&n, the power lgf all such ^deci sions about ranl^i and 
descriptions is vested in the perfect Fakir who possesses^ Divine 
Onenes^s^he people of esotericism come to kno\^€|>out past, 
present, futi^Fand gain the hidden knowledge J^^heir spiritual 
attention througrFqMdrent ways. Somm^hrQTgn the prayer for 
augury, some through the! contemplation of Ism-e-Allah Zaat , 
some through meditation, some can read the Guarded Tablet, 
some are given inspirations by the angles, some through waham 
from the Divine closeness, some get right answers from above 
the Throne, some get messages from the Prophets and Saints 
while some gain this knowledge from the verses of Quran. Some 
are blessed with Divine presence and jamiat with the Holy Lord, 
hence they get the evidence from there. While, some get waham 
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from the realm of Divine Solitude, some have the power of perfect 
contemplation due to Divine presence, some become aware 
instinctively, some view through insight, some have everything 
unveiled upon them, some are immersed in Divinity at the 
station of no station, some have expertise in reciting dawat upon 
graves and are great spiritual riders. However, Fakir is the man 
of powerful knowledge. Not only he has got every knowledge 
but has also practised upon^^n 
practically applying-i 


become proficient in it by 
^ofc’Dp^ie deeds. 
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Explanation: One deprived of the spiritualjway is an imp$fcct 
who keeps seeking wealth from people. 
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Explanation: The perfect is a man of insight, he seeks notfeng 


froJn anyone as Faqr makes him completely independent (it)all 

1 j11 / 


de, 


% 


CJU. 7.\t Xf ijj it (J jf. 


% 


^ 

Explanation: This humftfe^ervant advl^^ou for the sake of truth 
to never ever dare before the perfect spiritual guide as he knows 
everything evidently. 


Where everything is evident, there is no need of words. 
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Explanation: Faqr turns the misfortunate into fortunate ones and 
blesses them with the auspiciousness of closeness to the Holy 
Prophet. 


The beloved of Allah, * 
Fakir and his tn 


rammad blesses the perfect 
levels of all kinds 


of favours that everything they view esoterically as well as the 
orders th^get from the Divine presence are verified. Whatever 
they ^'spiritually or physically, is from mystic point o^ew. 

Esther explanation of perfect dawat is that the perfect Fakir 
who is proficient in dawat and is a man of spiritual attention-and 
command does not need to give fixed charity; to count the omir^ys 
or auspicious timings; keep account of stars and astrological 
figures; perform rounds of recitals; adopt munificence or locking; 
eat meat of mild, wild or superior animals; keep ablution constant^ 
offer supererogatory prayers; fear from demotion, confiscatiorQjr 
glffpsts; keep fasts; observe seclusion or perform forty day mystic 
tf^ggles. All these create satanic whispers, apprehensions and 
ns in the imperfect and unaccomplished. 
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Explanation: 1 am the perfect Fakir 
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ir■proficient in dawat. Every 


soul is under my command and rule. 


Remaining conscious and safe from every trouble and calamity 
while reciting dawat is the job of perfect ones. It is better for an 
imperfect never dare to recite dawat even if someone cuts his 
head with a sharp sword. If someone offers him a great amount 
of gold for reciting dawat, he should not accept it. You must 
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know that Satan acquired knowledge for thirty thousand years 
and then taught the knowledge of dawat to all angels for thirty 
thousand years but his arrogance upon knowledge produced 
intoxication, ecstasy of egotism, hypocrisy, conceit and lust in 
his existence. It was his knowledge that prevented him from 
obeying the order of Allah and prostrating Adam. It must be 
known that knowledge is like an order hence the scholar should 


be obedient. True knowledge 
and righteous guidance. 
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Explanation: Knowledge is a message and a source to knotiPand 
d^cribe things. None of the scholars achieved Divine vigfon 
through knowledge. t ■ CD 
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Explanation: Knowledge is conversation based on questionst^nd 
Never a scholar attained Divine union through his 
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Explanation: Knowledge just comprises of words, sentences and 
pages. It cannot immerse its scholar in the state of annihilation in 
Allah. 
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Explanation: Gnosis is the Divine light that grants Divine 
presence to the Mystic. At that point, neither knowledge exists 
nor invocation or consciousness. 
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Explanation: Knowledg 
True scholar is the one 1 
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Emanation: I am educated with veritable knowledge directly by 
Allah and that is the knowledge of Div^e Oneness. Other than 
t§at, every knowledge is totally based on personal desires. 
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Emanation: Do not be arrogant upon your knowledge; § an 
crasekhc entire knowledge from mind by/ single glance. 
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Explanation: Sufficient is 1 the knowledge of vision that grants 
eternal life and is a medium to achieve Oneness with the Divine 
Essence. 

Allah says; 
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Meaning: No one is worthy of worship except Hoo ( ^) so 
make Him your (only) advocate. (73:9) 
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Explanation: Ism-e-Allah takes the seeker to the Divine presence 
converting his whole existeniy-l/SASyQ^Jight. 

Know th perfect Fakir is a man of ultimate nearness to 
Allah so he has no need to recite dawat. Rather, his'singlc glance 
is far fetter than reciting dawat day and night, carf^jjig out 
mystiestrugglc in seclusion for forty days repeatedly, gathering 
gr;oJti army of soldiers, horses and elephants, spending iri$nite 
wealth in the form of gold, silver or cash. The Fakir who kn©vs 
to exercise his attention from Divine closeness through the 
essence of Divine command ‘B^and Isla mi c creed, the effect^?!' 
his attention keeps on increasing day by day and does not end till 
the doomsday. 

Further explanation of dawat--. The imperfect neither recite nor 
kiww the proper way of delivering dawat. One who recites dawat 
by physical tongue for the desires of innerself is bound in the 
physical world. Sometimes the groups of jinn from the hidden 
world accompany him during dawat. One who recites dawat by 
the inward torf^pc with inner attention, contemplat^Shnd authority, 
all the spiritual agents and angels encircle J^tf\nd recite dawat 
for him. Such dawat is^lways accepted. Allah says; 

$5c)lss ❖ 

Meaning: And your Lord says, “Call upon Me, 1 will respond to 
you.” (40:60) 


If one communicates dawat by the tongue of soul with inner 
attention, contemplation and authority, souls of all the Prophets, 
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Saints, Muslims and faithful surround him to help and recite dawat 
in his company. Such dawat is accepted instantly. Even if it is 
recited to conquer the Solomon empire from east to west, the 
objective is certainly achieved in a single step by the Divine 
favour. One who recites dawat by the secret tongue with the 
essence of contemplation of Ism-e-Allah Zaat, his spiritual and 
physical self convert to Divine light in a moment and no doubt 
he becomes desirable in the court of Allah. In terms of ilm-e- 
dawat, such dawat ^\lG9ILQr)« 


presence 


e closeness. When 
the seeker igOics' dawat by the tongue of light with the 
contempla^JMi of Ism-e-Mohammad which is light itsdjf, the sacred 
soul o^fHoly Prophet along with the souls of all •IJis great 
Companions as well as the juniofl Companions and the Co^rfgjjnions 
of Badr encircle him and recite rounds of dawat with hinkfrom 
Inverses of Quran to help him. If such a dawat is communicated 
cjlfly once in life, its effects do not stop Till the doomsday. Thiji^s 
file level of dawat about which it is said; 
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Meaning: The tongue of Fakirs is the sword of Rehman. 


ms status is of the Fakir in whose mouth the Holy Prophet 
has put his sacred saliva and held his hand esoterically. The key 
to all' afese kinds of dawat is in possession of Shaikh Abdul Qadir 

v<2,“ 


Jilani. 
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Explanation: Dawat of breath is accomplished in just two breaths. 
One who does not know to deliver such a dawat is imperfect. 
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Explanation: Only such a dawat honours the reciter with Divine 
presence and let him communicate with the souls in graves. 


hi 


Explanati^jp^Ve have no need or desire for got^ or silver. 
Whoc^sf wishes gold and silver is foolish. 
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very kind of ^knowledge aj3i 
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Explanation: The perfect are blessed with such grand stityfis that 
they are well versed in every co mm on and special kind of 
knowledg^v 

Know that some Fakirs derive the cs^n^(yj©fhki r contemplation 
from soil. Hence, when they contemplate, their entire existence 
turns into soil, mixes with soil, manifests as soil and then return 
from this state. 


&l ijjiy S jh ^ y 
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Explanation: Do not look down upon the humble people. One 
does not know that a great rider may be hidden behind the 
raising dust. 


Even when the exoteric self of humble Fakir is dead, his esoteric 
self remains alive and soul is vigilantly attentive towards the 
vision of Allah as he has achieved the state of ‘death before 
dying’. Hadith; 




,^cations. CO/ . 


Jjfoi 


Meaning:x|^rtainIy. the Saints of Allah do not die. 

Jr* 




Some''Fakirs derive the essence of their con tempi from 

fire. When they contemplate, their existence enters and leaves 
th^fire hence turns into firei Contemplation of some Fakirs is 
derived from water. When they contemplate, they dive in water 
and convert into water. While, some derive contemplation fr(®n 
air and become air mixing in air. Although, contemplation W 


these four elements is far away from the Mohammadan Fa 
gnosis and Oneness of Allah. Only Allah! Everything other tlgn 
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& 
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eligion and 
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Explanation: True man is one who is firm u 
reaches the Hoty^*raphet following his each and every step. 

Dawat is like an axe, naked sword, spear or like fever that 
makes one tremble. Dawat is fire, it is like the gun, hard stone or 
sudden death. Dawat is the commanding mler, it bestows authority 
and beneficence and enlightens the Fakir. 


J 
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Explanation: If dawat is recited as ordered by Allah, it can 
annihilate every part and whole in just a moment. 
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Explanation^ dawat is recited as ordered by it can 

immoi^ajize every part and whole in a moment. 
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Kplanation: If dawat is recited as ordered by Allah, every Mys^S; 


of part and whole becomes purified. 
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Explanation: If dawat is recited as ordered by Allabj^cvcry 


creation gets blessed with the vision of Allah. 


Dawat 






^//^©.four letters according to Arabic text; ) (D), 
6(A), s (W), kS/(T). By the letter J (D), dawat grants eternal 


observation making the reciter man of Divine presence and the 
great rider of graves. The letter 6 (A) makes the reciter beholder 
of evident Essence, grantor of evident vision and the scholar of 


knowledge of evident vision. The letter 3 (W) inspires the inner 
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meaning of every verse of Quran and the right answer of every 


question. The letter ^(T) makes the reciter a man of contemplation, 

attention, authority, reflection and the man who looks down 
upon the world, man of similitude, man of renunciation, man of 
trust upon Allah, man of Divine Oneness, man of isolation and 
separation as well as the man of research, man of self¬ 
accountability and the man of.Divine favour. One who adopts 
these attributes enjo thAlcssfli’fs GS^^at. The knowledge 
and specialties ^''dawat are immense which require a number of 
volumes ^'be described but a little has been mcntrfij^l here so 
that threader may not get worried. To be precise, the cbpvat that 
is an endless source of achieving all kinds of objectives 'instantly 
is ^wat of Divine light and dawat of shrines. This is the 


ut&mate dawat and always accepted in the court of Allah. ^ 

^ m Jk tfl 

^Know that it is not easy to be a perfect spiritual guide. 

I 

Approaching the levels of perfection, gaining authority upon 
every part and whole, acquiring jamiat and becoming proficient 
in every kind of knowledge is extremely arduous. Perlje^t 
spiritual guide is the one who, by his graciousness, bestows upon 
hiQdisciples and seekers five infinite treasures without putting 
thef^jn any kind of struggle, five kinds of knowledge, five lemons 
of conventional as well as eternal knowledge by the Divinjj^avour 
and mai^s them accomplished and proficient in their practice by 
going through tests. He grants them awareness abod^everything 
in every wa)'W^L is the lesson of knowledge" 1 ^ ghanayat that 
absolves the seeker of all complaint$^tohg with the lesson of 
knowledge of righteousness, wisdom and command and also 
bestows the treasure of alchemy of elixir making him dominant. 
However, only the truthful and life sacrificing seeker is capable 
for this bestowal. Acquainting the imperfect seeker with these 
secrets is a great mistake. Second lesson given to the truthful 
seeker is of the fruitful invocation which elevates him to the 
level of perfection and the eternal invocation and reflection which 
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annihilate the inciting innerself granting Divine closeness such 
that the seeker keeps experiencing the state of meditation of and 
on and gains the blessings of Divine observation, presence and 
union. Third is the treasure of knowledge of dawat of augmentation 
which conquers every dead and alive, kings and aristocrats. 
During dawat, the souls of all Prophets and Saints come to meet 
the seeker along with all the spiritual agents and sincerely help 
him granting him command upon the souls in graves. Fourth is 
the treasure of knowledge''^ disco^rSf) Ism-e-Allah Zaat 
and Ism-e-A from the veises of Quran and other recitals 
which blesses the seeker with jamiat and independence from all 
desiresQ&ence he attains Divine union. Fifth treasure i^M+iat the 
spiritual guide makes the truthful seeker perfect in the kiro^ledge 
of attention, contemplation, authority, gnosis, reflectiortPand 
th^ophanics as well as the knowledge of immersion in Dfytipc 
vision, annihilation of innerself and ifhmortality, of soul. He also 
gains perfection in the knowledge of Divine favour and verification. 
Prior to gnosis, seeker has to experience death; prior to immortal®, 
seeker has to annihilate; prior to the Divine vision, seeker has to 
j^ajn immortality; prior to beholding Allah, seeker has to drown 
in the theophanies. These are the levels of perfect trust and 
ccpainty. All these knowledges and the levels of closeness ^the 
Divine Essence and acquiring the Divine attributes rev^pfrom 
the Ism-e-Allah Zaat and Quranic sharia. They are derntod from 
Quran anc^feturn to Quran. They are the truth as th^^rme from 
the Truth ara^pmnt the truth. This is calledrijjosolute Divine 
Oneness pure of fal4$?p(^ The Holy Prophet said; 

Meaning: Returning to the origin is the final level. 


Furthermore, spiritual guide is the one who enlivens the inward 
of seeker by the benediction of attention of his spiritual sight and 
contemplation of Ism-e-Allah Zaat. Thus, the seeker immerses in 
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the vision of Allah and repents from all the undesirable acts. This 
leads to the levels of perfect trust and certainty. 


jU> 
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Explanation: There is not any wall between the seeker and vision 
of Allah. Those deprived ^ ave dead an d inattentive 
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Explanation: Whoever beholds Allah with enlightened siglif^hc 
whole world kisses his feet. 
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Explanation: One blessed with the Divine vision hides himself 


frfe?h people. It is the initial level of a Dervish. 
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Explanation: O seeker of Allah! Have ami%e to renounce the 
desire of worldly wealtfv you will 4 tc messed with more and 
more of Divine favour. 


First obligation upon the spiritual guide is that he should ask 
the seeker which of the afore mentioned five treasures, lessons 
and knowledges he wishes to have, “Ask me, so that I grant 
you.” Whatever the seeker wishes, he can ask and acquire from 



223 


the spiritual guide. Hence, there remains no regret in the seeker 
and he becomes sated and independent of desire. 


One can find many self-styled spiritual guides, the bread and 
butter seeking guides, the verbose guides, the tale-telling guides, 
the liar and harming guides, the perplexed guides, the animalistic 
guides and the foolish disciples. If the spiritual guide is perfect, 
he takes all burdens of the true seeker upon himself in both the 
worlds. The skeptical sAekers are the enemy of 


life and worse than thousand Satans as sm&s hidden enemy of 
faith. A ond^2ay v acquainted dog is better than the immodest and 
disobedient disciple. I can distinguish between the true and 
untrue spiritual guide and seeker in a single glance. The^jrimary 
sign$?f spiritual guide is that he keeps the seeker under his sight 
whether the seeker is near or far. You do not know thar^the 
spiritual guide is at the eternal level,while the seeker and his 
attention is at the final level of gnosis and Divine vision. If the 
spiritual guide is perfect, he elevates the seeker to final level merely 
by his attention granting him his desired Divine presen t 
lerwise the seeker keeps burning in the fire of his desire 


lah. It is said; 


Meai 


rmfe; 


Wait is more intense than death. 


r>- 

I <25 
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The seel^e^vho waits may have two reasons and stales; either 
he is a beloveei'Q^a majdhub and veiled. The majdlmb and veiled 
seeker never achieve4<ltiV^ destinatijto^Snd becomes reprobate 
eventually. Beware and be wise! The spiritual guide at the eternal 
level grants the basic and eternal lesson of invocation of Ism-e- 
Allah Zaat to the seeker in the beginning but the seeker wishes to 
have gnosis, closeness, presence and vision of Allah. The spiritual 
guide bestows the primary theophany of Divine light but the 
seeker wants the final level of Divine vision. The spiritual guide 
gives the initial mystic lessons but the seeker longs for the 
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highest level of closeness to Allah and the Divine favour. If the 
spiritual guide reveals the eternal level through Ism-e-Allah Zaat 
and elevates the seeker to it, he is absolved of his responsibility. 
However, while giving the initial lesson of Ism-e-Allah Zaat he 
must also reveal the Divine vision through the holy letters of 
Ism-e-Allah Zaat. 


H ^ 

Explanation: O seeker! Whichever way you follow, your only 
objective should be to seek the vision of Allah and drown in the 
Divine Oneness. ^ 

& .ii ft 

Tp be a true seeker of Allah is not easy. It involves great 

'rets such as annihilation of innerself, immortality of soul etc. 
ily the obedient and modest seeker of Allah annihilates in riSn 
and gets blessed with the Divine company. 
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ation: The seeker engrossed in perpetual vision o fellah 
^ the Divine union. Whatever he eaB, is lawful im. 
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Explanation: The Mystic Fakir is the master of worlds. He has 
right upon everything as he is the ruler. 
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Explanation: Nothing unlawful can enter his throat. Every bite of 
food he takes is lawful for him. 
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Explanation: Sight of Mystics is always focused on the states of 
Divine command ‘ Bcjjjscd with such levels from 


the Holy Prophet.^' 
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Explanation: At times, they are experiencing Divine wratlfjjnd 
sorption states while at times they immerse in Divine beauty 
fd annihilate in Allah. 
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Emanation: They are salvaged from the changing states of life 
and death and are empowered to give life to the dead by^m-e- 
Allai^^at. ^ 2 ) 

Listei^Q^seeker of Allah! Listen O Divine schol^$ Listen O 
Mystic! Listai^^) blessed with Divine union a^ righteousness! 
Listen O man of contemplation of Isim&^Ng&Zcicit by the Divine 
favour, man of authority upon Ism-e-AUah Zaat with verification, 
man of attention by the specific mystic way of Ism-e-Mohammad\ 
There are three levels of annihilation; annihilation in Allah, 
annihilation in Prophet Mohammad and annihilation in the 
spiritual guide. Unless the seeker drowns in the theophanies of 
Divine Oneness from head to toe and attains Divine closeness 
and vision, he cannot accomplish these levels. Whatever he 


226 


observes other than this is just illusion and jugglery of levels. 
One must not trust them as they are far from gnosis and Oneness 
of Allah and are just emulation. The scholar of Divine Oneness 
is a beheaded Mystic. He is the traveller of realm of Divinity and 
the station of no station. Only the scholar Fakir knows and 
studies the Divine knowledge. 
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Explanation: The Fakir from whose existence echoes the sound 

of secrCts of Hoo is the accomplished guide on the way to special 
secr2ts. » ^ 
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Explanation: If you could not hear this sound after his death thSn 
seek these secrets from his shrine. 
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Explan^pn: The eternal Saints traverse the journe\Qfr’om this 
world to the ettier world in just one and a half step. 

j< Jii / cfl / 


Explanation: They are the veritable seers who can view the 
manifested as well as the hidden. Everything from the heavens to 
the bed of oceans is under their single glance. 


If a person spends his entire life in asceticism, mystic struggles, 
forty day seclusion, rounds of invocation, reflection, meditation, 
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recitation rounds of Quran, offering salat the whole night, fasting 
every day, earning lawfully, speaking the truth always or bears 
pains for hundred years, his inciting innerself becomes stronger 
and gains pleasure and firmness by becoming famous and 
respectable among the people. It is easy to accomplish this level 
but burning in the fire of Divine Oneness, drowning in the 
observation of Miraj after attaining Divine presence, annihilating 
in Allah, gaining the gnosis of QA'inc light and bearing the vision 
and closeness to t re me I y cfiifjt^t for the innerself. 

The Divine passion, love, gnosis, observation and presence purify 
the entire existence of seeker in such a way that not^^n a speck 
of apprehension, satanic whisper, illusion of innerself, Worries of 
wo troubles and calamities is left in his being. It is menace 
and beneficence of Allah which is bestowed by the perfect spiritual 
gijide upon the true seeker on the very first day, as was decked 


<2* the day of Divine covenant when Allah asked the souls; 
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Meaning: Am I not your Creator and Provident? ( 7 : 172 ) 
^he souls replied instantly: 

\ 

Meai 


: They said, “Yes! You are!” ( 7 : 172 ) 
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Explanation: The man of sight views the spectacle of both the 
worlds but never utters it by tongue. 
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Meaning: Hide yourself from people as much as possible. How 
can those be considered Mystics who sell themselves (i.e. use 
their power and prestige to earn wealth and fame). 


The seller spiritual guide always remains worried in the matters 
of his disciples. While the Fakir who is man of evident sight 
remains immersed in observing the realm of Divinity and the 
station of no station. This book comprises the secrets of revelations. 
If an imperfect will ^c^pmc perfect; if a perfect 

will read it, he will become practitioner of totality; if a practitioner 
of totality v^Bre^d it, he will be accomplished; if an accomplished 
will rcackif) he will become supreme; if a supreme wi 1 life ad it, he 
will become comprehensive spiritual guide who is ^J»an of 
if the comprehensive spiritual guide will read it, Hj^will 
be§®me the sultan of waham Fakir who is ruler upon the WQiJds 
possesses the light of guidance. His status is infinite and 

Jundless which cannot be imagined. How can the reprobate mid 

m 

rejected heretics achieve these levels! This book is comprehensive 
of jamiat and the key of totality. In whichever lock of objecting 
the seeker will put it, that would be opened and every treas^je 
would be revealed upon the seeker. The greatest obligation and 
Siifipa to be followed by the seeker is to become a man of 
put^^d inward which readily accepts the truth, tread the eternal 
straight path and reach the level of immersion in Divine vision, 
annihilation and immortality by the Divine favour. Thp^, achieve 

n>f Allah. It 

the seeker to first of ill his inciting 
innerself so that it does ddt claim tojfe^Sd like Pharaoh in the 
existence. The seeker must necessarily crush the desires of innerself 
under his feet to make it naught. When the seeker has terminated 
two gods in his existence i.e. self-conceit and appetites of self, 
with the sword of contemplation of Ism-e-Allah Zciat, then he 
can step into the arena of Faqr and gnosis. Felicitations to the 
seeker having such a thriving inward on getting rid of the cursed 
inciting innerself through righteous persuasion! 


the Divine presence becoming desirable in the cot 
is incumbent up§t»^the seeker to first of all ki 
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Explanation: Understand the secret behind the words of Allah in 
verse 73 of sura Al-Maidah “They have certainly disbelieved 
who say Allah is the third of three”. Kill the two gods if you 
wish to behold the real God. 

vacations. c 0 ,. 

Allah says; 
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Mealing: Have you seen he who has taken as his god his (own) 
desires. ( 45 : 23 ) 
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Explanation: The self-conceited can never find Allah as 
^ye made their desires their god. 
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Explanatio6^)ne who prevented his innerself from making desires, 
in fact sacrificed’^ life for the sake of Allalp. 

Allah says; 
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Meaning: But as for him who feared standing in the presence of 
his Lord and forbade his innerself from its appetites and lusts, 
heaven (of Allah’s closeness) will surely be (his) abode. (79:40-41) 


EXPLANATION OF DIVINE KNOWLEDGE 


Every knowledge and field of study is meant to attain love and 
gnosis of Allah so that one j^tWessol with Divine observation, 
acquires closene^^M*presence of AHafP^pntually annihilates 
in Him. Th^g$tolar of Divin&knowledge is always admired in 
the court^f Allah. Although, he is unknown among^e masses 
but infamous esoterically among the people of Divine Icjpscncss 
and^c angels. Every knowledge and study is actually meant to 
gcDylcsscd with the theophanies of Divine light and immerSe in 
tbfc vision of Allah approaching the level of annihilatioiOin 
Allah. Whoever does not believe in this reality of knowledge ^a 
jfegan. Real knowledge leads to the assembly of Prophet. It is tip 
destiny of true scholars who are the heirs of Prophets. The hypocrite 
scholars trapped in the desires of innerself cannot be the heirs of 
Prophets because the desires keep one away from gnosis of Allah 
assembly Lf the Prophets. Divine knowledge makes/.one 
cortform to Allah and go against the Satan. Such veritable scholars 
are tfj£,fricnds of Allah, source of salvation and the conv^&rs to 
the assembly of Prophet Mohammad who is ete malfy alive. 
Know that the inner and real meaning of the vemps of Quran, 
Hadiths of the Prophet and Qudsi HadithsA’S^ well as their 
veritable kno wle dge*44rivcd froAyBflf Divine knowledge. 
Hence, gaining this knowledge is the foremost obligation. The 
scholar of Divine knowledge is one who speaks Divinity, hears 
Divinity, beholds Divinity, knows Divinity and carries Divinity. 
Except Divinity, he forgets everything. Divinity is not just a word, 
its knowledge blessed Prophet Mohammad with Divinity. The 


26 Qudsi Hadiths are the words of Allah stated by the Holy Prophet which are not present 
in the Holy Quran 
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Divine knowledge contains Miraj of Divine observations, closeness 
and presence. The reader of Divine knowledge becomes the scholar 
who is independent of all desires. Ali ibn Abi Talib said; 




Meaning: He, who taught me a word, is my master. (Al-Fawaid) 

That particular word is Divinity. Divinity is the true worship, 
devotion, permission, l$US^rin<!Pi§F$y^i^s. It is the stage of 

OC^^j$Q&T akhf wa la-Tahzn) meaning: “Do not feel afraid 

or grieved” (29:33). Only Allah! Everything other than Allah is 

lust^O* 1 

Know that there are five kinds of the perfect Mystic Fakir; 

ca 

1- ' The perfect Mystic of pre-existence who is blessed \y£h 
■i /n 

eternal Divine union and pure of faults 


CD 
< 

2- The perfect Mystic of eternal end who remains annihilatedQi 
Allah the entire life. Allah is the Transcendent. 

3- The Mystic trapped in the contemptible world. He is a sefer, 
^indulged in complaints and desire of fame and disgracccRluc 

• II O'* 

Mfe his inciting innerself. AT* 


<2> 


<2> 


rfejvi ystic of hereafter whose desire is houris and e$stles of 
par Adopting pious deeds is incumbent for hjj^o achieve 


his dcsifc and keep his innerself satisfied. ^2^ 

The truly perfect whose ijfc&Vlf is annihilated, soul 

is immortal and blessed with the vision of Allah. Such a Mystic 
is neither Allah nor other than Allah. Not even for a moment 
he separates from the Divine presence and closeness and is 
an eternal servant in the Mohammadan Assembly. 


This is the status of the perfect Mystic who is sage, eternal and 
true follower of the straight path. May Allah save from the dead 
and ignorant inward! 
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Meaning: I seek refuge in Allah from the cursed Satan. 

By the contemplation of Ism-e-Allah Zaat the light of theophanies 
radiate in the inward which envelop the entire existence. It is the 
point where a man of contemplation is exalted to the Divine vision. 
By excessive devotions, invocations, reflections and inclination of 
people for solution of ©flfcgtl^ in citing innerself of the 

person bccom^^t^o^ger. The satanic wipers, illusions and 
thoughts appear in the form of fake theophanies and show him an 
asscmbly^khich is misunderstood by that fool as Divukfpresence 
and union. Beware! The Holy Prophet said; 

leaning: Whatever is contained in the vessel, only that comfcs 
Swt of it. 

Recognize yourself in the light of this Hadith. Know that the 
man of righteousness, ghanayat and sainthood is independent^ 
all needs. In the record of Saints, he is considered spiritually 
riefi, blessed with ultimate grace of Allah since eternity, ruler 
upc^jboth the worlds, the man of command and the enlightened 
Fakir who is master of worlds. That is to say, in the <S$ght of 
Fakir unworldly king is indigent, p3ff; a perplexed Ayggar and 
worthless.^fcis because the Fakir holds complete authority and 
power upon ffe^spteric and exoteric tre and all these 

treasures ever remaiii'ikM^r his viewjAJ'hc* Fakirs and Saints are 
stationed at the level of ‘Whole’ and honoured with the attribute 
of ‘they need none but Allah’. Hence, the part is dependent upon 
the Whole. The Saints are those who are beneficent for the creation, 
as the Holy Prophet said; 
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Meaning: The best among you is the one who is beneficent for 
the people. 
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Explanation: Fakir always remains in the company of Allah. 
Hence, is independent of ■exwWWrdl&e and titled as the friend of 
Allah. 

The Fa^ij^ man of Divine favour in whose vjapv both the 
worldslike a seed of rue, and he can travel them-in a single 


independent and titl 


% 




glanc^He is favourite of the Eternal. Quran states; 

/ A 

Mfeaning: And I am favoured by none but Allah. (11:88) 

$ ^ ■ —\ 

Fakir is also the one who keeps both the worlds and their 

stations under his sight by the contemplation of Ism-e-Allah Zecat 
and makes them present before him by his authority. He <gp 
view the spectacle of all the creations of eighteen thousand 
wfe?lds and bless each of them with his beneficence and jfi&ce 
owing to the Divine presence gained through reflection. Such 
level^ge also possessed only by the Fakir Saints thatJjBfey can 
make thpfsouls of all the Prophets and Saints prescntqpcar them 
or carry themselves to their assembly by the copf^Tnplation of 
Ism-e-Allah ZacH$y ^ritable attention and cgpnWiand of Islamic 
creed and achieve their destined 1 cvc Lsf ixntPthem. They are called 
the men of powerful knowledge and possessors of essence of the 
Eternal and Forever Sustained. They can summon all the angels 
and have command over them by the power and authority of 
contemplation and reflection of Ism-e-Allah Zaat, and take their 
destiny from each angel. Some angels give them the knowledge 
of alchemy of elixir along with its specific way of practice, 
hence when they try it, they gain the desired results. Some angels 
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give the knowledge of Ism-e-Azam while some angels give the 
clue of philosopher’s stone lying among other dirty stones. The 
Fakir orders the angels and they immediately bring it to him. 
When he rubs the philosopher’s stone with iron, it instantly turns 
into gold. Some angles give him the knowledge about the time, 
place and reason of the revelation of verses of Quran and 
Hadiths as well as their exegesis like angel Gabriel brought the 
revelations. They also giv.e him-entire knowledge from beginning 
till end about the ofall the Mts«09^rs. Such Fakirs are 

called independent of all desires. By their beneficence and by the 
grace of their persuasion and attention, the true seeder of Allah 
become^ independent of all desires on the very first d^* and is 
raised to the level of Fakir Saint. Then, neither he needs to 
perform mystic struggles non to bear hardships. Every paltlPand 
vwJjoIc and all the treasures of Allah come under his possession! 
asweek or just in five days. These levels are possessed only by 
file perfect Qadris. No matter \f they eat luscious foods, wCJlr 
precious dresses or drink sweet syrups, they can easily grffit 
Divine presence to their disciples by their powerful sight 
Solving them from the need of imploring anyone else. Thkns 
just the beginning of a Qadri. 1 I £> 

• wL , A I 1 I 

The detail of killing the four metaphorical birds, setting right 
the iijj^rd and gaining the soul’s delight lies in invoking Allah’s 
name si$?Jr that every hair of the body glorify the Di^jne name. 
Some are blessed with Miraj during meditation, spiritually 
travel through the spheres during meditation, some have inspirations 
about the verses of and somjtQpriPi Divine presence by 

annihilating in Allah during meditation. You do not know that 
the seeker who gains unveiled Divine presence feels embarrassed 
to indulge in discussions and studies. He is perpetually engrossed 
in the vision of Allah and does not like to talk, as said; 
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Meaning: One who recognizes his Holy Lord becomes silent. 


The perfect spiritual guide must elevate the true seeker of 
Allah to this level in the very beginning. Such Divine favour and 
verified esoteric power is vested only in the perfect Qadri 
spiritual guide. He purifies the innerself and imprisons it, makes 
the inward pellucid after sanctifying it, enlightens the soul by 
revealing the gnosis of Divine Oneness and brightens the secret 
inner part by annihilating gljlpo^qa^er in Allah. One whose 
existence matur nis way by the of light of Divine 

closeness af\®p?csencc is entitled to communicate dawat at the 
shrines. When a proficient of dawat of shrines blessed with perfect 
Divir^presence and admired in the court of Allah ii^nds to 
delJfc^r dawat at a shrine or sets off to visit the shrine, the*^ul of 
th^fchrine comes to welcome him even before he puts his jEpot 
of his house and talks to him. Throughout the way to the 
fine, the soul keeps giving him inspirations and informs him 
about the past, present and future by giving him evidences'^ 
through waham and thoughts infused in his fleshy heart or in his 
existence of light of faith or the witnessing spiritual existen^. 
The pilgrim has not yet reached the shrine when his venture is 
adcbmplished, whether religious or worldly. If a person intends 
to visit a shrine to recite dawat but the soul of shrine does not 
come to welcome him then it means that the soul is enraged and 
is furioi^y riding the grave or is vigilant and ready in his grave 
to fight a battle. If the reciter is proficient in delivering dawat at 
shrines then he first of all recites sura Fatih^^ reaching there. 
Then, by the power of reflection of I^rS^Allah Zaat he converts 
his existence into Divine light, enters the grave with Truth and 
gains command over the ranks of the soul by the authority of 
attention and contemplation of Ism-e-Allah Zaat. Due to the 
overpowering effects of Ism-e-Allah Zaat, the soul converses 
with the reciter of dawat and accomplishes his undertaking, 
whether worldly or religious. 
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If the practitioner of dawat observes that the enraged soul of 
the shrine does not let him come near the grave, then the 
practitioner should confiscate its spiritual ranks and high 
sainthood levels by doing some filthy act or pouring dirty liquid 
upon the grave. Hence, the soul would repent and submit before 
him humbly invoking Allah’s name. Then the practitioner should 
reinstate its sainthood level by the contemplation of Ism-e-Allah 


Zaat. Such dawat is calledJl 
called the valiant 


ked sword and its reciter is 
e sx 


word to kill the noxious 
infidels. He i of the true men of Allah, firm upon the religion 
and constantly present in the Mohammadan Assembly. The Divine 
presen^ gained by the contemplation of Ism-e-Allah %&at also 
unv^& the states of inwards and the states of graves. % the 
knowledge of unveiling of states of inwards and graves tfever 
elevates to the Divine presence. The knowledge of Alif i.e. Ism- 
^illah Zaat bestows! thousand inspirations, thousand exalted 
levels and thousand kin ds of knowledge making one accomplished. 
The seeker who does not achieve all of them in an instant alofife 
with the power of unveiling of states of inwards and graves ana 
<$gps not cover the levels of Divine presence, can never accomplish 
in Faqr and gnosis of Allah even if he strives hard the whole^jfe 
Tha-Holy prophet said; 

Q 


% 


y j i & 


r & 

Meaning: Wihep you are worried about your ma^lra, seek help 
from the souls onShtanes. . 

jibev 

However, if a person with dead inward keeps reciting dawat at 
a shrine for his entire life, he would not be answered. Rather, 
would be demoted and left confounded and amazed. You must 
know that the man of dawat, which is recited at shrines, possess 
authority upon the treasures of alchemy, philosopher’s stone, 
Ism-e-Azam and the treasure of great sight owing to esoteric 
power and favour. He can summon every angel and soul before him 
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as they are dependent upon him but he is independent of all due to 
his eternal Divine presence. It is obligatory upon the spiritual guide 
to exalt the seeker to this level in the very beginning. 
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Explanation: First of all.-S' 
guide so that you - 1 ' 
generous Mystic. 
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Explanation: First of all seek the great Ism-e*Azcim from the 
spiritual guide so that you are absolved of all worries. 
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Emanation: First of all ask the spiritual guide to bless you with 
af% powers so that you can turn dust into gold and si^jr by 
your sight. 


4 ! 
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Explanation: First of all seek the Divine vision from the spiritual 
guide and then seek the path to secret of Divine command ‘Be’. 
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Explanation: Real eyes are those which behold Allah. One 
deprived of the vision of Allah is included among the cursed. 


EXPLANATION OF THE EXISTENCE 


Know that man has several existences having various characteristics 
and names accordingly. That is to say, the existence of man is a 
treasured thaumaturgy. This thaumatiugy of existences and names 
is a maze that is and revealed'l>yQ!^wisdom of man of 

marvels who ipttlso the man erf thaumaturgy, man of existences 
and name^Sas well as man of mazes. Some of the existences are 
spiritual some existences are the alive inwards havirt$^eternal 
life^hile some existences are annihilated in Allah and are 
pogfc^ssed by the Saints blessed with Divine closeness. $bme 
existences are ever engrossed in studying the knowledg^J)of 
ptosis from the eternal book of inward which radiates the lights 
m Allah’s mercy and theophanies of the Divine vision. Sorgfc 
existences are in fact the human intellect, conscience and wisd(®i 
while some are the dead inwards trapped in the physical world 
dominated by inciting innerself. Some existences are fuH^of 
apprehensions, Satanic whispers, illusions, depraving obses^jtns 
am^yvi Incss while some foolishly remain indulged in just eating, 
drinking and sensual desires, hence are worse than ^JVnals. 
Some existences are engrossed in the Divine vision, diS^jbsted of 
polytheism and infidelity. They are followers of Mohammadan 
sharia and s t^ipcl at the great level of enljjjjjBtened Mystics. 
Some are the cvil'l&tl/j^nces whos^^gijS^rfo not change till 
death, they are childish. All these existences along with their 
parts and good and bad characteristics have their respective 
elaborations. The way to guide them and take accountability of 
their acts is different from each other. 


The person who wishes that he is exempted of the accountability, 
'everything is unveiled upon him and he gains the entire reward 
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through single rewarding deed, must recite the Islamic creed 

aL\ Sill ^1. by reaching its essence. As it is the act that 

brightens the existence with the light of faith and lets its reciter 
enter the paradise without any questioning. Some existences 
contain both the Divine majesty and beauty at the same time, 


they remain aware of b 
other than Allah 


s. Only Allah! Everything 

C °/?7 


Listen Ojvigc scholar and wise Mystic! Listen Q^'oolish and 
ignorant>eiiolar! The Holy Prophet said; 
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leaning: Do not utter the words of wisdom before the ignoranQ 
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Explanation: Beholding Allah after sacrificing one’s heafrsis 

justified. No one has ever seen Allah with physical eyes. 
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Allah! It is the 


Explanation: Hoig'can the eyes of creation be 
eye of Oneness that is blessed with recognition and closeness of 
Allah. 
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Explanation: Whoever beholds Him, comes to know the Divine 
secret. This point is accessed only by the Mystics who sacrifice 
their life for Him. 
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Explanation: From their exi§towe» pirn; spiritual existences appear 
like air. From cach^kXhfcrn infinite more'Q/t^ences appear. 

This is fh^levc] of ‘death before dying’ gained byJ^ie devotion 
and is tij^cason of honour and auspiciousness. It is attained by 
the permission and beneficence of the perfect spiriti^^guidc 
thrqj^gh the knowledge of Divine worship. Such levels are also 
Cctfed the transforming death, the death that grants ctcrnaWifc 
through gnosis and union of Allah as well as the death that 
bestows Divine closeness, observation of Divine light and ffie 
vision of Allah. Death of people bound in the material world 
leads to perdition in the grave where their body is decayed afid 
existence destroyed. However, after the death of people clcvafSd 
to the realm of Divinity, their body remains safe and unsoiled in 
thPg rave because their existence has turned to Divine light due 


to 




contemplation of lsm-e-AUah Zaat, inward has cnl^ncd, 
soul has purified and they are ever present in the assembly of 
Prophcts'Vpd Saints. Their death l^rcrmed as^closeflfess to the 
Worshipped. They are the Saints who behold the spectacle of both 
worlds. By the command of Lord, life apd^flftn become same 
for them. Rather, their death takes Ihem further close to their 


Beloved Allah as compared to life and they become more 
powerful. The Holy Prophet said; 

\l./<hDi^C0. jiaJljts ol ♦> 
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Meaning: Verily! The Friends of Allah do not die, they just shift 
from one abode to another. (Kitab Al-Ruh, Sharh Al-Sudoor, Ayn al-llm 
wa Zain al-Hilm) 

Complying to this saying, whoever attains death during life 
with certainty, is the true Fakir and Dervish blessed with the 
union of Allah. Only Allah! Everything other than Allah is lust. 


The most honourable human is the Mystic blessed with Divine 

vision. )Vj ^cations. Co 
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Meaning: Honour of the place is due to its dwellers. 

(J*jJear if you are wise then you must understand that Affeh is 
pr&bnt in the esoteric as well as exoteric self of everything bjut is 
iden just as kernel is hidden in the nut. This reality can be 
pproached by attaining the Divine closeness and presence throiC§h 
the effect of excessive contemplation of Ism-e-Allah Zaat. Or, Ijw 
the authority of dawat recited while riding the grave or fry 
reciting the Quran attentively with the inward replete with fajjh 
and sincerity or during the prostration in salat with the forgiven 
m&Sfence or by reciting the Islamic creed with due passion 
reaching it essence or by doing the inscribing practice of Aim-e- 
Allal U - • * • 


7 at on body with reflection or by invoking the ninety 
nine beautiful names of Allah. If these devotions are {j^ccptcd in 
the court of^yjah, they grant union of Allah and «5jmc one ruler 
upon the wontls having authority upon all matters. Just as a 
snake comes out of its o lift skin similiSy-mne existences at once 
appear from the single existence of the immortal Mystics. Four 
are; the inciting innerself, repenting innerself, inspiring inner self 
and the peaceful innerself. Three are the existences of inward i.e. 
the purified inward (qalb-e-saleem), the inward returned to Allah 
(qalb-e-munib) and the inward engrossed in observation of Allah 
(qalb-e-shaheed). Two are the existences of soul; the inorganic 
soul and the organic soul. 
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When all these existences accompany their possessor, anew 
existence like lightening appear from the hidden which is theophany 
of Divine light and is called the Divine favour. It orders the four 
existences of innerself to merge with the existences of inward, 
hence the inward is enlivened and the innerself annihilates 
absolutely. Then it orders the existences of inward to merge in 
the existences of soul, hence the inward annihilates and the soul 
enlivens. The soul is thep ordered to merge in the existence of 
sultan of Faqr whic^^Qie T)ivme iav&uQOj^the soul annihilates 
and the secj^Sjlivens. Eventually, all the inner and outer parts 
of the seeker turn to Divine light and he is blesS^f;. with the 
Divineqfrescncc. The spiritual guide must elevate the tuseeker 
to thieve I on the very first day. 
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Explanation: When the innerself, inward and soul annihilated ai 


parted from the existence, it turned to Divine light by achicv^g 
(Shcncss with Allah. 11 ^ 

Q, ' I I I I r~*- 

Tlnc seeker who reaches this point, life and death become e@ral 


4 ? 


for him. Only then he approaches the level of Faqr about which 
the ffoly Prophet said; 
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Meaning: When Ea^Ii^ accomplishec^^@^§^.llah. 
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The innerself, inward, soul, secret as well as all the acts of the 
men of existence of light are Divine light and they perpetually 
remain in the state of Divine presence. This is not the way of 
words or lies. The explanation of the perfect lover, accomplished 
beloved Saint and comprehensive Fakir is that he possesses the 
power of Divine command ‘Be’. Know that the initial, middle 
and final level of the lover Fakir is Divine vision. 
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Explanation: I have found Allah closer than my jugular vein and 
I ever behold Him. 
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Explanation^ The realm of Divine vision is in another world beyond 
time arid space. Neither is there any place nor traces of^ything 
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Explanation: If anyone asks me to grant him Divine vision, I 


welcome him 


(2k II ah says 
O. 


him to Allah. 



■ | ^ 

' ' ' & 
his jugular vein~\5o:l6) 
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Meanil^And We are nearer to him than his jugular vcrri. 

This is the initial level of Faqr. The seeker of ) ^qr holds the 
rank of Rabia of Basr; i and Bayazid Bista^O'The Fakir who is 
lover of Allah, is the hclcfvcd of theVnofy Prophet. Whatever 1 
say is in compliance to the following verse, not out of my own 
desire. Allah says; 

^ 5 i ScIAjO j 
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Meaning: (0 beloved!) Stay tenaciously in the company of those 
who invoke their Lord morning and evening, ardently seeking 
(vision of) His countenance. And do not turn your eyes away 
from them. Do you seek the charms of worldly life (turning your 
attention away from these self-denying devotees)? And (also) do 
not follow him whose heart We have made neglectful of Our 
remembrance and whdQfMkms’me ttesi©^cif his innerself, he is 
the one who exceeds all bounds. (18:28) 


V' • 

The Io^f" and beloved of Allah is honoured with eridfess life of 

inward due to the Divine vision and closeness. Following verse 
is with reference to the people of alive inward; 
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leaning: And (also recall the event) when Abraham said, ‘<@y 
L^d, show me how you bring the dead to life”. Allah said, 3* 
yoiQiot have faith?” He submitted, “Why not! (I do believe), but 
(I wish) my heart is blessed with gratifying calm”. Allah o ( ^ined, 
“Wclf^^c four birds and tame them to feel attacheffhto you; 
then (slaughter them and) place a piece of each ofjfijim on each 
hill, then canvO’top- They will come to you at high speed. And 
know that surely A11 11-Mighty,,^10^7isc.” (2:260) 

The following Qudsi Hadith is also about the lover and beloved 
of Allah; 

, . .t a ..U'. 
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Meaning: In the body of human being there is a lump of flesh 
which is in the heart. Heart is in the inward, inward is in the soul, 
soul is in the secret, secret is in the hidden, hidden is in the 
concealed and concealed is in the core (the Divine Essence). 


Allah says; 


Meaning: I am wit] 
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Elimination: If you wish to see Allah, leave the desires of your 
inverse If because innerself and its desires are the veil between 


and Allah. 
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Explanation: How can one get rid of the innerself ani^lt: 


appStitcs? By drowning in Divine Oneness forever. 


JB 
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Another Qudsi Hadith about the Divine lovers is; 
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Meaning: Whoever seeks Me, undoubtedly finds Me. Whoever 
finds Me, recognizes Me. Whoever recognizes Me, begins to love 
Me. Whoever loves Me, becomes My ardent lover. Whoever loves 
Me ardently, I kill him. Whomsoever I kill, his compensation is 
due on Me and I am Myself his compensation. 
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The Divine lovers have a few specific attributes; firstly the 
lover of Allah blessed with His vision considers the world and 
hereafter worthless, as Allah says; 
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Meaning: The sight did not incline aside, nor did it transgress. 

(53:17) 

Secondly the lover ,i0\^<§i&niPt!BiSllg_'h.is eyes remain awake 
and his attentior^rShoves the veils; fourthfy^the lover sacrifices 
all his authorities and fifthly he is ever waiting formic beloved. 
The Divihfe lovers are given the recompense for renounping the 


dcsii'e of their innerself. 
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Explanation: I havc^bccn blessed with vision of Allah as 
compensation of my life. I have found Allah as a recompensed 


my own self. 
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Explana^fj^I behold Allah without eyes and conv^g^with Hi m 
without tongu^This is the condition of lovers in the world. 
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Explanation: If you wish the love of Allah, come beheaded. Only 
then you will gain gnosis of Oneness and vision of Allah. 
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Explanation: The gnosis of Oneness is accomplished when one 
learns it directly from Allah by conversing with Him. 
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Explanation: The status of Divine lovers is that the^,,beginning 


as welWs end is the Divine light. 
AHith says; 
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leaning: Light upo All; 
He wills. (24:35) 
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Explanation: Whoever wishes to attain vision of A11^) must 
annihilate and immerse in the Divine Oneness. 

% . r J* 
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Explanation: Even immersion is not accomplishment; one must 
become enlightened and have visible vision of Allah to be a 
perfect Fakir. 


The judge of Divine love asks the true lover of Allah blessed 
with His vision to present two witnesses. First is that he must be 
disgusted of the carrion world. Secondly, he must repent thousand 
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times from polytheism, infidelity and heresy. On presenting these 
two witnesses he is bestowed with two blessings; an everlasting 
passion for Allah and the fervor of Divine union. 






of Allah blessed with His 


Explanation: I am »«|^ |s 
kindness. How can tfve^c idol worshipc'tVboThc Divine lovers! 
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Explanation: Renounce the apparent beauty and behold the lit^lcn 
Divine beauty so that you become confidant of the Divine scdT&ts 


tith certainty. 
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This way is traversed with perseverance and true belief. It is not 
related with discussions, rather grants jamiat and Divine preserfefe 
death. Allah savs; 




°Q 


utan says; 
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Meaning: And worship your Lord till you attain the finalis'd of 


certainty. (15:99) 
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Explanation: The scholars remain in search of alchemy but the 
Mystics’ eyes are focused upon Allah. 
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Explanation: The alchemists are disgraced in both the worlds 
while the Mystics are immersed in the unveiled vision of Allah. 
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Explanation: The ascetics adopt piety for the sakt^f reward. 
Everyqsfc is requited according to his objectives. 
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feplanation: The lovers get their power and nutrition by burni^ 
their soul in fire of love. As, Faqr annihilated in Allah is Iflffc 
phoenix having infinite lives. 

£• v5~ 

Further explanation of reaching the core and obedience is given. 
Kh?iw that if a yearning seeker is given fatho ml ess ocean of gnosis, 
he %n drink it in single sip. fee perfect spiritual guide can 
eleva^jjhe seeker to perpetual Divine vision in a day a£l night 
or in a \0ipk or a month or a year or a moment or in a<j^link of an 
eye. However, the true seeker of vision of Allah dpis not count 
days and year's rather keeps his faith perfr death. You are 
given a few days of life only for JoBcaicncc to Allah. Being 
obedient to Allah incessantly is actual gnosis. That is, leaving the 
attributes of innerself and adopting the attributes of inward and 
soul such that life and death become equal. The Holy Prophet 
said; 
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Meaning: Death is a bridge which unites the lover with the Beloved. 

Death for a Fakir is like bridal sleep of union during which his 
existence turns to light and he is blessed with Divine presence 
and observations. Hadith; 


optrUjiil ❖ 


Meaning: Death and sleep are siblings. 

.w\\ ca tl°ns.Cn 

The perfect spiritual guide confers upomtwjtruc seeker of Allah 
the eternal of Allah and presence of the Mohammadan 

Assembly as well as certainty about them by the coH$5mplation 
of Ism-e-Allah Zaat through every way and favour. & true 
seeker acquires a unique favour, level, power and nourishment 
frdih the perfect spiritual guide spiritually and physically $?)jch 
is called the absolute jamiat. It cannot be gained unless the spirf^al 
guide grants seven kinds of knowledge to the seeker in se<§n 
days. Among them, the knowledge of alchemy of elixir is the 
foremost because it gives him authority upon the entire world. 
The knowledge of alchemy of elixir is found in the knowledg^f 
efficacy of the philosopher’s stone which is bound in the knowledge 
okjxegesis that is enclosed in the enlightening knowledge odftthc 
Guarded Tablet. The enlightening knowledge is contained i^the 
knowledge of evident Divine vision. Its scholar, who is man of 
sight, Kajjds the level of the Fakir annilffmed in Allah ancfis ruler 
upon the \VprJds. The spiritual guide who does not acquaint the 
seeker with alf^jpsc kinds of knowledge iiy^Kfcpvery beginning 
and does not makcuWl^kcr reviseJ^B^m repeatedly cannot be 
considered true spiritual guide. He is unaware of the way of 
spiritual guidance and is worse than animals. It is only the way 
of Faqr and the Qadri order that grants awareness about every 
knowledge and elevates a person to the level of eternal Mystic 
and a man of Divine closeness and union. If any other order 
claims it, that is just a lie and bragging. 
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Explanation: In the contemporary age, even the true seekers of 
Allah are rarely found. How can one hope to find the spiritual 
guide having attributes of Christ! 
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Explanation: The true seekers of Allah can be guided only by the 
Men'of Allah. How can these men of lust be the spiritual gl&les! 

f - 111 yj ~ 

EXPLANATION OF SPIRITUAL ECSTAS^n 
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stasy can be of numerous types; the ecstasy caused due to tfee 
inciting innerself, the ecstasy of inward caused while worshippl 


Allah, the ecstasy of soul aroused on beholding Allah that immer^g 
in Divinity endlessly and the ecstasy of the beneficence of A’ftah 
cngjited since the day of Divine covenant. 
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Explanation: Veritable ecstatic have got ^A^ill-sceing eyes 
engrossed in the Dii /itk3/Vision. The JtlQ^^irs consider that only 
having the knowledge of Allah is enough. 
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The ecstatic Fak ir s have discovered the One to be discovered. 
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Explanation: I have found and recognized Him, hence I behold 
Him perpetually. This is the accomplished Divine vision. 

Those who do not recognize Allah have no wisdom. Whoever 
recognizes Allah, gains the Divine presence; whoever gains 
Divine presence is blessed with ultimate intellect and wisdom. 
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Explanati^$$have stepped into the way of Faqr aj^ adopted it 
fully. I jb^vercd all the common and special realnf^jp just a 
single" step. 

Co 

£ 

Explanation: Whoever submerged his body in the Divine nai^g, 
got to know the truth from the Truth and became dominant upQi 
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entire creation. 
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I have annihilated in Allah and dr< 


d in the 


v'onc. 


Explandfr^fv * ____... ___^ 

Divine Oncn@^,Now I neither implore nor neet^S^o 

It is the beneficence of Allah bestojte§'&y the perfect spiritual 
guide who is the beloved of Allah. The majdhub seeker goes 
against sharia, hence faces damned end. Whoever turns away 
from sharia never reaches the destination. If someone claims it, 
he is lying and bragging. 
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FURTHER EXPLANATION OF REACHING 
THE CORE 

By reaching the core of Ism-e-Allah Zacit, the entire existence of 
the seeker and his dead inward gain eternal life and salvation. 
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Explanation^iife who knows the core gains ultimate power and 
remains i^the state of eternal vision. 
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that all the four Divine books, the Torah, the G«£j^l, the 
Psa^yis and the Quran as well as every creation, the jinn, the 
humans, the angels and .every station of closeness to the Divine 
Essence and acquiring the Divine attributes along with e%ry 
Sghere is present in the core of Ism-e-AIlah Zacit whose key is 
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Islamic creed 
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Explanat ion: By reaching the core, everything will bcAevcalcd 
upon ycnr^J) an instant. O seeker! Achieve your cv^ry'objcctivc 
by reaching thV/sorc. <0^* 

Know that there areM/^w levels cpt 
Divine Oneness which have their respective names and rituals. 
Some of them are; 


fiersion in the core of 


Immersion in the Divine favour 
Immersion in the verification 
Immersion in the mystic way 
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■ Immersion in the deepest (inward) ocean 

■ Immersion in the desires of innerself, Satanism, apprehensions, 
worries of the world, craziness and lying; 

■ Immersion in the spiritual flight like angels which is entirely 
different from immersion in meeting with the souls of 
Prophets and Saints by reaching the station of no station. 


Some are blessed withiemtefk/~fayftur and esoteric verification, 
some are imme^g^W exoteric verification and esoteric favour 
while some are immersed esoterically and exoterically in the 
same sta^T Illusions and evil thoughts are the bandits of the 
The ruler upon worlds is the perfect Fakir who 



way. 


is way through the holy letters of Ism-e-Allah ZcCa^* The 

IsifQe-Allah Zaat carries him to the Divine presence in just a 

blink of an eye and drowns in the state of annihilation in the light 

of Allah granting the Divine closeness. H&remains immerseqfljn 

■ »^ 

tne core of Ism-e-Allah Zaat and annihilated in Allah till he heap 


the trumpet of Raphael and the doomsday occurs. He comes 
of the state of meditation and it seems as if only a moment ljas 
passed. Rather, whoever learns the lesson of Divinity by reacfrfSg 
thQcorc of Ism-e-Allah Zaat and contemplating it, experiences 
sue© immersion in a moment that he remembers nothing v^but 


the occurrence of the doomsday or accountability. His e^gstence 
is embraced in Ism-e-Allah Zaat and Allah grants him eveflasting 
life in the <vj3jld and hereafter. 


, a < 2 ^ 
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Explanation: Annihilation is prior to immortality and afterwards 
one is blessed with the Divine vision. The true Saints achieve 
these levels on the very first day. 
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The Fakir is fully empowered due to the verified Divine 
closeness and favour. That is why I am vigilant and heedful at every 
station and never leave offering any compulsory or recommended 
salat in congregation. As. the consent of Allah and Holy Prophet 
lies in offering the salat five times a day. Whoever regularly offers 
the eternal as well as the fixed obligatory salat with fervour is 
admired by Allah and attains everlasting levels. Secrets of Allah 
are found during salat and real salqt_is to gain the secrets. Offering 
salat and acquiring secrets are essential’©r .the immortal Fakir. 
Only Allah! Everything other than Allah is lust. 

- K * % 


^PLANATION OF MEDITATION A§p 
ENGROSSMENT \ 


ICsank of a seeker blessed with inward closeness is confisc: 

^e to Divine wrath and absorption or he is demoted; if he keeps 
ramplaining day and night due to poverty and hunger whkh 
deprives him of gnosis and guidance; ifla reprobate seeker turns 
away from the Mohammadan Assembly and recants the gnqsjs 
of Allah, becomes hypocrite towards the spiritual guide; if a 
seieker perpetually remains restless, anxious and perplexedtjtnd 
bedebies crazy due to admonition or if dawat of augmentation i 
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is 


not carried out by him, neither he feels inclined towards gaining 
knowledge nor it enhances his wisdom and cognition^otvcr. Or, 
if the seefcdfiWishcs to have command over the ffhWrc creation 


and every souf^gwcll as all the stations an Is of closeness 
to the Divine Essence and acquiring Divine attributes by the 
Divine favour and power of contemplation of Ism-e-AUah Zaat 
such that exoterically he converses with the common and special 
people while esoterically converses with the Prophets and Saints 
and learns the reality of past, present and future from them and 
eventually gain the Divine union, then what is the solution of all 
these? It is that the spiritual guide should first of all grant the 
seeker the knowledge of alchemy of elixir and the knowledge of 


256 


dawat of augmentation. Hence, the seeker gains ghanayat through 
these knowledges and becomes independent of all desires, immerses 
in the state of annihilation in Allah and elevates to the observation 
of Miraj. Afterwards, it becomes compulsory for the spiritual 
guide to give persuasion to the seeker. 
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Explanatioi disciple who becomes an ardent seeker of the 
spiritual ^ude possessing the Divine secrets, his grave becomes 
a kintj^Hhronc for him. 
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Explanation: Although, being a&eeker and a spiritual guide<is 
difficult task but I am so much authorized that I have comma 
oyer both the grave and the throne. 
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Explan^Slpn: If the spiritual guide is verily immersed in ; Divinity, 
his seeker gains the Divine favour in every way. ■ 

If the seeker is retjfyfd his desire for 
sacrifice his life then it is not at all difficult for the Qadri 
spiritual guide like Bahoo to elevate him to Hoo in a single 
moment by his attention of Ism-e-Allah Zcicit. 
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Explanation: O truth loving seeker! Come to me and renounce 
the transitory world. 
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Explanation: I know the reality of this world, you must quit it for 
the sake of Allah. 

0 b\\cations. Cc w 

Know that favotfresf contemplation and verified authority can be 
likened tq^he miraculous staff, of Moses or cup qWamshid or 
Alexander's mirror or Namrud’s pyre lighted to bun^braham 
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& 

Explanation: The perfect spiritual guide grants the knowledge of 
alchemy to the true seeker and [bestows Divine treasures upon 


whicla$tirned into garden or the blow of Christ which ga^tptjjfc to 
dea^br the sacrifice of Ishmael or the Miraj of Prophet Mohammad 
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or ule ring of Solomon" . 
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Explanation: His poffect.sight does miracle 
the sight of Khidr. 


and is better than 
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27 The signet ring that gave Solomon the power to command the demons and jinn and to 
speak with animals. 
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Explanation: How can these men of lust become the spiritual 
alchemists! One who comes to know alchemy never speaks 
about it. 
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Explanation: If you wish 
spiritual guide who isJsn immortal 


jlchemy, seek it from the 

iysfiO/7^ 
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Explanation: He can grant it to you himself or let you h^j 


« it 


from any other source. The incapable seeker is like an enemy. 
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Explanation: Only a magnanimous seeker is capable enougj^to 
be granted the knowledge of alchemy. Telling a timid si 
about it is a big mistake. I 
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E&g^ANATION OF THE QADRI^kY 


If you are clcvc?«SmL wise then listen! If yy@tiVe oblivious then 
remove the buds of cronVion fromiycmr ears! If you are a 
practitioner then believe me! If you are accomplished then 
always remember these words! The Qadri way belongs to 
Shaikh Abdul Qadir Jilani who is the bestower of treasures of 
Divine secrets and absolves his imperfect disciples from the pain 
of mystic hardships. His Qadri order is like a sharp sword. It 
beheads the one who keeps enmity against his disciples and 
seekers. If the disciple and seeker is virtuous, Shaikh Abdul 
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Qadir Jilani keeps him under his shelter but if he is a sinner then 
he keeps him under his scrutiny. If anyone tries to harm them. 
Shaikh Abdul Qadir Jilani ruins him till seven heavens. 


Know that when the Holy Prophet set for the night journey of 
Miraj, Shaikh Abdul Qadir Jilani put his neck under the Holy 
Prophet’s sacred feet. On this, the Holy Prophet declared that 
Abdul Qadir’s foot is upon the neck of all the Saints. Other 
spiritual orders lay 


ty the sufi dress but the 

Qadri order ma kel^^ie drink the occan^??lovc of Allah and 
gnosis of Hjldoheness. OtherAprders merely elevate, one to the 
seat of caretaker of shrine while the Qadri order arajffilates the 
seeker in Allah granting salvation from the inciting i^jverself. 
Oth^p orders offer vicegerency while the Qadri order confers 
ab§81ute guidance and accomplishment in gnosis of Faqr. er 
iers have specific attire but Qadri order has the observation of 
Jvine presence and vision of Divine beauty. Every ordeKQs 
rased on glorification rounds but in Qadri order the inciting 
innerself is slaughtered and the seeker is immersed in Divjnp 
Oneness. In other orders, the spiritual guide like a barber c^Js 
hair of the disciple as emulation while in Qadri order the 
spiritual guide exalts the seeker to absolute Divine Onene^ZJby 


his attention. 
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Explanation: Every orSlAls like an iiiQigent begging from door 
to door while the Qadri order is rich and generous due to Divine 
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union. 


260 


Explanation: I am the Qcidri spiritual guide blessed with ultimate 
Divine presence and can take my disciples to the Holy Prophet. 

Whatever I say is based on calculations not out of jealousy. 
Shaikh Abdul Qadir Jilani declared; 


Meaning: My foot is on the neck of all the Saints. 

The Holy Proj^b^t set on the journey^? J^Jraj riding Buraq 28 
and the Ajtg@&^el Gabriel escorted him. He crossed the six 

bed the 


dimension*! universe as well as the Throne and reachefc^the station 
of no station at the point of Qab Qausain 29 where hc^jftaincd 
ultii&Stte nearness to Allah annihilating in Him. In the ce^krt of 
Alidn, he beheld the light of Divine guidance in the most beautiful 
countenance of Faqr. He asked Allah whose countenance of Faqr 
it was that possessed such grand level of Divine presence ajld 
Bclovcdness of Allah? It was ordained, “O Mohammad! Good 
tiding to you, this beautiful countenance of Faqr is of Abdul 
adir Jilani who would be from your descendants and & 
ageny of Ali ibn Abi Talib, Hasan and Husayn ibn Ali. tfeTis 

r ^ 

titsldd ‘Fakir’ due to this level of Faqr.” The Holy Prophet 'then 
pre^^imed, “Faqr is my pride and Faqr is from me as Abdul 
Qadn£i^from my Faqr and I am proud of him.” 

Do you know that during the life of Shaikh Abdul^^dir Jilani 
if anyone tittered his name without having *{js>ttilion. he got 
beheaded! It wms'Sjfpj^trial because Tjb^jyis^fe'level of ultimate 
closeness to Allah and a^rand trust. Shaikh Abdul Qadir Jilani 
was drowned in Faqr from head to toe and carried this trust from 
beginning till end. 

Beware and be wise! There are numerous henpecked guides 
and emulator mentors who cut the hair of their disciples like 


28 Heavenly steed 

29 Quranic term meaning, ‘distance of two bow length’ 
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barbers. The spiritual guide must be a Qadri Fakir who can sanctify 
the inward of his seeker from the filth of worldly love and elevate 
him to the Divine presence with his single glance making him 
the all-seeing Mystic. On the night of Miraj, the soul of Shaikh 
Abdul Qadir Jilani took oath of allegiance at the sacred hand of 
the Holy Prophet who conferred the entire knowledge, persuasion 
of clemency, gnosis of righteousness as well as the Divine presence 
upon him, ennobled him as Jlia vicegerent and titled him as 
‘Shah 30 Abdul Qadjo\}^fice, rinall^r ($0^1 Qadir was bom a 
Saint havinmpath of allegiance at the hand of the Holy Prophet. 
He did not 'heed to outwardly take oath of allegiance at any 
spiritu^rkguide’s hand. Rather, when he found the spiritual* guides 
of hjtpage indulged in trivial desires he would salvage diem and 
elevate their level to the ultimate Jieights. Other spiritual giidcs 
took people as their disciples while Shaikh Abdul Qadir graced 
hfe disciples the status of a spiritual guide. The contemporary 
spiritual guides were like his disciple, he could not find anydgfc 

even peer to his status. The Holy Prophet said; I 

I | r I Q_ 
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Mining: It is the same now as it was before. SQ 

T¥ I 

You must know that the Qadri order is like king while all other 
ordcfsokc like its subject or obedient servant. In cvefy other 


order my^c struggle is required to progress on the ^jjKitual path 
but the perfect Qadri disciple is blessed with the^0$ine presence, 
vision and closcncs4<fy^thc very first 
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30 Shah means king 
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Explanation: The followers of Soharwardi order know nothing 
about Faqr neither the Naqshbandi followers have any access to 
it. 
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Explanation: The Chishti ordMisJpased on mystic struggle for 
the sake of worl ^l^toxftHes, wealth, res^J^pd power. 
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Emanation: The initial level of followers of Qadri order is iMyjne 
vision and final is spiritual company of the Holjj^rophet. 


^■The Holy prophet said; 
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Meaning: One who abstains from saying the truth is a dumb Satan. 

O f I I I <>, 

Whatever the Fakir says is based on calculations not % of 
jeaf^sy. The status of Qadri order is too high to be perceived. 
The (^^oncnt of Qadri order is either a kharijite and dig^hter or 
a liar arfis^jcalous or a cursed hypocrite. O dear! Int^^ct should 
be accompanied with wisdom. One who can distgfgtush between 
the true and fake ^spiritual guide and veti^ fhe primary and 
ultimate levels of mysticfsm by the Dmrie favour can step firmly 
into the arena of gnosis and Faqr. There are four kinds of Divine 
favour; 


(a) The favour of knowledge that is entirely related with the 
human conscience 


(b) The favour of contemplation of Ism-e-Allah Zaat which is 
the destiny of Saints blessed with Divine presence 
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(c) The favour of truthfulness gained by the light of inward 
invocation which immerses the seeker in the theophanies of Divine 
vision and make the inward replete 

(d) The favour of annihilating the innerself by contemplation 
and immortalizing the soul by authority, hence elevating to the 
level of immortal Mystic who is desirable in the court of Allah. 


In the Sarwari Qadri order, it is incumbent for the spiritual 
guide to bestow thc^'QAiiMMras"'()r ©i0gy»favou r upon the true 
seeker through persuasion. You must know mat every other order 
is full of hardships and troubles but in the Sarwarh^iclri order 
the set^kfr annihilates in Allah on the very first day an chains the 
contemplation of the Essence. The Sarwari Qadri orde^ij like 
the sun while other orders 1 ike a lamp as compared'^) it. 
However, there are some satanic people surrounded in^/il 
apprehensions who like the spies get the succession of Qadri oAfer 
Sjrough tricks and n^sekmpparently, their objective is fulfilled but 
in fact they are cursed esoterically. Such reprobates falsely claflji 
that they have got succession from every order. True Qa$k 
flower feels extremely embarrassed to incline towards any other 
o2|er. Neither he seeks anything from other orders nor keeps-any 
relation with them. The seeker of Qadri order is a lion who jl^ver 
keej©pompany of foxes. He is a falcon that flies at heights and 
never jhins the crows. Qadri follower is like a camel-Jpat eats 
thorns afK^^rrics heavy loads. 

Know that^Jigever supplicates Shaikh Abdul Qadir Jilani 
earnestly and trustfuilyiSgtypking; 


Meaning: For the sake of Allah, help me on the path to Allah. 


Just on uttering his sacred name, the eternal beginning and end 
are revealed upon the supplicator and he accomplishes in gnosis, 
righteousness, sainthood and Faqr. The Holy Prophet declared; 
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Meaning: When Faqr is accomplished that is Allah. 


The sacred name of Shaikh Abdul Qadir Jilani contains such 
great efficacy that it elevates the true seeker to the Divine 
presence and grants him Miraj. Why would a seeker need to go 
through mystic struggles and hardship of forty day seclusion if 
just on uttering the graJid\ 0 Qe : : ©Tjjjgukh Abdul Qadir Jilani, he 
is blessed with gnt$i§l Divine presence an<$5tliraj. Know that in 
all other ^cfe^fers, the disciples have to work hard on doing 
invocatip&, reflections and meditations while the spiritual guide 
needs to attract them with his spiritual attention but in tft&Qadri 
orde^neither struggles are required nor attraction. Merely by the 
si attention of spiritual guide, the seeker is exalted to Divine 


Ssence through the contemplation of Ism-e-Allah Zaat. 
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1 1 an at ion: In the Qcidri order neither attraction is neededjjor 
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One^jpss and beholds Allah unveiled. 
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struggle to gain reward. Its follower immerses in the Dfc 
qjEss and beholds Allah unveiled. nf 
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Explanation: I have immersed in Divine Oneness and behold 
Allah liberating from my innerself, inward, soul and their desires. 


What is immersion and what is called the Divine Oneness? 
Immersion and Divine Oneness are non-creation which reveal 
from the Ism-e-Allah Zaat and can be acquired from its holy 
letters. These are the levels of truth which are from the Truth and 
grant the Truth. When the whole existence of seeker turns to 
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Divine light being purified by the contemplation of lsm-e-AUah 
Zaat, his inward gets replete and his forgiven existence is 
blessed with the Divine presence. As Allah says; 





Meaning: So that Allah may forgive all your earlier and later sins. 

(48:2) 

Hence, the: 

Divine union 

Allah Zaa ^ It must be known that the Divine unig^of man of 
contemplation of Ism-e-Allah Zaat cannot be confiscated by 
majtnf^r minor sins as he has the perpetual power of Ism-e-Allah 
Zad^The person whom Ism-e-Allah Zaat embraces from h^d to 
toeSums into Divine light and he learns the knowledge of Divine 
light. His innerself, inward, soul, secret,^enses of seeing, hearing, 
Sgeaking rather everything become the Divine light. Hence, his 
words, deeds, acts, states, union, beauty, eating, drinking, sleeping, 
Divine vision, contemplation, authority, reflection, attention, gno£k, 
Irvine closeness, jamiat, faith, every organ, that is to say 
and everything is Divine lightBThis is the beginning of true 
fol?©wer and seeker of the Qadri order whose inward is ro^ctc 
witlrfiaith. Shaikh Abdul Qadir Jilani said; 
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Meaning: Myxtocmle would not die without perfect faith. 

When time of death approaches, the Islamic creed SiUJI.’iJ 


aL\ (j’yLj automatically continues on the lips of disciple of Shaikh 
Abdul Qadir Jilani by his favour. 
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EXPLANATION OF DIVINE LIGHT 


What is Divine light? The Divine light that appears from the 
holy letters of Ism-e-Allah Zcicit is a medium to have the vision of 
Allah and is the destiny of vigilant Saints. Contrarily, the carrion 
world is sheer darkness. Allah says; 


^oWcaiionS. q' 

Meaning: Alla^ds'^re Friend of true beliewrs. He brings them 
out of darkrj^2fcand takes thcnyfowards the Divine light. (2:257) 

The Qcidri followers, who have attained the level of Saints and 
turpa^to the Divine light, perpetually remain preseri£2*p the 
Mpii&mmadan Assembly becoming desirable in the court of Allah. 




ss 


\^jocvcr approaches this level remains bounded in the close^j 
of Allah. He submits completely to Allah removing himself from 
in between. Whoever neglects gaining the knowledge of gnosjs 
and mysticism which are the knowledge of closeness to Allah the 
Eternal, remains dark inwardly, embarrassed and unaware of tfft: 
^ates of Divine union. Mysticism is based on thelwords of Allah 
wSiich are a form of light and give information about Him. It4s. a 
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Di\gjie favour and specific bestowal of Allah containing>the 
Divi££ secrets that could not be revealed because the Holy Prophet 
passed away. Those secrets are still continued to manifes§|snd this 
book is "also one of the remaining miracles of the Prophet. 
Because 1 haj^^soterically acquired this miraqsg^s knowledge 
directly from the pf^^ice of the H^l^^r(^)hct. This book is 
enlightened with the miraculous knowledge and manifests the 
Divine secrets with certainty. Books of many writer Saints are 
based on inspirations but my writing is utterly from the Divine 
closeness and presence of the Mohammadan Assembly. Sincere 
study of this book will turn an unfortunate person fortunate. 
Whoever keeps studying it day and night will attain to the level 
of ‘Only Allah! Everything other than Allah is lust.’ This book 
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neither contains the descended knowledge nor the basic knowledge 
of negation and affirmation rather it is the knowledge of Essence 
which takes to the Essence. It is the knowledge of eternal life 
that bestows eternal life and the knowledge of salvation that 
grants salvation. It has the knowledge of Quranic verses which 
confer such elevated levels that the seeker attains proximity to 
Allah in the very beginning. These blessings and felicitations are 


the destiny of the true lovers .of Allah who exalt to the Divine 


tion in Allah upon 



union. May Allah 
you as well! 
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Explanation: If someone asks me how to attain to the DiCShe 
propinquity, I will advise him to fin?wenouncc every station of 


fc creation. 
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Excoriation: If you have got the veritable sight then do not 
beho^anyone other than Allah. If you have not bchclcjjAllah, 
then surety you are one from the jealous and malicious. 

My words are based on calculations not out of jealousy that in 
some mystic orddrsvexqcssivc wealth of carrion world is gained 
and in some orders paradisiacal dressings are acquired by 
struggle and piety while in the Qadri order gnosis and vision of 
Allah are received. 




Meaning: One who finds Allah, finds everything. 
The Holy Prophet said; 
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Meaning: One who abstains from saying the truth is a dumb Satan. 

The seeker of world is a she-male, the seeker of hereafter is 
female and the seeker of Allah is true male. Followers of all 
other orders remain worried for their worldly life but the Qadri 
disciples are the strong men absolved of all such worries. You 



cover every common and special waystation of the^reation and 
both the^Jorlds by his attention. Gnosis of Divine Oironyss takes 
the seeker to finality of the spiritual path crossing the ^Vcls of 
separation and isolation. The spiritual guide having Divine 
Oftdhess initially grants his seekers the lesson of love without 
hard work, desire fori Allah without much obedience, sec^ts 
without struggle, observation without austerities, gnosis withS^t 
meditation, treasures without pain and Divine favour without 
traversing the path. He also bestows Divine closeness along with 
power, awareness along with spiritual sight, invocation aloQjg 
with reflection, immortality without annihilation. Divine visjbn 
wlAout unkindness and along with the alive inward. Furthermore, 
he % sses the seeker with Miraj without any deceit, ^tvine 
prese^g with the existence of light, knowledge with cUSEhcncy, 
wisdom with command, powerful breath without amrworry. As 
well as grants the kind existence, replete inhale and exhale, 
confirmation with'sincerity, affirmation .w^r truthfulness and 
renunciation with trust upon Allah. He rahfers mercy upon the 
soul of seeker and gives life to his inward, sanctification and 
power of sight to his eyes, purgation to his inciting innerself and 
Divine secrets to his secret (inner part). The perfect spiritual 
guide also blesses the true seekers of Allah with presence of the 
Mohammadan Assembly with certainty, trust along with Divine 
vision, jamiat along with Divine beauty, Oneness along with 
everlasting Divine union, words along with experience, experience 
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along with spiritual states, authority along with contemplation, 
attention along with concentration, immersion along with 
observation of Divine presence, power of miracles along with 
unveiling of the states of graves, eternal life along with the death 
of inciting innerself, satiation along with the hunger for more, 
glianayat along with bestowals, guidance along with extremity, 
respectfulness along with modesty, submission along with the 
power to make destiny, union-with the Reality and the Divine 
favour along with the Utotre Knowleage.'O^hese are the levels 
of closeness, teaman and presence of the Mohammadan Assembly 
but are o^ty the initial levels. Do not feel proud''^ attaining 
these, .(Re real Faqr is further ahead. Let me describe'^ Faqr 
thatis conferred upon the true Qadri seekers by the graciousness 
of Allah. Listen O self-sacrificing seeker! Listen O spiritual'(^hide 
towards the beneficence of Faqr! According to a tradition, the 
finality of Faqr is patience and complete submission. Howcv^, 
dnc must move ahead and should not feel proud on attainiTjp 
these. What is the^Jiltimacy of Faqr ? Faqr has four levflfe 
basically; first is to have eternal immersion by the contemplation 
^.Ism-e-Allah Zaat such that both the worlds come underv^e 
feet of the seeker and all the angels become his humble slave. Is 
it accomplishment in Faqr ? No! It is also imperfect level, <^3Tnot 
be arrogant and must essentially move ahead. The seeker may 
achicvejbc level where he can cover the journey from thtrThrone 
till the neflfer regions in a glance, grant eternal life W^hc dead by 
his sight, rcadjtj*^ Cluardcd Tablet and tell people about their good 
and bad fortune, offtJdfj^ salal five times daily in the sanctuary of 
Kaaba and always eat the lawful leaving the unlawful forever. Is it 
accomplishment in Faqr? Not at all! It is also unaccomplished 
level of Faqr. Do not be arrogant on achieving it, rather must 
necessarily move ahead. All such levels are related to the 
physical world and keep the person an implorer. Only the Fakir 
is independent of all needs as he has got the seven treasures and 
seven levels of Miraj. Hadith; 
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Meaning: Faqr needs nothing (from anyone) except Allah. (Ayn 
al-llm wa Zain al-Hilm) 

The seven treasures are related with these seven levels of 
Miraj; first is the Miraj of knowledge, second is the Miraj of 
clemency, third is the Miraj of love, fourth is the Miraj of gnosis, 
fifth is the Miraj of obscngb^jrj gf Divine closeness, sixth is the 
Miraj of companytfjS-Saints in the Mohammadan Assembly and 
seventh is tire Miraj of residing in the station of no station and 
bccomin^fic Fakir annihilated and immortal with Allah. This is 
the v^Jtable level of Faqr about which the Holy Prophet said, 
“Wjjen Faqr is accomplished that is Allah”. Fakir be 
recognized by the sign that he is accomplished in Faqr ai$ his 
seeker also attains the final level of Faqr by his persuasioiCbn 
the very first day and becomes ruler ^pon the worlds. Such Faqr 
arid Fakirs are only found in the Qadri order. The follower <£u 
Qadri order is dominant upon all the other orders hence no one 
from other orders has the power to confiscate his level. 
Qadri order and its Faqr is the command of Allah whichsis 
dorp in ant over everything. Allah says; 


II 5 

Meanin|prAllah is dominant over His command. (12:21) 

Listen! T ^fyjQadri followers are blessed with s^en treasures 
and seven levels $jpie.tY- Whoever attains ihQn, reaches the final 


\ 


level of Faqr and is called the generous Fakir. He is the Fakir 
who is independent of all needs and always present before the 
Holy Prophet. The so called Fakir deprived of these attributes 
remains worried for his bread and butter and keeps complaining 
to Allah against the destiny. He does not even understand that 
destiny is from Allah only. He uses his name and fame to earn 
livelihood. Such a Fakir is wretched. 
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EXPLANATION OF THE PERFECT 

The perfect, accomplished and comprehensive Fakir possessing the 
light of guidance is the beloved of Allah and lover of the Holy 
Prophet. The Fakir possessing all these levels collectively holds 
perfect totality as all the levels of perfection, accomplishment, 
comprehensiveness, light of guidance, lover and beloved are 
encompassed in totality. The Fakir perfect in totality and man of 
Divine Oneness is the QiaowmMrMgnt-.©^attention is like a key. 
This key canopen every lock and resolve every difficult issue. 


There are many kinds of the perfect; some are emulators, some 
are meW(?f Divine Oneness, some are absolute liars appreciated 
by pe^le while some are truly appreciated by the Creator. There 
arcvJhany imperfect who claim, to be perfect and many ftj>plish 


CO 


ree 


pjpplc consider them perfect. Veritable perfect ones are of i 
kinds; the men of perfect life with physical existence, Cftie 
spiritual men of perfect death and the men of perfect Divine 
Essence possessing ultimate closeness to Allah like Shaikh Atxftjl 
Qadir Jilani. Who is the man of perfect liftpwho is the man of 
perfect death and who is the man of perfect Divine Essence? i^0e 
man of perfect life is one who bestows the beneficence of his 
pervasion upon disciples during his life and fulfills all their 
objeQjves by his grace. Such a spiritual guide is called the 
possesghnof perfect attention and Divine favour. The man of perfect 
death isml^ who does not take anyone as his disciplgSyuring life 


but after dea^^kes oath of allegiance from the seekers in their 
dream and provraaj/jj^pm beneficenct^^hatever he promises 
them esoterically fulfills it physically This is called perfect 
truthfulness. The man of perfect Divine Essence is one for whom 
life and death are the same. He benefits his disciples and seekers 
esoterically as well as exoterically elevating them to highest levels 
and fulfilling all their objectives and desires. Allah says; 
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Meaning: And do not say about those who are slain in the cause 
of Allah that they are dead. They are rather alive but you have no 
perception (of their life). (2:154) 


Such perfects are verily the killers of inciting innerself. They 
are the greatest martyrs because their inward, innerself, soul and 
secret all are martyred. Fakir is a man of Divine secrets as he is 
perpetually immersed in observation of Divine vision. If any 
seeker, friend or acquaintancesuch a Fakir with trust 
and sincerity, h&s^^ually comes at once with his existence of 
innerself ard, soul, secret or the existence of light. 

Undoubtedly, whenever someone calls the name ot^trfcct, he 
not only comes instantly but also converses with th^jseeker 
through waham or infuses a reasoning, inspiration or thought. He 
makes the seeker feel his presence through his voice or fragrance 
by doing glorification or visibly shows him his beauty, 
iwever, the condition is that the wholder must be a manCM 
gnosis blessed with Divine closeness and union. If the spiritcfSl 
guide does not possess such attributes spiritually as well <?$, 
physically, neither visits with his pure and grand existence qt^r 
converses with the seeker physically, then how can such a person 
hdi^ng female traits and she-male appearance be considered a 
spiritual guide! He is worse than, animals as his inward is dead 
and he is a cruel obsessed by inciting innerself. Being a GJ>iritual 
guide af^ a seeker of Allah is not easy rather it itwelves the 
observation of great Divine secrets. Perfect and a^$$fnplished is 
the Fakir for wrngn Jife and death are equal Ig-attorned as he has 
drunk the vital water (^lifc, that is, life li^ht of gnosis of Allah. 
Such a perfect Fakir is the ultimate pride of Faqr as he is at the 
level about which the Holy Prophet said, “When Faqr is 
accomplished that is Allah”. Accomplishment in Faqr is the 
eternal level which cannot be seized by any sin and keeps the 
Fakir blessed with the kind attention of Allah as He said, “Do not 
feel afraid or grieved” (29:33). Accomplishment and perfection in 
Faqr, gnosis and closeness of Faqr, Divine presence and the 
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observation of light of Faqr are found only in the Qcidri order. If 
a person belonging to any other order claims it, he is just lying 
and boasting and is certainly dead and veiled inwardly. However, 
the perfect Qcidri followers are rare in this world even then they 
are beneficent for the whole world like sun. The perfect Qadri 
spiritual guide can be recognized by the sign that he does not 
outwardly persuades and educates his disciples rather takes them 
esoterically to the Mobammadan Assembly by his spiritual 
attention or by the power of Ism-e-Almi^Sakft^r by the essence of 
Islamic cr^dpyid lets 


them have education and persuasion 
directly from the Holy Prophet. He also lets them be ennobled by 
the Holy Prophet with high ranks of sainthood ^nd the 
perq^ion to guide people. He hands over the disciples and 
seekers completely to Allah and the Holy Prophet and dolP not 
intervene complying with the verse: 

W r ^ A , % 

(J>pU 

CD 

Meaning: I consign my affairs to Allah. Surely, Allah is every 


Watchful of the servants. (40:44) 


■ 1 I ^ 

one claim's to be perfect Qadri spiritual guide but nether 
kne^ys how to esoterically elevate the disciples to the Mohammadan 
Assembly by the Divine favour nor lets them have bcncfStcncc 
from ttfe. Holy Prophet, then he is utterly unaware ofApcritablc 
Qadri waVnnd the Divine closeness with which th^hie Qadri 
followers ara^Jessed. Having spiritual persuasion from the 
perfect spiritual guide fulfills all the objectives whereas taking 
persuasion from an imperfect is unlawful for the seeker of Allah. 


;i 


w/ fa (~j> IT (/ 
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Explanation: By the kindness of Allah, I am the perfect Qadri 
blessed with Divine closeness. Worldly wealth is the enemy of 
followers of Qadri order. 


That is to say, the Qadri order is empowered with Divine 
closeness, favour and verified jamiat by Rehman-the most 
Compassionate. Further, it is honoured with benedictions of sharia, 
Quranic injunctions, Hadiths and their effective exegesis which 
make the seeker enlightafc 0 jg^(@^ngsUmow that accumulating 
worldly wealthjs-^Jthe attribute of Pharaofrjhnd it is a satanic 
asset. If sorf^SaM claims that he is conferred with wgrldliness as 
well as religion then surely it is a satanic ruse^itfkl out of 
desires of the innerself. It is compulsory for the Qadri .follower 
to §rt gain authority upon the entire worldly wealth and then 
renounce it at once. Gaining authority upon the worldly wealth is 
accessary so that the seeker is sated of it and never desires it a 


e m ^ jk t co 

A* 1 \ f CD 

Meaning: One who has no access to the sin, cunningly claimsQb 

mm ^ 


be pious. 


Q> 
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OFURTHER EXPLANATION OF DAWAT> 

Q, & 

Ultimate dawat is that by reciting which the Throne, th&'Chair, 
the Guarded Tablet, the Pen, the holy Kaaba and the sanctuary of 
Madina along with every creation from above J&Fsx :y till deep 
down the ocean £aW«trcmbling as if the dot@fsday has occurred 
and they would perish, mghteen thousand realms remain amazed 
until the reciter keeps communicating such dawat. The requirement 
for this dawat is that it must be delivered at a shrine by reciting 
the holy Quran and the reciter should be a man of Divine 
nearness whose soul is dominant over the body. These are the 
esoteric levels of inward and breath. 


EXPLANATION OF INVOCATION 


The soul of invoker always remains happy and free of all worries 
but such veritable invokers are rare in the world. 
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Explanation: The rented by a blow and will 

perish by a blo^ifiQi moment. Only the true invokers will remain 


alive with Allah. 
The^foly Prophet said; 
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ianing: First of all the obligations is to do the invocatiop/pf 
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^lah^!^jo4^^l^l5. 
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Expiration: Every letter of the Islamic creed contains po\^f and 
efficrfe}^ of thousand invocations and grants Divine vision and 
union. 
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Explanation: Real invocation of Allah is that which blesses with the 
vision of Allah. The invocation void of Divine vision is of no use. 
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Explanation: Invocation is the Divine light, it must be done without 
voice. Only the self-sacrificing lovers bear true invocation. 


A v!>.> l Of Jli j 0/ 
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Explanation: True invokers are ever annihilated in Allah and 
immersed in His vision. Tig^ ' S ^ 1C Divine vision. 


Allah says; 
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MeSt*&g: Do the invocation of your Holy Lord when ydTkJgrgct 
(e'^ything). ( 18 : 24 ) m. ^ 
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Explanation: Invocation is a Divine light that takes to the Divge 
presence. What do these arrogant know about invocation! ^ 
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Explanation: Invocation is a passion that should 
invokers are e 


exalted to 
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the Divine union through-ffihir invocation. 

Mm jtoev 


Explanation: Invocation grants ‘death before dying’ which leads 
to gnosis of Allah. The dead are enlivened by the spiritual guide 
possessing the attribute of Christ. 
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l> (J c/I >*4! if c/l-/ii 

Explanation: Invocation done by holding the breath just arouses 
desires of innerself. Such people cannot be considered true invokers 
rather are immodest. 


^^catihnsfco^ /j 

C^li <j (JlJ'li 

Explanation: Invocation is accompanied with Divin^rgion and 
the invoker is blessed with it. Death of true invokers tajjfethem 


y 



TP 


b 




<s> 

to 

CD 


to € station of no station. 
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Explanation: The invocation with reflection is a grace 
beneficence which is the destiny of true invokers since eternity. 
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Explai^jon: The invocation that you know] is not the real 
invocatior^Rcal invokers are those who have bchcld^Allah. 


Allah says; 


^i>nyu ifc^r 0 


Meaning: Whoever is blind (to the vision of Allah) here (in this 
world) will remain blind in the hereafter as well. (17:72) 

y w/ jX jv 0 (Jlybj 
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Explanation: The invokers’ face is always towards the countenance 
of their Beloved. How can the people having animalistic traits be 
considered invokers! 

e jf f s. dtri 

/ 

& \f >1 Ci (jiV 


Explanation: Keeping eyes closed from Reality is the way of 
spiritually blind. The DI0\kQi!n ItylOafr'. ^^wsinc Its countenance. 
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Explanation: Only the true Qadri invokers have the privilege of 
Di^fne vision as they are the perfect practitioners and jgycr 


present before the Holy Prophet. 
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Explanation: Entire creation kisses feet of the seeker who dSes 




voi'itable invocation by the Divine favour. 
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Explanation^^ religion of invokers is unique due to the Divine 
presence gained tnn&Jgj^ ^invocation old Allah directly 

and are the men of certainty. 

As A/\ ft- ijlj'b 
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Explanation: The beheaded invokers hold the Divine secrets. First 
they see, then they believe. 
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|"l' ijl if 

flii J> {$& f' f w/ y 

Explanation: My spiritual guide is the honourable Shaikh Abdul 
Qadir Jilani. All the Arabs and non-Arabs feel proud to be his slave. 


You must know that the spiritual guide brings messages for the 


seekers of Allah from tl 
invocation and e 


et, grants them the eternal 
ion of Allah. 



l^Xplanation: The person without guidance of perfect spiritual 
g^lc is the Satan who like a brigand prevents the seeketjg*of 


Allah from His gnosis. 

Explanation: On 
of second Khidr 
the level of a reprobate. 
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raises to the level 


invocation drops to 
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STATES OF DIVINE PRESENCE GAINED BY 
INSCRIBING PRACTICE ON BODY 


By the inscribing practice of Ism-e-Allah Zciat on body, all the 
objectives are achieved and everything about the part and whole 
becomes known. The human existence is a thaumaturgy and maze 
of treasures which is solved and revealed by the man of mazes, 
that is, the perfect spirituaUarfdejyijljp opens its lock by the key 
of Divine love, gp^i-Vof ‘none but Amw^nd the presence of 



seeker. Table of thirty Arabic letters that grant the Divine presence 
witfi^crtainty is given below. Its each block is like a pellucid^rror 
tha^cnlightens the seeker with the gnosis and closeness to Afiah. 
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Divine Presence 


Authority 
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Divine Presence 
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Divine Presence 
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Divine Presence 


Divine Presence 
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Divine Presence 
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Authority 
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Divine Presence 
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Divine Presence 
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Divine Presence 
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Divine Presence 
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Authority 


Divine Presence 


Authority 


Divine Presence 


Authority 

i# 

Divine jrhesence 


luthority 




Divine Presence 


Authority 


♦ 

t 


Divine Presence 


Authority 


o 


Divine Presence 


CD 

Q_ 












281 


Its every letter reveals Divinity and describes the gnosis of 
Allah granting enlightened conscience to the reciter. The good 
news for seekers of Allah is that its very block contains eternal 
treasures, knowledge of alchemy of elixir and the practice which 
enslaves all the spiritual agents. Ninety nine beautiful names of 
Allah grant authority upon the Ism-e-Azam and help in 
recognizing the spiritual substitute. Table of ninety nine beautiful 
names of Allah is given. 


in is vi veil. 
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tSAllah 

Allah 

, A 

/ V 

jp A 

^ Ar-Rehman 

The All-Beneficent 
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. 7 

/ \ 
& Ar-Rahim 

The All-Mercifiil 
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e 5 Al-Mal^r 

The Soverci^tP 
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1 ^ ^ 

£ / \ 
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c° Al-Quddus 

The Pure One 
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(f As-Subbuh 

The Most Holy 1 
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p As-Salam 

The Source of peace 
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c° Al-Mumin vC 
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c °Akfiduhaymin 
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0 Al-Aziz 

The Mighty 
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0 Al-Jabbar 

The Compellcr 
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C °A1-Muta^ibir 
The Prawlest 

3 A 

,, 

/ 

\ 

c Al-Khaliq 

The Creator 
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^ Al-Ban 

The Maker of Order 
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c Al-Musawwir 
The Shaper of Beauty 

v ^ 

A \ 

c?* Al-Ghaffar 

The Forgiving 
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*f Al-Qahhar 

The Subduer 
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V y 

y V 
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^ Al-Wahhab 

The Giver of All 
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^ Ar-Razzaq 

The Sustainer 
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y Ash-Shakur 

The Repayer of Good 
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The Highest 
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^ Al-Kabir 
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^ Al-Muqit 

The Nourisher 
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The Glorious 
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The Truth 
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•* 4 

%% . 
V y 

y \ 
y v 

A 4 
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The Lord 
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The Bestower 
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The Humiliator 
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The All-Powerful 
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C°A1-Muqaddim 

The Expediter 

V £ 

. 7 
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4 % 

£ 3 

c° Al-Muakhir 

The Delayer 
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4 

£ \ 
s \ 

c * Al-Awwal 

The First 

% % a 

% 

. 7 

% 

/ \ 

4 Al-Akhir 

tAr <r 

. 7 

A'° \ 

^ % 

jjC* ^ 

4 Az-Zahir 
"T rTte Manifest 

‘^' C °'V 

/ \ 
Al-Batin 

The Hidden 
'b\ 

\% -* 

/■ 

<4 %. 

c° /^MVaali 
T^jGovemor 

5 * 

£ 4 i 

# % 

4 % 

C 3 Al-Mutaali 

The Supreme 
-S.4; 

\> J 

.4 \ 

/ \ 

<$■* 3 

& Al-Barr 

The Doer of Good 

* <?. 

A. \ 

cl 5 Al-Tatovab 

The RM&<ng 

\\ <v 

v: •/• 7 

\ 

^Al-Mun’lm * 
The Conferer 
^ ^ of Blessings 

4 * 

-• % * 

/ % - 
A . x 

J \ . & \ 

c°Al-Muntaqim 

The Avenger 

/ \ 
4 % 

f? Al-Afu 

The Pardoner 

* 'S- 

9. 

%£ £ 

i / 

4 Ar-Rauf " 
The Clement 

w%'\ Q 

l v a 

*s>* A ^ 

°l\4lik al-Mulk 

Owner of 
^ “Sovereignty 

v> 

y \ 

£ \ 

/Dhul-Jalali \ 

^ Wal-Ikram 
^ MeMtd of Maj estop J 
<4 ^ and Honour 

£ X 
£ % 

£ \ 
t 0<> Al-Muqsit 

The Equitable 
'b\ 

% % A 

V 4 

1/ & 

I' Al-Jarru^s 
The Gatherer 
h-l £p 

TSS £> A 
V 4* 4 
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The Self-Sufficient 
%% 
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■.O* /, 

>s \ 
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■C? % 
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The Withholder 
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f a 

c° An-Nur 

The Light 

e> 

f \ 

# a 

c° Al-Hadi 

The Guide 

% % A 

y. 

& % 
J* \ 

^ Al-Baqi 

The Eternal 

V * 

if \ 

jf \ 

f % 

c ° Al-Warith 

The Inheritor 

ft V 

V 

■ y 

JfiF ft, 

jP %. 
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o° Ar-Rashid 

The Righteous Teacher 

% 

V L& 

j/ \ 

/ \ 
a 

c As-Sabur 

ev * a 

/ \ 
a 

c As-Sadiq 
r\ Truthful 

/ \ 
a a 
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c Al-Sattar 

The Hider of Sins 

\% 
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TT^^reator of 
, Harmful 
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^ As-Sabir 

The Endurer 
\% 
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% 
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c An-Nafi 

The Benefactor 
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f* \ 
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^ Annihilated and 

Immortal SpJprfUlah 

v 

X IT 

V w \ 

^ There is nothing like Him 

5 j 1 

A % 

^ He alone is All-Seeing, 
All-Knowing 

\\\ W 1 Q 

v 1 £ 

if 1 I 

©romise of Allah is True 

* V-V 

J £ 

p’* Surely You do not go^ 
u against Your Promi^ 

\\ 

\ * 

Only Allanjjjpverything othcr^i^JIah is lust. 
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Listen! The seeker must have knowledge and should wisely 
verify the truth and falsehood through invocation of Divinity in 
every state. Whether he is in the physical world or blessed with 
Divine presence at the station of no station; drowned in the state 
of annihilation in Allah being desirable in the court of Allah or 
present at the level of absolute closeness with the existence of 
light in the assembly of Prophet Mohammad the greatest, the 
most perfect and the 
doing the invocation’ 


n. Whenever any seeker starts 
„ y*" . iim; QOJ^tion or exercising 

spiritual attei#|Su and authority, he must always invoke blessings 
upon the^Hmy Prophet f Darud), recite the prayer for safety from 
Satan fZahciwl) or recite the Islamic creed and thc^reed of 
testimony reaching their essencj, whether he is at initial ^Jel or 
has been blessed with the Divine prcscncmand has becon® the 
lr^h of meditation, Divine vision and the man of true dre^pis. 



ifence, if he has gained presence of the veritable Mohammai 
Assembly, it will sustain but if he is experiencing satariJS, 
sensual or confounded ghostly states then it would disappe®. 
Which is the way that leads to the presence of veritabfe 
l^fphammadan Assembly through the contemplation of Isfn-e- 


AiQfh Zacit and other benedictions? The contemplation of Ispt-e- 
Allfrty Zaat and presence of Mohammadan Assembly affe<j£fend 
overpower the man of contemplation in such a way that his soul 
leaves his body due to the grandeur of the Assembly anrNicat of 
Ism-e-Auafy^iat and he seems to be dead. If he observes, he is 
astonished to dea^h; if he does not, he remak^perplexed and 
worried. That is the scckciS'g'ljfiitc entire existence 

converts to light in this manner becomes eligible for the Divine 
presence. Given below is the impression of the existence that 
converts to light becoming capable for the Divine presence; 


287 



34 Meaning: The Holy Prophet said, “One who recognizes Allah, finds no pleasure in the 
company of people.” 

35 Meaning: He taught man what he did not know. (96:5) 

36 Meaning: Allah’s Hand is upon their hands. (48:10) 

7 Meaning: Allah is the Knower of the seen and the unseen. He alone is Most Kind, Ever 
Merciful. (59:22) 

38 Meaning: One who recognizes his Holy Lord becomes silent. 

39 Meaning: One who recognizes his Holy Lord speaks more. 
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JS- ji ajj\ L 

j> j^ Jlf L 


Explanation: By the contemplation of Ism-e-Allah Zaat, the 
existence converts to Divine light, esoteric self becomes replete 
and the soul is forgiven. 


0 'i 


>' 




j\ 




M /y 




^loly 

CP 


Explanation: The followers of Qadri order are honotG&d with 
these levels from Allah and ennobled with reverence by' 

Preset. 

sign of the veritable Mohammadan Assembly is that ther^is 
rays going on invocation and discussion about the Quranic 
injunctions and Hadiths along with glorification and recitation of 

the Islamic creed jlit ipjio 4i)l which is like a naked 


stgprd, as well fas blessings are invoked upon the Holy Propjict. 
Tfi^- desire to behold the celestial countenance of Holy Prophet, 
thc'lcadcr and intercessor of umma, is fulfilled in this ass^hbly. 
The immortal Mystic is blessed with the vision of exae^bcauty 
of the Holy Prophet as well as detailed conversation with him 
which is not an illusion but a doubtless and certain experience. 
The sketch of sa6r$d. features of the Hojv J^fphct according to 
the traditions is given be f&V; 
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Holy Prophet’s 
complexion was 
fairly weatish 


Holy Prophet’s 
sacred teeth were 
wide 


Holy Prophet’s 
forehead was broad 


of the Holy Prophet 


C»> 


Cj.- 


Holy Prophet had 
bktdk eyes 

CO 2cJ. t^sf 

All the beautiful 
^ attributes were 
> collected in the 
Holy Prophet 

Sjfvu(Jls 

Holy Prophet had no hair on his body 
. ^except a line of fine hair that started 
fijep chest and went to the sacred naval 




it 




•> 

u 


«> 

u 


r ^t 


•> 

u 


Holy Prophet had 
high n0^e 

% 

^ <s> 

Holy Prophet’s (/) 
countenance waSCD 
V charming < 

ml 

Holy Prophet’s hanclib 
were long a?* 
■> 

■ 1 


TB 


, 

Jl 




S 


r <2iR 


Explanation: Whoever beholds the sacred countenance of Holy 
Prophet, becomes Divine scholar and Mystic due to closeness to 
Allah. 


The Holy Prophet said, “Whoever beheld me, no doubt, he 
beheld the Truth because Satan can never take my form, neither 
can he take the form of Kaaba or Quran. That is, whoever saw 
me in dream, verily he saw me (not anyone else).” (Mishkat ai-Masabih) 
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As, Satan is not able to adopt the appearance of the Holy 
Prophet, manifest in the form of perfect spiritual guide nor can 
be seen in the form of Kaaba. If someone denies that the Holy 
Prophet can be beheld in the mentioned appearance, he denies 
Hadith of the Holy Prophet and whoever denies the Hadith of 
Prophet, in fact denies the Holy Prophet and whoever denies the 
Prophet, denies Allah and turns infidel. 


f € A £ l/ »» 

Explanation: I have beheld the Holy Prophet and 1 perpetually 
behold him as it is my only recital. ^ 


£ 
£ 
£ 

£ 


^ - 
a! 


* A 











<s> 

cn 

CD 


Explanation: The denier of the Holy Prophet is a liar 
reprobate who is humiliated eventually. 


g 

Qudsi HadithS; 




pJ rt 0 5 ?5 2A^LXs- } 2A}\}JLe fa Jyij (J 

<Sc. ^ ' 


’A. 

Meaning: There are My^such men MVos(? inwards are like the 
Throne, their bodies are wild (with enthusiasm of My love), their 
morales touch the sky, their inwards are laden with sacred fruit 
of love and their inner are spies. Sky is their roof and earth is 
their floor, invocation is their companion and Allah is their Friend. 
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dp JjJl CwJIjJ £)p (J^i^lijoJI(J pAaUiJ^wiJJI i/ali* *♦* 

u 4 , , , , , 


Meaning: Presence of My few special men in the world is like 
the blessing of rain. When it rains upon dry land it produces 
grains and when it rains upon sea it produces pearls. 


Allah says: 


o^cations.cp. 

ijjli tj),j tjoj'y]ijs o’y~~r> 5 


(%•>-) 


H V ^ s 

MesCt^g: And the (favourite) servants of the Most Kind are those 
ho walk gently upon the earth and when the ignorant say totfhem 


something (unlikeable) 

£ 

£ 


;able), the 


y (get aside) saying, ‘Peace’. (25:631} 

CP 


/ r a : rr Ui ❖ 

0 

Meaning: Indeed, I am in need of whatever good You send down 
to me. ( 28 : 24 ) 

The Holy Prophet said: 

% 

Meaning: If Fakirs were not there, the rich would have been 


,0 


* 

J2> 


destroyed.^ 


& 






Meaning: If Fakirs were not there, the rich would have been 
afflicted with leprosy. 


Certainly, if Fakirs were not there, all the people would have 
been destroyed with extreme inflictions. True Fak ir is the one 
who is immersed in the light of Divine vision and Oneness. 
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(-f ~ U£ )>J (Jlf f iiyC (Jlf f 

dk k (*A k (* 6^ dj> dUf 


Explanation: When 1 behold Him, I lose my existence. If I lose 
my existence, how would I behold Him? 1 am surprised and 
confused in this matter that whether I should see Him or sacrifice 
my life upon Him! ftcatjons 

(JY >£ A? ij J yt 






^ if 


if 


ID 






% 


Explanation: Whoever beholds Allah, becomes accomplished, The 


vorid and the hereafter are like a slave to him. 


£ 

£ 


DJ 


JJ 

£[l> I; 


r'V M y 1 
jb j!j.j 


<S> 

cn 

CD 

< 

cd 

Q. 


■> I an at ion: The pleasure of Divine vision is superior to cvSf> 


ote&r level. O Lord! You have raised me to this level, so please 

© 


also bless me with the power to behold You. 

If yoil^bome, you will find the doors open. If you do not, then 
Allah need*.none! 

$>>, 




EXPLANATfe^M)F daW^recited at 


THE TOMB OF HOLY PROPHET 


If a seeker wishes to communicate dawat at the tomb of Holy 
Prophet, he should visit desert and draw sketch of the sanctuary 
of tomb on pure sand. In the sketch of tomb, he should erect the 
sacred grave of the Prophet and beautifully inscribe with finger 
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on it ‘Mohammad son of Abdullah’. Around the grave he should 
inscribe with finger the verse; 

5 IjAif 5 joJI l&C jJjl 6^ kxLli 5 2tLl d[ 


(rr:<yi)l 


Then, recite the verse thrice and deliver dawat with the 
contemplation of Ism-e-AlIali Zaat and start meditation being 
spiritually attentive UV^0Btfi0B)IBlyQErophet. Certainly, the 
sacred soul of 8r> loly Prophet along with me souls of the great 
Compan i rmy of all theJCompanions of Project and his 

friends, jfesan ibn Ali, Husayn ibn Ali and Shaikh Abdul Qadir 
Jilani will grace him with their presence. By their kindndgs, his 
purg$5se of reciting dawat would be achieved and even before he 
h^sJinished the recitation, all his ventures would be accomplished. 
Afterwards, he should offer two units of supererogatory pr^ygr 
$»ith the soul of the Prophet and through his medium recite sffi^ 
Mulk and the opining chapter of Quran with the souls of all 
Companions and true Muslims. Effects of ilm-e-dawat dclivctQi 
in this way keep progressing day by day till the doomsday dod 
riQke the reciter so much powerful that he can enthron^br 
dOTffone anyone, populate or desolate any country. The sketch of 
the 'sanctuary and tomb is given below. However, the rci^fcr of 
dawat must be its perfect practitioner, trustworthy, sancti^bd and 
blessed With certainty. -O 
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The greatest invocation 


40 


4L 


J&f 

*2>°£ '&« 

tfS, 

P' tCT' 



% i 


42 

(3^0*^ ^©Jajc« l^jva>l 

43 

^3 < *~4 £ ' ^ c^4A>-J1 ££&<*» - -5 



^<S 


!«Ujl ^ jL{*Jl w>jL 


44, 


> o1w^4Jlc.«UjI ^U^MTUil 





£ 

O /f I II ^ 

If(a)seeker wishes that he may gain Divine presence, closenestf&nd 

visii^tj, desires to have presence Ipf the Mohammadan Assembly 
and meet the souls of all Prophets and Saints whenever he wants 
then he^kn achieve this through the way of know I cd^^ Th at is, 
the gnosis' of Allah and knowledge of His closen^&lnd light of 
vision. It is thc'knowlcdgc that leads towards-All ah as well as a 


40 Meaning: Allah! None is worthy of worship but Him, the Ever-Living, the Self- 
Subsisting. Nothing exists in both the worlds except Hoo. Hoo is the Truth. 

41 Meaning: Surely, Allah and (all) His angels send blessings and salutations on the Holy 
Prophet. O believers! Invoke blessings on him and salute him with a worthy salutation 

of peace abundantly. (33:56) 

42 Meaning: O sacred souls bless me with your presence and help. 

43 Meaning: O Holy Prophet! You have the eternal life, you redress grievances, you are 
the seal of Prophets and intercessor for the sinners. Blessings and salutations upon you 
and your Progeny. 

44 Meaning: O Holy Lord of the sacred tomb of Holy Prophet! Allah is the Greatest. Allah 
is the Greatest. The door of the sanctuary of Prophet Mohammad. 


e rved 
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medium and witness to Him. It is the righteous mystic way which 
is neither wronged or seized nor demoted or declined. In this 
way, firstly the Divine presence is gained in dream by the Divine 
favour. Such a dream is not seen during the sleep of oblivion and 
is not a thought rather is like a seclusion for the gnosis and union 
with Allah. Secondly, Divine presence is acquired through the 
inspirations about gnosis which are verily right due to the Divine 
closeness, laden with Divine favour due to the invocation and 
glorification of Allah^awi'v^rmea b^h^Qjj^mplation of Ism-e- 
Allah Zaat. are special inspirations from the Divine union 

not the vain thoughts. Thirdly, Divine presence is g^pd during 
the mentation which enlightens the meditator with gno*J>r by the 
Divine favour of contemplation of Ism-e-Allah Zaat. R^ghows 
hiirfthc absolute Divine beauty and makes him ruler upof 1 his 
intjierself. Such meditation is not based on vain thoughts. Fdpjth 
i^the visible Divine presence such that the inward is enliven^, 
soul is engrossed in the Divine observations and the innerself^s 
worried. This Divine favour is gained by the contemplation GBf 
Ism-e-Allah Zaat that annihilates in Allah and grants union ancl 
fgjmortality with Him and is not at all a vain thought. Fifth is tie 
Divine presence gained on crossing the level of ‘death bpfprc 
dying’ truthfully which bestows the veritable gnosis by the Q3>ine 
favour of contemplation of Ism-e-Allah Zaat. It is no^P vain 
thought rather the verified Divine presence firmed with jiimiat of 
Divine unl^ 

!/“ ^ >L j[ 








y z id 




Explanation: O seeker! Whatever you wish, ask it from Bahoo. I 
can grant you the blessings of the world as well as the religion 
for the sake of Allah. 
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& L ji c t> 

lj£ j\ f 0 ID 

Explanation: I renounced the world for the sake of Allah and 
found true religion in Divine Oneness which blessed me with the 
Divine vision. 


Further explanation of 


_ ... r _ ^acationds that when an invoker is 

engrossed in remembr; Ince of Alim’, OQ/J^piritually joins the 
assembly oj^grophets and Sair 

each cell^tart: 

This »the state of invoker al 


reciting the Divine name 


and his every body part rather 

M: (rttiuia 


fyllaHoo). 


middle level annihilates 
immortal with Allah 


initial level while the s^j^cr at 
be^pii 


in Allah and at final level 


lah acquiring endless Divine prcst 


presence, closeness 

vision. U- (p 

> W r >4 CD 

^Some people shake their body organs, specially the physical 

heart while invocation but this is not the veritable invocatidB. 
Such movement of corporal body and heart is out of the desires 
^.innerself. By the true invocation and contemplation of l.sftt^e- 
Allah Zaat fourteen kinds of Divine light is produced ii^ie 
in veer’s existence due to the closeness of Allah along wifEfthc 
contemplation of theophanies of light of Divine presence and 


vision. Tjicse are fourteen subtle and non-creation points with 
which tnc'4^uc invoker, the best of humans, is blcs.sed owing to 
the kindness,^^t^ance and sublimity of the Lord that bestows 
sainthood upon hiir$'l3fy]j.he invocati , entire existence 

of the invoker is absolved and purified of all kinds of 
apprehensions, satanic whispers and superstitions. Invocation is 
in fact the secret observation and closeness of Allah. Such 
invocation is not done with voice because the invocation of Ya- 
Hoo with voice is even done by the pigeons, doves and other 
birds. 
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^ ij’ ^ 7 j> c/l ^ J> 

Ij? ±J7 i 

Explanation: Do the invocation of Allah in your inward otherwise 
your invocation would be like that of birds who remember Allah 
with sound. 


The specific invocation 
invoker an n i h i 1 atcsrbvAVx 1 stcncc in the 


nly the destiny of human 
orld as if he is dead and 


takes it to the station of no station during meditation. The 
invocatiqr^m which the soul is engrossed is a source of jamiat. 
The ii^Pcation which is done in the state of Divine nee is 
the s'ourcc of observation of spiritual states which lead to gnosis 
and$frivine union. Such invocation is not related with wonEf 1 and 
verbosity. The sincere invokers and the special invocation which 
annihilates the invokers in Allah honouring them with His vision 
we found only in the perfect mystic way of Scirwari Qadri ordir. 
If any other order claims to have such invocation and invokers 
then it is surely a lie and its followers are the veiled people 
indulged in the desire of fame and ruined spiritually due to their 
in^ting innerself. Allah 


says; 


\ 


i ■ ■ j 

MeaningSInvoke your Lord most submissively and ■ 

V* V 




( 7 : 55 ) 


\j& L 


>7 




Explanation: The true invocation carries to the assembly of 
Prophets at the initial stage while exalts to Allah at final level. 


O dear! O Divine scholar! You must know that all the mankind 
and jinn and whatever is in both the worlds is created to worship 
Allah, as Allah says; 
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Meaning: And I created the jinn and human beings solely to 
adopt My servitude. (51:56) 

45 &JA (Ayee Li-Yarifun) meaning: ‘that is, for My gnosis 
and recognition’. 

All the true wors h i ppcrs' 'ah'! My It! §• iSsCJ^tratc to have gnosis 
of Allah andaftjis' the perpetual concentration that results in 
eternal vi^oh of Allah and observation of Divine light. Such 
concentration makes them accomplished in a moment, as-Jhc Holy 
Prop^t said; ^2*. 

S’ 






<s> 


waning: Concentration of a momeif^rs better than the worship 
S both the worlds. (Ayn al-llm wa Zain al-Hilm) 

i I % 1 0 

There are three levels of concentration; the common concentrator 

o£ a beginner is equal to the worship of a year, special concentrator 
of seeker at middle level is equal to the worship of seventy ycSrs 
wh?lc the distinguished concentration of seeker at final l|Vcl 
bleeped with Divine observations and union is better tljtjji the 
worsl^j of all jinn and humans. One must understand^Biat the 
final le\*£t of concentration is neither related with invitation and 
reflection rfifewith inspirations from Divinity rather it is the done 
in the state of DiSinA vision by an nihil at i nggri^sc 1 f and gaining 
immortality with Allati^^l 

IjS >L )P \ Jl S yr 




j> 


45 Abdullah ibn Abbas, the Companion of Holy Prophet and the first exegetist of Quran, 
added these words while explaining the verse 56 of sura Al-Dhariyat. 
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Explanation: One who lost himself, found Allah. He is the one 
who beheld Allah and got His real gnosis. 


Hence, it should be known that by the persuasion of the ultimate 
man of contemplation, the seeker attains the concentration which 
is from the Divine closeness of authority, the authority which is 
from the Divine closeness of attention and the attention which is 
from the Divine closeness of Oneness. By only seven days’ 
contemplation, the mmi t&^gj^jQETJ^ieness converts to light of 
piety from head tol^oe. Such a man of bivm<?jtloseness and pious 
Fakir’s ton^dflnward, soul, sight, attention, contemplation and 
authoritative the power of philosopher’s stone. Rather, his 
existence is superior than the philosopher’s stone which^js only 
single power. Only Allah! Everything other than Allah ust. 
TafBle of Ism-e-Allah Zaat is given btjlow whose each block 
ants Divine presence by the Divine favour of contemplation of 
name in the block. Every name in the table elevatesC®p 
various levels of Divine presence such that the seeker is cvcr in 
the state of Divine presence wherever he is, physically jtjr 
spiritually. Following is the table of Ism-e-Allah Zaat that gra^Js 
Divine presence as well as elevates to closeness of the Divine 
Essence and blesses with the Divine attributes. 


\ 






v* 


# 5 * 

& 

$ 


jtoeV' 
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30U3S3JJ OUIAIQ 

£ M i s 

i j* 3 I 

I Faqr | 

Divine Vision 


30U3S3JJ OUIAIQ 

| W I 

?■ Divine | 
Lights 5 

Divine Vision 


30U3S3JJ OUIAIQ 


k# i 

^Dijfne Vision 


& 


I 'ojyi ! 

S’ ■> 

= Manifest 5 

Divine Vision 


30U3S0JJ OUIAIQ 


I toI 

a Station of .| 
B no Station 5 


OOUOSOJJ OUIAIQ 


fer 


4> 1 

ivine visioh^ , 


'M 


33U3S3JJ OUIAIQ 

I 0-^ I 

a _c 

3 Mohammad ~ 

Q 

Divine Vision 


OOUOSOJJ OUIAIQ 


^ | 

Gnosis ~ 

^9 


Jamiat 

Divine Vision 


OOUOSOJJ OUIAIQ 

I I 

I. Mark on .1 
3 the heart 5 

Divine Vision 


OOUOSOJJ OUIAIQ 

g 11 » 

I I 

a Realm of I 
® > 

3 Divinity 5 

Divine Vision 


OOUOSOJJ OUIAIQ 


I ! 

© '"J* ^ 

3 Whole a 

Divine Vision 


OOUOSOJJ OUIAIQ 

g ? I 

| Jh I 

I Hoo | 

Divine Vision 


OOUOSOJJ OUIAIQ 




Divine Vision 


OOUOSOJJ OUIAIQ 

£ ♦, O 

I jy ! 

| Divine | 
Light 3 

Divine Vision 


33U3S3J J OUIAIQ 

far* j 

3 Black 5 

Divine Vision 


OOUOSOJ J OUIAIQ 

£ U> 1 

| I 

» . . g 

S’ Divine ? 
Secret ® 

Divine Vision 


OOUOSOJJ OUIAIQ 


1 I 

1 Lock 5 

Divine Vision 


OOUOSOJJ 0UJAIQ 

i u I 

a B 

§ LaHoo i 
o 

Divine Vision 


OOUOSOJJ OUIAIQ 


1 ^ 
)B®dn| 


Divine Vision 


m 


OOUOSOJJ OUIAIQ 

< * | 

I I 

5 - Divine f 
Presence ® 

Divine Vision 


33U3S3JJ OUIAIQ 
<■ o 

w&jk i 

% Divine | 
Oneness 3 j 


OOUOSOJJ OUIAIQ 

|C 5 J I 

> Soul | 

I Divine Vision 


OOUOSOJJ OUIAIQ 


loJ6 { 

§ „ i 

Key a 

Divine Vision 


OOUOSOJJ OUIAIQ 

<■ J, t 

| 4JJ | 

§ Lillah 

Q 

Divine Vision 


OOUOSOJJ OUIAIQ 

| uot I 

|- Eternal | 
1/jEnd = 

' Divine Vision 


OOUOSOJJ OUIAIQ 


f vy 

;• Divine f 
Closeness ® 


OOUOSOJJ OUIAIQ 


l ) 

1 Fear c 

Divine Vision 


oodosoj j oniAiQ 

[ j 

® Inward | 

Divine Vision 


OOUOSOJJ OUIAIQ 
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Given below sketch of inscribing pra^uS^bn body which 

confers the levels and Q$3s&ct id is related with the 

sacrificial invocation. While doing the sacrificial invocation, body 
of the invoker is dismantled and his being is annihilated. From 
every part of the body, anew body appears. When the invoker 
ends the invocation all the bodies join to make the original body. 
Such levels are called the rapturous closeness. For the true Fakir, 
such things are like the kids’ lessons because seeking the level 
which is thirty thousand stations above the Throne or where the 
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person gets inspirations from Allah or can always read the Guarded 
Tablet, is utterly based on the desires of innerself. The sketch of 
inscription practice that dismantles the body by the invocation is 
given. Every punishment is for the inciting innerself while every 
reward is for the pure soul. Seek the reward of unveiled vision 
for your inward from the Holy Quran. The sketch that grants 
certainty; 
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The level where the body parts are pulled to pieces by the 
sacrificial invocation is related with the physical world and the 
desires of innerself. The true Fakirs consider it a jugglery of the 
ignorant so-called Ghawth and Qutb which keeps them away 
from the gnosis of Oneness of Allah. Those who can read the 
good and bad fortune from the Guarded Tablet are considered 
astrologers by the Fakirs. They are also far away from the gnosis 
and Oneness of Allah. If someone can fly to all the layers of 
skies and reach aboju^fthe unrone ttrcn he. is likened to the flies 
and moths byd&e Fakirs. If someone can reach the center of the 
ocean suc^mat neither his shoes nor any other part of body gets 
wet th^rfhis level is equal to a straw in the view of Fakirs and is 
far away from the Divine Oneljess and gnosis. If som^SrJp has 

.i tP 

gQirthe power to enliven the dead by saying r 9 meaning: 

£ Hi,/ CO 

‘111sc by my command’ then according to Mohammadan Fatfflit 
adjust an egoistic trait of the inciting innerself and such a person 
eventually turns infidel being away from the gnosis and Onen^ 
of Allah. If someone can gain control over others’ inward tHek 
1^£ is imperfect near the Fakirs while the one who can cnlivcnJHc 
ii©/ard by hisreight and invocation is unaccomplished. Hcnqc, 
what actually is Faqrl What is attained from it and ho\y^ is 
acqit&pd? The foundation of Faqr as well as its accomplis^nent 


VS 


lies inIslamic creed . 
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Explanation: If I explain Faqr entirely then it can be said in a nut 
shell that Faqr is transcendent of levels and stations. 


As it is unlawful for the Fakirs, the followers of Faqr, to stay 
at any station or level and be satisfied on it. 
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Explanation: In the path of Divine love there is restlessness and 
no staying. Its traveller finds no tranquility before death. 


^catipns. o 


Explanation: 
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he true lovers who are ecstatic 
Divinq^vc do not find peace even after death. 


by t^g 
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Hadith; 
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leaning: Peace i: 
Allah says; 
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udden upon the inwards of the Saints. 

** \ 1 0 

i I CL 

I ft , I O' 

eyes neither inclined aside nor overstepped ~f he 
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At the stages of Faqr, Fa ki r is courageous, truthful and a 

man of Divine favour while at the extreme level^he becomes the 
possessor of ei?$l £ss Divine secrets. A.cqgrfVig Faqr grants 
emperorship of both thc^44>rlds. The fetus of a Fakir is that he is 
dominant ruler upon both the worlds. You must know that the 
Fakir has three stages complying with the following verse; 



(Jjl lyLLlsI j‘0j\ 
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Meaning: Obey Allah and obey the Messenger and those who 
hold command amongst you. ( 4 : 59 ) 
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First is the stage of ‘obey Allah’, that is, the Fakir adopts perfect 
servitude of Allah and leaves everything other than Allah. This is 
the stage of annihilation in Allah. Second is the stage of ‘obey 
the Messenger’, that is, the Fakir follows each and every Sunna 
of the Holy Prophet and perpetually remains engrossed in his 
vision. This is the stage of annihilation in Prophet Mohammad. 
Third is the stage of ‘obey those who hold command amongst 
you’. It is the stage of annihilation in spiritual guide that makes 
the seeker dominant upon dvirjnhiiQ^n^p^s him commanding 
sight and authority. Thus, he covers all the levels of life and 

death bv^e benediction of the Islamic creed ill 5 

l # 1 

4 J 0 I. True scholars are the Fakirs about whom the Holy Prophet 
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Meaning: The scholars are heirs of Prophets. 
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&s, they prevent themselves from greed, covetousness, corfepit 
and arrogance. It is evident that whoever is initially a true sch^tir, 
eventually becomes a Saint and whoever practises upon knowledge 
becomes the perfect Fa ki r. If a true scholar seeking f^pritual 
accomplishment becomes disciple of the Fakir, he must "remain in 
his service as an obedient slave because it is relat^djSiat killing 
the egoistic elf is the secret of ri ghtcouSguidance. The 

scholar who follo^J/Hjis tradition the origin 46 . The 

Holy Prophet said; 


l l (J | l 
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46 The origin of every faithful is the Divine light of Prophet Mohammad as he said,^ut 

jy>(Ana min Noor Allahi wal mominoona minni) meaning: I am from the 
light of Allah and all the faithful are from my light. 
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Meaning: Returning to the origin is the final level. 

Knowledge leads to the final level while gnosis and Faqr contain 
the righteousness that leads to the origin. Allah says; 


Meaning: And peace be upon him who follows guidance. ( 20 : 47 ) 

If a seeker wishes that.dife^i^pi^l guide bestows Faqr upon 
him on the very M way and graces him wtf?9eternal beneficence 
then how iV^P^ossible? For it, the first condition is that the 
seeker shahid be a true human, not a human with animal traits. If 
this condition is fulfilled then the spiritual guide takes him to the 
esoteric world by granting him Divine presence through Ism-e- 
Allah Zaat, Ism-e-Mohammad, the Islamic creed and his spiritual 
attention. The seeker of Allah hears the voice from hidden and 
gets the inspirations; 

5 ^1 , —i 

“O seeker of Allah! If you truly desire Allah then acquire 
death.” Then the goblet of death is shown to him and heQk 
(^Ddered to drink it. The goblet of death is; j 




'A Filled with death^S? 


When the seeker of Allah drinks the goblet of death, his 
inciting innerself dies, inward enlivens, soul gets rid of the 
inciting innerself and he is eternally salvaged. That is why the 
Holy Prophet ordered; 
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(^Cp;/V)'pp:6'£pi'p^ * 

Meaning: Die before your death. (Ayn al-llm wa Zain al-Hilm) 

When the seeker surpasses these levels and progresses ahead, he 
sees a door with lions at its left and right side. He hears a voice 
from the hidden which gives him the inspiration, “O seeker! If 
you cross these inverted lions you will reach the level of Faqr.” 
T he sketch of i nvci tcd^'p^Q;tj 0 fl S. Cq^ 


Lion in the t 
formofHoo 4 

< 3 * 



The venerated liot£^ 
in the form of I \oos^r 

aP 



47,48 Meaning: None but He (Allah) will manifest it at appropriate time. (7:187) 
49 Nothing exists in both the worlds except Hoo 
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When the seeker safely crosses the door and moves ahead, he 
sees another door where two executioners are standing at both 
sides with naked swords to behead him. He hears a voice from 
the hidden which gives him the inspiration, “O seeker! If you 
wish to have Faqr do not try to save your head. Get beheaded 
and come forward. Unless you sacrifice your head you cannot 
attain Faqr, rather cannot even see it.” Sketch of the door with 



When the seeker sacrifices his head, he gains the Divine secret 
and becomes one with Allah. Out of thousands only one seeker 
reaches this station and he is the true lover of Allah who can 
sacrifice life for Him. On moving forward, he sees four springs 
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with his eyes of Divine light; the spring of taste, the spring of 
passion, the spring of patience and the spring of gratitude. He 
drinks the water of mercy, jamiat, honour and kindness from these 
springs respectively. The four springs that bless with certainty 
are given; 



When tlps^seeker drinks water of mercy from these four springs 
of Divine light, all the indecent traits are removed f&jp his 


existence and he is absolved of all the spiritual and physical 
disuses. When he has crossed these four stations, he rcachcs^tevo 
other springs of Divine light by the gr^e of Allah which afe 
galled the spring of destiny and the spring of submission. Their 
sketch is; 

^ £M ■ 0 

Q. 

JB 

Meaning: Submission dominates destiny. 

When the seeker surpasses'the stationshof destiny and submission 
and becomes attentive towards the vision and Oneness of Allah, 
a form of Divine light appears before him from the Divine 
closeness which is radiant with light and more beautiful than the 
houris and castles of the paradise. It is the countenance of Sultan- 
ul-Faqr that grants gnosis and Divine vision to the lover. It 
embraces the vigilant lover, hence he gets liberated from all the 
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worries of world and hereafter and becomes independent of all 
desires. The sketch of Sultan-ul-Faqr that grants certainty is; 


ji 4J 4 4i 



Being blessed with the beneficence of Sultan-ul-Faqr, the seeker 
steps ahead and comes across a fathomless ocean called the ocean 
of light of Oneness. The waves of non-creation Divine light rise 
from this ocean in an unprecedented way. At this station, the 
seeker whose hand the Holy Prophet holds and immerses him in 
the ocean of Oneness by putting the other hand on his neck, that 
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seeker accomplishes in Faqr adopting complete trust upon Allah, 
renunciation, separation and isolation. The fathomless ocean that 
grants certainty is; 






Fathomless Ocean of Jamiat 

50 ‘ li ‘ 
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lanation: The destiny of true lovers is that their initial level is 
’ realm of Divinity while final is the station of no station. 

jppr ^ >4 li CD 

sThe seeker who becomes purged by diving in the ocean of 
Oneness and accomplishes in Faqr attaining its boundless affil 
infinite levels, his status cannot be comprehended. Primarily, i a 
<£te to the blessing of education of knowledge which finally 
converts to the persuasion of inspirational knowledge. The t^let 
of ^pirational knowledge which grants certaintyls given; O- 

A f m m ■ /xt 


\ 


The Divine Tablet 


51 




From the knowledge of 
Divine Presence 



When a Mystic Fakir reaches this level, he acquires the entire 
knowledge of Divine Oneness and exegesis in just a day or a 


50 Meaning: Hoo is the One, the Truth and the Divine Secret. 

: Meaning: Endowed upon him Our inspirational knowledge. (18:65) 
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moment and reaches the ultimacy of Faqr. Thus, becomes a 
spiritual guide from a seeker, as the Holy Prophet said, “When 
Faqr is accomplished that is Allah.” On stepping forward, the 
seeker observes a spring of ink. It is the ink that was left after the 
Divine command of ‘Be’ and ‘ It Becomes’ was inscribed and then 
the Pen dried. Hadith; 


❖ 


rt ut>V' cat| ons.c 0/ J 1 

Meaning: The Pen has written whatever r</Tlcstmcd to happen 
and its in^T^f2alried. (Musnad Alftnad) ^ 

The^f^cer listens a voice from the hidden, “O seeker! First 
apply some of this eternal ink <fn your tongue.” As sodfi^s the 
scpker applies the eternal inkyJi^ tongue is blackened he 

becomes the man of word. His tongue becomes the sword of /^ah 

and he gets the title of ‘terminator’. The Holy Prophet said; 

^ Jk ■ CD 

5 4 I ^ 

f 1 Q. 

Meaning: The tongue of Fakirs is the sword of Rehman. 

c, I ■ ■ v: 

The condition for it is that his every word should be according 
to the Mohammadan sharia and the Holy Quran and again^gihe 
SataSSjnciting innerself and world. When the seeker has crossed 
all thesfejevels, he comes across an spring of blood. A voice comes 
from thelwlden, “O seeker! This is the blood frorq^b heart of 
Divine lovers, it is their sustenance, strength apjj^rfe. You also 
have to take this 3U<$paance perpetually Jjadf&se whoever drinks 
the blood of his heart becomes the true lover Fakir.” Such Fakirs 
do not need to perform any kind of austerities or adopt forty day 
seclusion. 


All the minor and major levels of closeness to Allah mentioned 
above are still imperfect and unaccomplished levels of Faqr as 
they are related with the verbal Faqr. That is to say, they can be 
described in words whereas the accomplishment of Faqr lies in 
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viewing evidently, that is, observing the Divine presence and 
experiencing the Divine closeness and union. The accomplishment, 
perfection, jamiat and ultimacy of Faqr is in viewing evidently. 
What is meant by viewing evidently? It is to cross the verbal 
levels and all the stations that can be described in words. Viewing 
evidently is possible by the Divine favour. Whatever the seeker 
beholds with the eye of evidence is certainly verified. 


No creation existed iny^3jt4©fls<Spi^e and Allah 


was hidden 


as He has declared© 

> 
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Meaning: I was a hidden treasi 
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Tfg^ where was Allah and where was I? I must have bccfjjtvith 
Agah and Allah with me, according to the verse; 


£ 

£ 
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(acr) %• 

Meaning: He (Allah) is with you wherever you are. (57:4) 


CD 

a. 


^Vhat is the station called where there exists no creation? Itis 
cffled the lightpf Divine presence, closeness and Oneness. When 
Allah wished to manifest Himself, He commanded ‘Be’. Bjylhe 
perfect word ‘Be’, all the creations were created. Allah created 
paradi^fe and its adornments on His right side by His sight of 
mercy atK^pauty. Then Allah created the world and i^sjbccssorics 
as well as Satan and the inciting innerself on His left by His sight 
of wrath and majefetfty^fterwards, He^^kt&it; 

(ocr) ♦> 


Meaning: Am I not your Creator and Provident? (7:172) 


On hearing this, all the major and minor souls replied instantly: 


Meaning: They said, “Yes! You are!” (7:172) 
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After making this promise all the souls ran. Those who turned 
towards right, entered the paradise and became the souls of pious, 
religious scholars and jurists. The souls who turned left, entered 
the world. These were the souls of liars, infidels and hypocrites. 
There were a few souls who kept standing before Allah. They 
became desirable in the court of Allah and were blessed with 
Divine presence. They were entitled as the Fakirs because they 
made Faqr and Divine present^ their eternal companions. At that 
time, the Fakirs neither desired paradise QS>/^shed anything from 
the world. They kept reciting the Divine name ^ fervently 
being oblivious of the world and hereafter. Thenceforth, they are 


'-•j , 

\i<r 




silenthQarinking the blood of their heart. Hadiths; 
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Meaning: One who recognizes his Holy Lord becomes silent.^) 
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Meaning: It is the same now as it was before. 

£ ^ I cUP'5 

o ' \ i ^ 

Maturing: The world and hereafter are for you, for me the© is 


onl^dlah. 


Q> 
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Meaning: One who seeks the world g&fe'imly the world, one who 
seeks the hereafter gets only the hereafter, while the one who 
seeks Allah gets everything. 
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Explanation: The Mystics observe every station evidently but 
such Mystics are rare in the world. 

Listen! Physical eyes are possessed by everyone even the 
animals. One must have the inner eyes to become the perfect 
man who is man of sight and an immortal scholar blessed with 
evident vision. 




Explanation: Crush the appetites of innerself and Irms under 
your feet so that you become a true human in an instant. 

Fakir Mystic blessed with evident vision is the one who \®rily 
kpw'ws the reality of states of Divine command ‘Be’, rcalitj^of 
Suites of pre-existence^ reality of states ointernal end, reality of 
Sates of the world, reality of states of life, death and the spirts 
in the graves, reality of states of the field of requital on tSSfe 
doomsday, reality of states of the Sirat bridge, reality of states^of 
t^ell and heaven, reality of states of drinking the goblet of pure 
heavenly beverage by the sacred hands of the Holy Prophet, 
rcajijy of states of adopting the company of Holy Prophet, 
becoming the servant in the Mohammadan Assembly*2being 


k 




Realtor S' 


ijr? 




honoured with the vision of the Lord of worlds and^Newing 
everything^evidently from the eternal beginning till end by the 
Divine favo gains knowledge of each o^jjnese states and 

then forgets. The n^J^f evident vi^gj^ft^ates the seekers to 
the Divine presence with his esoteric attention, hence they also 
become men of vision and none of the states of part and whole 
remain hidden from them. This is accomplishment of Faqr which 
is the graciousness and beneficence of Allah bestowed from the 
Mohammadan Assembly. The Holy Prophet said, “When Faqr is 
accomplished that is Allah”. The perfect spiritual guide and his 
seekers who both are men of evident vision are stationed at the 
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level where they need none. All the treasures are evident upon 
their sight while the people of verbosity always remain worried 
bearing pains and austerities. Which is the knowledge that grants 
evident vision? The contemplation, Divine presence, spiritual 
attention and reflection, all four are gained through the Ism-e- 
Allah Zaat, presence of Mohammadan Assembly and the essence 
of Islamic creed. By their contemplation everything from 


beginning till end is evident! 
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Explanation: If you wish to behold Allah evidently then 

the Divine Oneness at the station of no station. 

Nothing is difficult for the man of evident vision. Whereve^ie 
casts his attention, every creation of the eighteen thousand worlds 
presents before him by the blessing of following table of Divine 
names. This table grants certainty and makes one an enlighten©! 
ruler upon the worlds. 
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First obligation upon the perfect spiritual guide is to show the 
true seeker all the stations of hope, fear, unveiling of graves and 
presence of Mohammadan Assembly, then inculcate him the 
knowledge of gnosis. The guide who just gives outward knowledge 
but does not show the actual stations is imperfect. The perfect 
spiritual guide neither involves the true seeker in invocations and 
recitals nor makes him pass through the way of accountability 


and meditation. Rather, 
contemplation of £wfgV 



presence through the 
im desirable in the 


court of A1 granting him Divine closeness by his authority, 
continues^tfic invocation of Ism-e-Allah in him by^^. attention 
and mpkcs his inward replete by reflection upon IsnQe-Allah. 
The perfect spiritual guide gives the seeker a beautifu 11 y^$rittcn 
Ism-e-Allah Zaat and asks him to inscribe it on his inward. t&h en 
it gets engraved on his inward and sustains there, the spirtjpal 
glide says to him, “O seeker! Observe the theophanies radiafjng 

fom the letters of m like rays of the slip”. Then, the seeker 


observes a grand and magnificent kingdom around his he 
There he sees such a vast and spacious plain that if the fourt^gn 
layers of both the worlds are placed in it, they appear like a sSSd 
okjyild rue* In that plain, the seeker watches dome of a t«®ib. 

o HI i 

The© is a lock of Islamic creed 4 J 0 I ’SI, All.5 <$h the 




Q> 


door ofphat tomb and the key of that lock is Ism-e-Allah Zaat 
41 ) 1 - Whe^%seeker recites Ism-e-Allah Zaat, th^clc opens and 



are also present alongwith the Holy Prophet. He enters the 
assembly by adopting the straight path and gets blessed with 
their sacred company. Hence, he is honoured with closeness of 
the beloved Prophet of Allah by the permission of Allah and 
beneficence of the perfect spiritual guide. The truthful seeker, while 
being blessed with the presence of the assembly, can distinguish 
between the truth and falsehood as he is bestowed total intellect, 
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inward sanctification and consciousness from the Divine presence 
so that he can verify whether it is the Mohammadan Assembly or 
the satanic assembly and remains stable without worrying. When 
he invokes blessings upon the Holy Prophet (Darud), recites the 
prayer for safety from Satan (Lahawl) along with the Islamic 
creed and the creed of testimony, if that is the specific and 
eternal Mohammadan Assembly of Prophets and Saints it would 


sustain and the seeker 


would vanish upo 


When tf^sscckcr of Allah enters the veritable Mohammadan 
Assembly through the proper esoteric way by the Divirt&favour, 
he watches that nothing false is ever discussed there. tteq$g, he 
;nizes what is false and what is true. Then he does not n&8d to 


& 




,tA' c 

eciting the crccdAj 


cacc. However, if it is fake it 




,j ^i 111 all t 


recite the prayer for safety from Satan because he has csotcnisfily 
gained to the Truth. Whatever he Wes in his inner, manifests 
outwardly. The Holy Prophet said, 


QJs jjt IS Jlj q!o b 


< 

CD 


Meaning: The inner that does not correspond with the outward is 
sifr&ly false. 

d 


M 


T(Quake the inner and outward same, the seeker ought t$have 


a purrfJ^ existence. Afterwards such a seeker gets blesfcsd with 
the presence of Mohammadan Assembly whcncve^hc wishes 
and becomes ap:-ybcdicnt servant in the assemj^'These are the 
ranks of the Saint a man of g^g^e and evident vision 

blessed with the power of all-seeing and a man of invocations 
whose inner is verily on truth and outward is blessed with Divine 
favour. 
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Explanation: Whoever suspects and denies the Holy Prophet, 
becomes polytheist and a pagan. 


EXPLANATION OF PRESENCE OF 
MOHAMMAD AN ASSEMBLY 


Entering the Mohammadan Assembly and meeting all the Prophets 
and Saints spiritually is^0^$l©1firgujgh the mystic knowledge 
and the path of Divine presence gained by liih-e-Allah Zaat. The 
witness oJM^ra 1 path is the Divine presence itself and the witness 
of DivinpSpresence is the companionship of the spirituM^guide as 
well afythc attention of his sight. The person with aliv^jaciting 
innerself and darkened inward can understand nothing about this 
way. That is to say, whocverjpurifics his innerself by the mystic 
nvlcdgc and efficacy of contemplation of Ism-e-Allah 2^f, 
Its absolved of all the undesirable characteristics. His inwffid 
enlivens and gains logical answers and inspirational messages 
from the Divine presence and closeness. There remain no sensiral 
desires or lusts in the innerself of the seeker who bccoitrcjs 
purged by the efficacy of contemplation of Ism-e-Allah Zaftt. 
Sd^h a seeker whose inner possesses the Divine favour cert^Zhly 
has nothing to worry about and no need to recite dawtU^Yhc 
Fakii^Jgssessing beneficent attention, perfect in gnosis^d true 
practitic^r of dawat is the one who keeps the entire<jspowledge 
of part and'&bple under his practice. The specia^^^fbute of the 
perfect practitiMgf^s that he recites dawat i 0 tfte state of Divine 
presence by the mystic^l4$ of contcm^mrh and reflection which 
grants closeness to Allah and lets the unfortunate be blessed with 
good fortune from Allah. He can also convert an unfortunate to 
fortunate by entreating the Holy Prophet to bless him as he is the 
beloved of Allah. One who knows to communicate such dawat 
can grant the monarchy of any country from the east to west to 
anyone he chooses. Such Fakirs are the treasurers of Holy Prophet 
and the bestowers of riches. The possessors of dawat and 
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contemplation, who are the great riders of graves like lions and 
blessed with Divine presence, hold such high ranks of Fakirs and 
Dervishes that their words are powerfully effective from their 
infancy till they reach the grave. Rather, their effect continues till 
the doomsday. They are authorized to let the people of peaceful 
innerself enter the paradise before doomsday. Allah says; 


(3 C) i^l (j U LUl 

' ' " ,o^°' vca1,dns -9 °h> 

Meaning: b’ peaceful innerself! Return to your such a 

statc^ht you are pleased with Him and He is pleased with you. 
So, join My (perfect) slaves. And enter the paradise (of My 
n^pncss). (89:27-30) ^ 

The peaceful innerself bears pains^ro remain obedient by the 
Irvine favour, possesses gnosi^of Allah and vision of Divigfe 
light and is ecstatic inwardly but vigilant outwardly. The FakfEs 
are at times in the state of fear and at times in hope, rather fBr 
hope are under the authority of Fakirs. Their words are from 
the Divine closeness and contain the power of Divine comr^nd 
That is, whatever they order to happel, happens soojiS* or 
later* by the ordainment of Allah. The words of Fakirs adZh ever 


rejecMpCithcr they come true on 


the same 

doomsday^for a moment or for perpetuity, in an ii 
years. The Ffc^j)prophet said about the Fakir 


day 


cn^on 


the boundless and'Mj^jjiuti 
annihilating in Him; 


e levels 




ness 


the 
t or after 
has attained 
to Allah by 
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Meaning: The tongue of Fakirs is the sword of Rehman. 



320 


Such Fakirs only belong to the Sarwari Qadri order. Outwardly 
they are the beloveds and inwardly lost in Divinity, outwardly 
vigilant but inwardly drowned in vision of Allah. 


v 


r 1 - 




iJ^j L \j ijj) IT 

€ A L (3 Of 


Explanation: Eyes of fire ever cngi'osscd in the 

vision of Allah. They^ remain immersea'Q/ptye Divine vision all 
day and nigj^yA 



who is man of word. It is the 

% 
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dy i/ ^ 
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cn 


It is ndlsEasy to become the __ 
level of gnosis of Divine secrets. 

/ 

I a mw < 

Explanation: The words of true men of Allah give life to the si^l 
while the imperfects always remain embarrassed. 
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Explanat ion: They can grant Divine presenc^o whensoever 
they wismAna moment and drown him in Divine Oneness by 
converting t< 


r 


S- a#* 

***■” jsrff 
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fit ! fie Ijl (J. 

Explanation: One who is blessed with perpetual Divine presence 
does not remain dependent on any common or special. 
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(4 7*\ ji j)J v l 

f l ) 1 cfj j' A 

Explanation: If the veritable dawat is delivered for two days only, 
its effects continue till the last breath. One who is not aware of 
this way, remains worried. 


^ ^ 

Explanation: If I deliver dawat in absorption state of *Jrath, all 

the spheres would be shaken topsy turvy. 

£ 

£ 

£ 

Explanation: The perfect Qadris are honoured with the vision of 
Allah. They are conferred these levels from the Divine closeness. 
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Explanation: I am the eternal Sarwari Qadri bless ^d"^ith the 
spiritual corppany of Holy Prophet and presence in ^ court. 


fl? £ J? 


c o 


Explanation: These are the beneficent levels of accomplished Faqr 
that the seeker’s existence and station become one with that of 
his spiritual guide. 
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The Holy Prophet said, “When Faqr is accomplished that is 
Allah”. 


f'l/ S fS . 
yr 
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Explanation: Faqr of the spiritual guide makes the seeker 


accomplish Faqr in a si 
perpetuity. 


aversing all the stations for 

c °/>? 




A' 


_ r ^ JY j\ ijZ? 


jtj 


AS 






% 


Explanation: Seek such power and favour from the p^r^cct 
spiritual guide. HowcverHhc perfect spiritual guide is rare irf^e 


arid as he is the secret of Lord. 
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Emanation: One can find many perfect seekers of woolly 
riches, but the man of perfect sight is one out of thousands. 
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Explanation: The per: 


jerfc^/Hfystic ca 


ystic cairmake gold by his sight as 


he possesses the ultimate Divine closeness. 


S’ j) A A £“\ Aj > t_/k 
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Explanation: Such a Mystic and practitioner is second Khidr, 
gold and dust are equal for him. 


ji' ij If 

dU if IT 6^ 


Explanation: I am self-sacrificing slave of Qadri order. The Qadri 


spiritual guides are grcqt 
sword. . 




- 


their tongue is the killing 

C °/?7 
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Explanation: The spiritual guides of Naqshbandi order Ccfrjpot 
cUSse before them andi those of Soharwardi order cannot 


read of them. 
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Emanation: Spiritual guides of all other orders are like be 
due to their worldly desires while Qadri spiritual guide is dormant 
upon all of them due to his ultimate closeness to Allah. 


Q> 


'9. 
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Explanation: All other orders are like lamp while Qadri order is 
like the sun which can burn thousands of mount Sinai to ashes. 


One must know that it is easy to become a scholar, spiritual 
guide, Ghawth, Qutb, Fakir or a Dervish but it is too arduous to 
become true believer and veritable Muslim. Only in the Qadri 
order one can find true believers and veritable Muslims who 
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belong to the Sunni sect which follows the pure Hanafi school 
and the four great friends of Holy Prophet 52 . The true followers 
of Qadri order are esoterically ecstatic but vigilantly follow the 
sharia. 


vJ&lf y. f> ijl > z y. C 

j\y> uy- U"? 

Explanation: To^b^Jr^ tfie Mystic 5 h£\Q»^evident vision, put 
one step in the realm of Divinity and the other in the station of 
no statioj^tfnen behold Allah to your heart’s content)^ 

Do you know the reason of chaos, conflict and the battl^^ainst 
inn^elf going on perpetually within the human existence? It is 
due to raising objections. Thcljcausc of raising objections is ‘.ego’ 
while the base of ego is polytheism and infidelity. It was dufyfo 
ego that when Allah ordered Satan to prostrate Adam he raised 
objection saying; 

1 Li ,\t, ,,°- 

Iv^Ojining: I am better than he. You have created me from fir^hd 
Yogjhave made him from clay. (7:12) 

o (S' 

Hence, it should be known that due to the presence of satanic 
polythe^i and evil in the human existence, thirtythousand 
knotted tlAfc of apprehensions, thirty thousand knotted threads 
of s u pc rs t i t i on s’Sf hirty thousand knotted ^ht^cads of satanic 
suggestions, thirty thcru^khd knottccJHfrrcads of evil whispers, 
thirty thousand knotted threads of depraving obsessions and 
thirty thousand knotted threads of greed and covetousness for the 
mean world are produced. These are total one lac and eighty 
thousand knotted threads which are stronger than the ropes of 
Jews, Christians and pagans used in the battlefield to imprison 


52 


Abu Bakr, Umar, Ali and Usman 
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Muslims. These inner threads do not break even by performing 
lengthy recital rounds, offering salat, keeping fasts, performing hajj, 
giving zakat, meditating, unveiling, fighting, gaining knowledge 
of jurisprudence and exegesis nor by doing invocations and 
reflections, secluding for forty day mystic struggle, reciting 
Quran, awakening all night, having enlivened inward, holding 
the breath or shaking the heart while invocation. Thus, which 


remedy one should use to 
in the hands of perfe^ 



trial gui 


f these threads? Its remedy is 
yages the seeker by 


the contemplation of Ism-e-AMah Zaat and authority of the 
Divine presence gained by the essence of Islamic dj^^d. By his 


attenti« 5 jf and concentration, he engraves the holy lettep$>of Ism- 


& 




e-Aftpli Zaat 4JJI and Islamic creed 4l)l ^flpon 

Co iii ' ' V, 

inward of the seeker. From these holy letters such lightgjof 
Irvine Oneness manifest in the entire existence of the seeker due 
to closeness and gnosis of Allah whose fire burns all the threq^s 
at once. Thence, the seeker becomes true Muslim possessing t$ife 
veritable inward qualities and the man of verification with 
larged esoteric self, immersed in Divine Oneness and visioned 
d^ustcd of paganism and polytheism. If the spiritual guide ^tes 
not^rjd the seeker from infidelity and polytheism on the vcry first 
day elevating him to the level of true Muslim with^ward 
verification, neither fulfills his objectives nor blesses iTShn with 
Divine visii^ then it is obvious that the seeker is a^jafxrbatc and 
the guide is a pursuer of carrion world. Sign le true seeker 
who is entitled for tf&J^^yjpe vision i^sjg^d as; 




Meaning: True disciple has no desires. 

Do you know the knowledge, wisdom, dominant command, 
presence of Divine closeness, dawat of shrines, replete invocation 
and reflection, word of the mouth of forgiven existence, Ism-e- 
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Azam and exegesis of verses of Quran by reciting which or by 
remaining attentive towards which the seeker acquires the 
treasure of ghanayat\ This treasure is sufficient for him and his 
progeny till the doomsday. It makes them independent of 
everything till eternity absolving them from the appetites of 
innerself, granting jamiat and liberating from the battle against 
the innerself. You must know that the innerself of humans is like 
a tree of knotted threads whose every branch is a destroyer, each 
leaf is a stinking evifvfclnt cina eacn ceffiB/hkc a thorn. How to 
get cured of ©40oefiects of this tree? The spiritual guide must cut 
this tree with the axe of his attention by the power of •f^m-e-AIIah 
Zaat s^lhat the existence of seeker is purified and he ^Stains to 
the ^hosis of Oneness of Allah. The spiritual guide who dii$s not 
kn^jj? its procedure is unaware of the path of Divine present^ 

It is a sin for the seeker of Qadri order to seek persuasion 


, 2 > 

© 


spiritual guide of any other order. Because, the perfect follow€fs 
of other orders cannot even touch thelinitial point of a naftfe 
Qadri follower even if they keep struggling hard for their cnt frg 
life. As, struggling is the level of labourers while the beginning 
of a Qadri follower is to have Divine observations by attaining 
thfe^ploseness and presence of Allah. 

M | „ 

Explanation of inspiration^? 

,am* kinds of inspiration accompanied different 
ivineTay^ir. Every inspiration bc^S fn verifying truth 
inspirations came from distance and are 
just messages. While some are from the closeness of Allah and 
elevate to ultimate levels of Divine presence. The inspiration 
directly from Allah descends through the contemplation of Ism- 
e-Allah Zaat. This inspiration is non-creation as it is voiceless. It 
sticks to the flesh of heart’s core and then comes on the tongue 
in the form of words. Hence, the voiceless inspirational message 
converts to physical form. Such inspirations and messages are 


There are v* 
levels of Divine 
and falsehood. Some 
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received by the immortal Mystic scholars having the knowledge 
of Divine awareness. They receive them by the Divine favour 

from the station of w here neither any angel nor 

messenger can come between them and Allah. Allah says; 


I6"? 6^5 


❖ 


Meaning: And We are nearer to-him than his jugular vein. (50:16) 




ire nearer to him than hi 

^Wcations.co, 


( X ! tiSt") p jSal JjjiS's 


li 
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^ A 

Meaning: You remember Me, I shall remember you. (2:152) 

<s 

Tj*$seeker has rounds of invocation and conversation with 
Allah during which he gets answers of his questions though 
inspiration and accomplishes in Fciqr. The Holy Prophet ^jd, 
‘jyhcn Faqr is accomplished that is Allah>? Receiving s $ h 
Inspirations exalts to the ultimate status of perfectly enlightened 
Fakir who is annihilated and immortal with Allah and His lov®, 
beloved and laudable. 

O' 


£ 


Meaning: I 





effort is called inspiration. 


■ || 

ious thought in someone’s inward without 


* 


The inspiration that comes from Prophets, Saints^^l martyrs 
has the ere voice blended with fragranci inspiration 

from the angles is**aJ^j^ie same and it comes from the right side 
or front. The voice of inspiration that "comes from back or left 
side and has a bad smell is from Satan or jinn. The voice of 
inspiration that creates greed and covetousness in the existence is 


Referring to the Hadith of the Holy Prophet: fjC yj 


meaning: There are times of my such closeness with Allah when neither any 
Prophet nor angel can come between us. 
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from the world. The voice of inspiration that arouses lust, instability 
and anxiety is from the inciting innerself. The voice of inspiration 
that produces delight, renunciation, trust upon Allah, isolation 
and separation in the existence and grants gnosis of Divine 
Oneness is from the sacred soul. Voice of inspiration which 
sanctifies the being and manifests the Divine light in the dark inner 
is from the inward. The special voice of inspiration that enlightens 
the being with Divine light honouring the seeker with Divine vision 


and blesses him \vithj]$©/'fly«f and rigfitcS©j^s granting authority 
upon both the worlds and everything in them as well as upon 
every country from east to west is from the Holy Prdfjj^t. 


Listen! Every word of the perfect man of inspiration internal 
as from the Divine closeness while whatever an imperfecEsays 
is Splie. Thus, through which practice, wisdom and knowledgeoQne 
recognize whether the word is from an imperfect or perfect? 
Je word of an imperfect is usually cliched, neither impressing 
nor trustworthy. While the word of a perfect is not only inspiring 
but also proves to be true and mystery solver at the right time ^n$i 
comes up to every trial and challenge. Where everything is evident 

there is no need to explain. The man of evidence is ever satis'Ffed 

J* 'N* 

while the man of explanation is always perplexed and needy,® 

<3 
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EXPLANATION OF INVOCATION OF D#INE 


NAME 

S' yi. / qA ^ 


%< 
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Meaning: Invocation of Allah is the emblem of faith, fortification 
against Satan and guardian against the hell fire. 


JbJl) if‘l F 
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Explanation: O invoker! If you wish to undertake the eternal 
invocation that grants the closeness and union of Allah, seek it 
from the Qadri spiritual guide. 


Accomplishing in invocation and attaining Divine presence and 
union from it is not easy rather too arduous. Foundation of all 
woships, basis of Divine union, essence of gnosis and Miraj of 
Divine observation is the invocation done in the light of 
contemplation of Ism- 
invocations. The- 
presence and vision of Allah. The invocation done by holding or 
counting^e breaths is practiced by the unwise and fools which 
drops them to the level of blindfolded animals. The ^jjaysical 
invocation related with the material world is even done i?y the 
bird!,, animals, jinn and common humans. Allah says; 



<S> 
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^ _ 

Meaning: Whatever is in heavens and whatever is in the earth 

(all) glorify Allah. He is Almighty, most Wise. (59:1) 

Common people who are emulators do the invocation wfoch 
needs effort and struggle as they are unaware and far away from 
thcQnccial invocation. Special invocation is the invocation of 


Q_ 

Cr 
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attraofgn and absorption through which Allah pulls the special 
invoker£towards Himself and guides them directly. So much so, 
they become ope with Allah regarding their sight, hearing, divinity, 
guidance, ghai/<fy<Q,. beneficence, graciousness, and substitution. The 
levels and kinds of uwl4flocation ar^O^^cation of soul, kingly 
invocation, sacrificial invocation, evident invocation, invocation 
of the station of no station and the invocation that enlivens the 
inward of the seeker forever and he keeps sleeping in the grave till 
the doomsday. His existence remains under the eternal protection 
of Allah during life and after death. Further kinds of invocation 


are: 


cort' ■ 
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Invocation of observation that confers closeness and vision 
of Allah 

Invocation of Oneness which is intuitive 

Invocation of attention which absolutely annihilates the 

inciting innerself 

Invocation of immortality 

Invocation of Divine vision, 

Invocation that grajrts eternal company of the Holy 
Prophet CO/^ 

The praiseworthy invocation 
Invocation of power that supports 
The fragrant invocation 
CSThc fruitful invocation 


*0 

£ 


1 The descended invocati 



The invocation of gnosi; 

The invocation of the desired 
The unification invocatio: 

The logical invocation 
Invocation that reveals meaning 
Invocation of Divine majesty 
Invocation of Divine beauty 
Invocation of marvels 
Invocation of spiritual experience 
Invocation of spiritual states 
Invocation of the Eternal 
Invocat$$*^>f the Sustained 

When the perfect sccikl$immerses in jlQ^^ntcmplation of Ism-e- 
Allah Zaat by the authority of attention and concentration, he 
annihilates in the light of Allah, gets blessed with the vision of 
Allah, sacrifices his life for Allah and becomes one with Him. 
Each and every hair on his body starts invoking Ism-e-Allah Zaat. 
Hence, such an invoker invokes Allah’s name three crore, seventy 
thousand and seventy five times in a moment. It enlivens his inward 
and kills his inciting innerself. This is just the first day lesson of 
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the disciple of Sarwari Qadri order. Such an invoker is called the 
magnificent secret, grand marvel, reverently esteemed, sultan of 
invokers and the most beneficent. This status is enjoyed by the 
invoker who is the grateful companion of Sultan-ul-Faqr and 
blessed with the Divine vision. 


Divinj^rresence 

CO 
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Explanation: If so: 
he must have Divi 
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Explanation^^in vocation done with efforts indulges in illusions 
while th^tnvocation of spiritual attraction carries fcJ^fre eternal 
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e claims that he is the invoker of Allah then 
sion and presence during the invocation. 
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Explanation: Invocation is an ocean whose waves are everirising. 


If the oarsman is vigilant, boat has no danger. 
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Explanation: I am the oarsman rowing the (spiritual) boat of the 
seeker. I protect it from the rising waves. 


fa </ f 
fa dv fa A 
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Explanation: I am the ocean myself as well as the pearl having 
Divine attributes which I acquired directly from the Divine Essence. 

\Sj^ /j / ^ 

{jj; / j< (Jtl >'l> olj if 

Explanation: If you wish to have Divine presence then seek the 
invocation that grants it.,The-apT@gant are utterly unaware of this 

^WcotcTO.co^ 




way. 

In the court, the invoker’s waham, perception, glance, 

awarene^ sight, desirability, Divine presence, spiritual wish, 
word^practices, deeds, states, ecstasy, intoxication, ^ftbricty, 
spiral contraction, expansion, authority, majesty, beauty, 
kpl'hvlcdgc, gnosis, eating, drinking and dressing everything is 
acceptable. On annihilating in Allah, the invoker’s physical setups 
arc seized while on attaining immortality with Allah, his spiritual 
senses become aCflve. Such an invoker is titled as aggrieved 
lover consumed by the fire of love. His eating is a struggCt, 
sleeping is observation of Divinity, and he can view every station 
separately. Such an invoker is praiseworthy and is called the ^eal 
ofaWokers blessed with Divine union. Shaikh Abdul Qadir Jilani 

sai % ©> 

^ * W W J2> 

% ' 

Meaning: One who intended to worship after attaining union with 
Allah, committed in^®4lity an d polytheism. (Risala Al-Ghausia) 


EXPLANATION OF THE PILGRIM 


Pilgrims are of two types; one are people of esotericism and men 
of kindness, while the others are people of exotericism and men 
of physical sanctuary. When a Saint pilgrim enters the sanctuary 
of Kaaba with complete belief, Kaaba blesses him with the 
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theophany of light of Divine closeness. When he enters the holy 
Kaaba and circumambulates it, he is blessed with the Divine 
vision. The pilgrim who is man of esotericism remains engrossed 
in Divine vision and never comes out of inner Kaaba. Such men 
of Kaaba of Divine vision are disgusted of seeking the carrion 
world and repent from it thousand times. However, the pilgrim 
who is man of exotericism always remains worried for livelihood. 
When a Saint pilgrim enters the plain of Arafat and raises his 
hands for prayer bW^i®^ CO/^ 

'A 

aning: Here I am O Lord! Here I am. You are One 

1 


^Jnd there is no partner with You, Here I am O Lord! 


CO 


Then ah the veils between him and Allah are removed. ' 
such a pilgrim enters the sanctuary of Madina^and goes to ’ 
Stored tomb of Prophet Mohammad, verily the Holy Proph 
comes out of his sacred tomb and patronizes the pilgrim, laurefs 
him and ennobles with high ra nks . He sends him off by blessi^ 
I^hti with spiritual knowledge and persuasion. Such a pilgrim 
becomes submissive and relinquishes the carrion world. Themhe 
new looks back towards it. Inwardly, he is ecstatic for Allajjtmt 
outwardly he remains vigilant. Only Allah! Everything oth@ than 
Allahl^hist. 


s^ist. 
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Explanation: 1 forever behold Kaaba in contemplation and 
perpetually remain in Madina with the Holy Prophet. 
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Explanation: I do not need to travel long distance to reach there 
as I possess eternal presence and converse with the Holy Prophet 
day and night. 


\j Jw 
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Explanation: The Holy Prr 


why would I nce^t)\c)tQcrme anything'^O/^ 


ly aware of all my states, 
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Explanation: For Bahoo it is sufficient to keep beholding the D^inc 
light and remain present in the company of the Holy Prophet. 
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EXPLANATION OF DA WAT 

The perfect scholar and practitioner of dawat delivers dawafZ in 
such a way that he remains safe and is never demoted. Sufch 
proficient can instantly destroy the regimes of kharijites, dissenters 


foreign enemies, Jews, Christians, and infidels in just a^»eek. 
Whic &^awat, inscription and knowledge make it possible? It is 
possiblcPf the man of Divine closeness, who re deai'er to Allah 
and posses?® strong inward, recites Quran on a shrine. If such a 
practitioner having Divine presence recites dcfQjtit on a fort of iron, 
it would certainly melt Md he would not at all need to spend 
treasures or use army to conquer over the enemy. 


f'l/ )ii w /) Ji s A 

f*bj f L (JOL jA jf^ j^ 
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Explanation: One who knows to communicate the dawat that 
accomplishes the task in a moment, all his difficult ventures 
become easy for him. 


Such a practitioner seeks no help from the kings and rich. He 
always recites dawat for the sake of Allah only or for the one 
about whom he has been ordered and permitted by the Holy 
Prophet. 
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Explanation: People consider 




rt the Mystics are lying dead in 


thej^grave but they have taken their pure soul and existence to 
the Divine presence. ^ 

I 9 : 1 
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Explanation: They are usually not known in the world neither 
tl©ir shrines are famous because their existence has shifted from 



■mm to the station of no station. 
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Explanation: WhdcvaiJ^IIs their name aft^pyiwking Allah’s name, 
gains presence before them and converses with them undoubtedly. 


^l> A.f \j / c 0 
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Explanation: Such death is in fact the eternal life and salvation 
from the imprisonment of worldly life. 
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The Holy Prophet said; 

Meaning: World is like a prison for the believer and paradise for 
the infidel. (Muslim 7417) 


I'*!/ y.\t ijiyj j ) S yr 

ExplanatimK%ne who remains humble while being^n the prison 
of worlds achieves eternal union with Allah after death. 


Fd^he people of dead inward, it is death but the pi 
dead inciting innerself gain eternal life from death. 
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Explanation: Whoever becomes aware of the secrets of death never 

remains deprived while the oblivious never achieve the lordship. 

o fir I HI ■ ■ 

9he death of Mystics is of seven kinds and blesses them with 


seva© levels of Divine union, seven kinds of spiritual states and 
sevei^Jj&vels of observation of Divine beauty. This is t^ death 
accompanied with Divine favour th^mestows Divi^^prcscncc, 
closeness vision of the Divine light w^JlljiWerification. 
Whomsoever Allah grants these blessimrs,£^nts through the 
inscribing practice of A1 iM’ s name oi body. Those who doubt it 
are the liars having dead inward. There are some Saints about 
whom it is said; 




Meaning: Certainly, the Saints of Allah do not die. 
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Their death is in fact awakening from deep slumber, becoming 
aware of everything from pre-existence to eternal end and 
getting blessed with the direct vision of Allah. The Holy Prophet 
said; 




Meaning: They will be resurrected in the same condition as they 
will die and will be raised iti\1p©#|]ge ^cj^dition as they will be 
resurrected. 
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Mealing: One belongs to the nation whom one likes. 

I 
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Explanation: I have got such Divine union after death that all my 
body parts keep invoking the Holy Lord. 

(§J)ne whose life is based upon the Divine union does not fear 
frbiVi the sickle of death which cuts the yield of youth that grows 
in ^j'ing. The seeker whose existence is sanctified the 
contemplation of Ism-e-Allah Zaat has nothing to fear from the 
agony :izure of sou^perdition in the grave or accountability 
on the doomsday. As, his body is already dead and annihilated from 
head to toe due to the Divine presence gained^gfthe contemplation 
of Ism-e-Allah Zaat. Alddrugh his seven parts outwardly wear 
the earthen dress made of four elements but that dress is unaware 
of the spiritual levels and sanctification. 

Seven kinds of death are; 


(1) Death due to love 

(2) Death due to gnosis 

(3) Death that leads to Divine observation during life 
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(4) Death due to termination of inciting innerself which ensues 
viewing both the worlds on finger nail. Such a person does 
not need to read or write or hold pen in his fingers. 

(5) Death that leads to perpetual presence of the Mohammadan 
Assembly 

(6) Death that grants the honour of shaking hand with all the 
Prophets, Messengers, Sufis and Saints 

(7) Death that acquaints, wi], 
veils and awal 





soul 


)ivine secrets raising the thick 

™ s c O0} 


Do you that there are two kinds of levels; those which 


grant janfitlt (stability, satisfaction and strength) and f#5se which 
keep perplexed. All the levels of death are reve^pd and 
achievement of objectives is conferred by the perfect spiritual 
guide through Ism-e-Allah Zaat which is the Eternal and Former 
tained Divine name.B\fterwards you will come to kf^A' 
erything about the past, present and future and become capable 
to distinguish between the truth and falsehood. Certainly, 
enlightened person does not need to read the scriptures as all the 
meaning and interpretations are evident upon him. Listen O n^ 
of progressed outward! You have wasted all your life in earnfng 
fatflp and titles. The key that opens all the doors of botl A; 
wo % is the knowledge of Divine Oneness. Except it, whatever 
knowledge one gains for earning is imperfect and folP2)of the 
innerse IpYhe absolute knowledge that is the key of kinds of 
dawat is C^Hed the knowledge of acceptance prayers. 

Which is that ^SgvJedge? Which is the knowledge of gnosis and 
wisdom that includes the entire and ultimate knowledge of the 
part and whole? What is the status of Divine closeness possessed 
by its scholar? Allah says to him; 


dfes 


Lit 

(ri:a; ❖ 

Meaning: Peace (be upon you)! (This) greeting will be conveyed 
(to them) from the Ever Merciful Lord. (36:58) 
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In jamiat, there is perfect arrangement for that knowledge. 




tj 




7 i J 

J & fv J’ 


^ vi Ug.fi 

Explanation: Every part and whole is found in the essence of 
Divinity and it reveals every level and station. 

j, 

;i J'k J-1, 
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Explanation: The essence of Divinity is verily a Divin^favour 
and^Tacquircd from the Holy Prophet. 

/hich is the ilm-e-dawat whose recitation for only once is 
fective till the doomsdajC which never discontinues 


accomplishes all the arduous and incomprehensible tasks in just 
a day and night? One,-who is not aware of such practice of denv^t 
is a fool if he tries to deliver dawat. Dawat is the problem sol^efc 
sgd fulfills the objective in beginning. The accomplished 
pQctitioner who is the great rider communicates dawat affer 
having permission from the Mohammadan Assembly. He rentes 
vers© of Quran at the shrine by his inward tongue, spiritual 
tongu^bsecret tongue and the tongue of Divine light. Its? effect 
continue^kje to his ultimate attention, authoritative c^^Cmplation 
and perpetual concentration. Which is the ilm-e-^^vat by whose 
recitation all the $©fipQnry of the enemy is destroyed and angels 
make all its valiant wambrs blind, xtcaf and dumb by putting 
their hands upon their eyes, ears and mouth? Or the effects of 
recitation of dawat make them crazy and lost. Every junior and 
senior member of that country become present before the reciter 
or every one of them loses his bravery. The Fak ir with verified 
inward possesses all kinds of powers as he is the man of dawat 
and Divine presence. The ultimacy of dawat is that tongue of the 
one who recites it with trust and certainty becomes the sword of 
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Allah that kills the wretched infidels. He is strengthened owing 
to his presence in the Mohammadan Assembly as he sacrifices 
his life for the Prophet and repents thousand times from heresy 
and polytheism. These levels are bestowed upon the one who 
always follows sharia and works hard in it. In ardent love of Allah, 
he drinks the blood of his heart and attains gnosis of Oneness 
crossing the pains of compliance. True seeker of Allah who 
follows the Qadri order uttam|jtetter levels than Rabia of Basra 
and Bayazid Bistar Allah! Everything 


other than 




^«Q$s mst. 






jg&PLANATION OF THE HIDDEN A^p 




MANIFEST 


tow that exoteric world is the manifestation of esoteric wc 
»is mortal and temporary similar to the thoughts of the per^Sn 
who follows his desires. On the contrary, the esoteric spiritual 
world is eternal, perpranent and unique. Between these two.rts 
tie just and truthful knowledge of the word of Allah-Quran. Tfje 
reward of both the hidden and manifest actions shall be given 
adebrding to each person’s condition. The hidden world isQfcal 
bcc^^sc it contains the gnosis and union with Allah wher^s the 
manifest world is like the seasons which keep changing. Hence, 
it is nec£&gjtry to have faith in the unseen because it is^ipubtlcss. 

Allah says: ’ 

i—JL iiL Q Aj ' C+jj y yCtiJI cJjj ijjjS jLJl 


(r:t-r) 

Meaning: jf\ (Mohammadan Reality). (This is) the glorious Book 
in which there is no chance of doubt. (It is) a guide for those who 
guard against evil and fear Allah. Those who believe in the 
unseen. (2:1-3) 
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Parable of the one who talks ill and complains about the hidden 
world and does backbiting of the sacred men of Allah who have 
the vision of hidden, is that of a person who eats the flesh and 
drinks the blood of his real brother. How can such a person be 
called a true believer or even a Muslim? 


The esoteric self is of numerous kinds which is why it is very 
difficult to outwardly reach an elevated spiritual level but with 
high courage and by (^^(^JjiQijr^gf^our. Some people have 
false and evil esolS^m: self but their exoteric self seems verily 
true. On th^Samer hand, ther&are people who have a truthful 
esoteric self but their exoteric self appears to be false^&me have 


both the' esoteric and exoteric self false while some h^jje both 
truc^This forms the basis of revel of every Muslim anfUtrue 
beftfcver, liar and polytheist, hypocrite, cruel and disbeliever.. 


<S> 

C ft 
CD 


Further explanation of the hidden and manifest follows; 

What is hidden and what is manifest? Both the hidden and thp 
manifest realms ar^contained within the knowledge of Quran. In 
fact, the entire creation is within the essence of exegesis of Qur^L 
This hidden essence of Quran can be unfolded only by an immdKal 
Mystic scholar who is a man of efficacy as well as man of vjgjbn 
ned lead 

'/ &t S 


an “ 2 ? enlightened leader of both the worlds. 


% 


9 , 


j/ A A? 
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Explanation: Whocvci^'&Mtfl mcditati ot])i\D 1$)V: 1 oscd eyes is actually 
blind and he who keeps looking everywhere is merely an animal. 


)jl. lA ijlfl 
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Explanation: Real man is one who beholds with unveiled insight 
and this is only possible through the way of mysticism and gnosis 
of Allah. 


\ji Jj& l ft/ y 

& dt iJ X) 


d> 


Explanation: If you want to be a Mystic then achieve the eye 
which is capable of'pivine vision. 






l 
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d^/y 
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Explanation: It is the sight of Divine light which witness^f^he 
Divine presence. One who looks at anything other than Allah^is 
surely unwise. 


j) 


vs. S \j fi 


< 

d &iJ v vs. f 0 f'\ 

d[? Ji w/ Xv ^ X ^ 

O . ! I f I I ^ 

Emanation: Hoo -The Divine Essence has taken Bahoo to the 

station of no station. He got blessed with the Divine prese^e on 
havi ^e evident vision and closeness of Hoo 

The s^djfer and follower of Qadri order whose ^g^teric and 
exoteric self have become one and verified due to which he is 
blessed with the cofltjwiv of Allah, seeksVnSming from anyone. 
Hence, it becomes clear that the perfect and immortal Sarwari 
Qadri Mystic is the man of Divine vision eternally drowned in 
the light of Oneness of Allah and always witnessing Allah with 
truth of certainty. Such men of engrossment behold Allah with 
their physical as well as spiritual eyes. Why would such a perfect 
Qadri require invocation, reflection, recital rounds, meditation, 
unveiling or the like? His station is in the realm of Divinity and 
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in the station of no station from where he views everything 
evidently with complete trust. 


The hidden is of many types with a range of abilities and 
verification. In the manifest, sharia has two witnesses; to see and 
to hear. Likewise, the hidden also has two witnesses; firstly to 
study the knowledge of spirituality as well as hear it from others, 
secondly to behold unveiled Divinity. Its path is shown by the 
spiritual guide who is al^Q^gai^ipn of the seeker. Some 
people have innefb^^l on logic and rcason?/^yduc to Divine vision 
hence their ‘complies with their outward. Some people’s inner 
is logical^aware and blessed with insight so their inner conforms 
to the outward. Others are acquainted with their inncr^jprough 
wafjtpn (hidden conversation with Allah) or thinking. This makes 
th&fr inner according to their outward and they gain gnosis^nd 


ion with Allah. Inspirations descend upon some which makes 
bir esoteric and exoteric self coincide with each other. Soffie 

jrM 1 —s 

people’s esoteric and exoteric self comply with each other due<o 
spiritual attention while some attain this state by the contemplation 
of Ism-e-Allah Zaat and some due to the spiritual authority and 

\ x 

concentration of Divine presence gained by the Islamic crccdd 5 


‘dol 


— — _ — - ^ 

odd dil Some seekers esoterically receive linkages 




from thPisbrines and ar^dessed with the compan nQ)f all the 
Prophets, Messengers and Prophet Mohammad along with 

the great Companions, jurists and other Samt0 6P1 ligh levels such 
as Ghawtli and Qutb. B^th eir orde^Qnl'seekers’ esoteric self 
becomes one with the exoteric self. Some of the seekers are gifted 
with unveiled spiritual sight. Person with unveiled sight has the 
ability that nothing in both the realms remains concealed from 
him, hence both his spiritual and physical being become one. 
Some people annihilate in Allah and always remain in the state of 
Divine presence and receive right answers through inspirations. 
They are conferred unmatched and unparalleled union with Allah 
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that conforms their esoteric being with exoteric being. Some have 
the enlightened esoteric self, they are the Fakirs who are annihilated 
in Allah and rulers upon both the worlds. Their esoteric and 
exoteric self are the same by the Divine favour. All these types of 
inner being which comply with the physical being are achieved by 
the favour of perfect Qadri spiritual guide who is the true 
companion sent from the Truth and always in direct connection 


with the Truth. The person 
with verification 


beholds everything spiritually 
achieve it physically then 
what is thejtgfS^dy for such an incapable? It is that he should 
study the knowledge of spiritual substitution whichT^uld make 
his spiritual and physical self one and the same. 




I 

Keep in mind that basically there are three kinds of esote. 

% t 


sefip blessed with three levels of Divine favour having 'ik ee 


eric 


ferent names; 


<S> 

(P 


^trst: Esoteric self of some people has the ability to witness all the 
spheres. In just a blink of an eye, they fly spiritually across the 
seven spheres of the earth, nine spheres of the skies and seveifi^ 
thousand levels above the Throne whereby each level is at J a 
distance of seventf, years from the other. Such men of spheres 


O 


<Z> 


areijie Ghawth and Qutb stationed at different levels. Howler, 
the Fakirs do not even look towards these inferior and minor 
levelf these are connected to the desires of innersel^nd far 
away fron^ivine closeness. 

Second: Eso f of some seekers is stat at the laudable 

level as they haveibid 4>pnour of of Mohammadan 

Assembly where they meet all the souls. 


Third: Some seekers’ esoteric self is immersed in the light of 
Divine Oneness, engrossed in Divine vision and completely 
annihilated in Allah. This is the accomplished level of Faqr 
about which the Holy Prophet said; 
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Meaning: When Faqr is accomplished that is Allah. 


Meaning: Faqr is my pride and Faqr is from me. 

Meaning: I^j^gain true gnrais of Allah as it deserves to be, 
your pra^fcan even shake the mountains. -v 




5 fiJoLo gQ Oj^ig 

^ . 


sincerely remembers A1 




CP 


Meaning: If a person sincerely remembers Allah for consecutive 
forty days in the ifiorping. the springs of knowledge and wisdom 
would manifest from his tongue, inward and every organ. Q. 

U? Jl j< ^ 


a 


°o. 


kg fji tj ^ 


© 


ivine 


Explanation: I am the excellent scholar of knowledge of Divi 
presence by the grace of Allah. I not only educate th^^ekers but 
also take them to the Mohammadan Assembly, 

***** 

EXPLANATION OF INVOCATION 


Know that there are eight ways of invocation blessed with Divine 
favour. Each of them has different name and brings verified Divine 
messages and information for the invoker. Such as; there is the 
invocation of jinn during which all the jinn and human join the 
invoker when he engrosses in the remembrance of Allah and inform 


346 


him about every state of the jinn, the ignorant, the majestic, the 
evil and the ill natured. Some invokers are accompanied with the 
Messengers whenever they are absorbed in invocation. Such 
invokers follow every step of the Messengers and get attributed 
with their qualities. That is, they acquire Faqr, gnosis, Divine 
Oneness, knowledge, eminence and kindness as well as verification 
of all the spiritual states. Some are blessed with the invocation of 
Saints, meaning whenever they start invocation of Allah all the 
Saints join them a upon the§i (Pi©/^)tcric invocation of 

Divine Onenaj^; Some are blessed with the angelic invocation. 
As soon ajqtney start the invocation angels accomptrtj^lhcm and 
give them inspiration by their tongue and spiritual attrition as 
welt as show them everything in detail. There are some invokers 
whose invocation takes them ( to the Mohammadan Assembly 
v4>ere they do the invocation in the unveiled company of sae^pd 
(^bmpanions. While some do the invocation in the state of Divine 
presence and closeness. The light of Divine presence conveys 
their entire existence into Divine light. 



iJISjL 




£ 

o 

j\P> j'j J ft 

o [ r ^ 

Explanation: The Mystics have nothing to do with the world and 
worldl^people. It is not at all difficult for them to tumilfhything 
into gold. O/s 


% 
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Explanation: The Mystics whose sight is better than gold and 
silver and who behold everything evidently are rare in the world. 
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>j3 7. {77 (A 

^ 3i r’t ,/ 


Explanation: I have been guided directly by the Holy Prophet so 
I need none but Allah almighty. 


Explanati ta: Bahoo has achieved every destinatioff'y&KOUgh his 
inward. Even the heart of birds like pigeon and dove kefcp doing 
the i^t)cation of Allah. 

Ybu must know that the worldly scholar^ of alchemy of Id 

silver are like dangerous brigands. If the entire space between 

th and sky is filled with gold and silver, the true MystJDs 
> 1 -A 

v'ould not even look towards it. The heavy burden of worldly 

riches is put on the back of worldly people who are like animals. 


^'L Jj ;i yr 


A 




IHs related; 






ts do not 


Meafijpg: Renunciation of the world is foundation of all dcations 
whilctj^lovc of world is root cause of every evil. (Ibn I 

The peo^jof devotions and the people of evil t^_. c _ 

like company‘^p^ach other. Many people^dt^ invocation and 
meditation but it is very difficult to aclj^yB^he veritable invocation 
and meditation which enliven the inward and grant the Divine 
presence, gnosis and vision of Allah. Such invocation is in fact 
the Divine favour and meditation is verified Divine presence. 
You must know the fact that when Ism-e-Allah Zaat is engraved 
upon every organ of the body by its contemplation and inscribing 
practice, every subtle point in the existence is enlightened by the 
light of the Eternal and Forever Sustained. It activates the inner 


348 


senses and shows the reality as it is. Hence the inward is 
enlivened, inciting innerself is annihilated, soul is immortalized 
and the seeker gains salvation from depraving obsessions, evil 
whispers and the immodest Satan. Whoever attains these levels 
is blessed with engrossment in Divine vision without any 
medium. One who is aware of this way of inscribing practice 
becomes the perfect ruler while the one who is not aware of it 
remains deprived of Divine presence. Every part and whole is 
contained in the )Smh ZrOPaQOytj^p Divine presence 

gained through it The spiritual guide who neither knows the way 
to Divinc^sprcscncc nor elevates his disciples to this level is 


foolish if he lets himself be 
guid^ 

I 
£ 

£ 

£ 



lied as the mentor orAjm'itual 

% 
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spiritual guide who leads to the Triffli 
om greed, covetousness and appctitcs,_of 


Explanation: The trui 
prevents his seekers 
innerself. 

O _ 

The invocation and meditation that lead to the Divine pres^ce 

gra^jobservation of Miraj. If the invocation and medita^jih do 
not efe^te to these levels then they are a deceit. The people of 
Miraj never like the company of peopleof deceit. 

explX^j^on of 


Adam is the human. Whoever reaches the level of Adam is the 
true human. If someone asks that how can any son of Adam attain 
to his level then the answer is that it is possible according to the 
following verse; 
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Meaning: And We have indeed honoured the children of Adam. 

(17:70) 


This honour is vested only in the true followers of Prophet 
Mohammad. However, it is difficult to become his true follower. 
Who is a true follower? Special follower is the one who gradually 
attains presence before the Holy Prophet following his each and 
every step and the Holy Prophet himself declares him his special 
follower. I am amazed at .thg gewplmMio are deprived of travelling 
the spiritual way. thj^ neither reach the w©)ftammadan Assembly 
themselves mor can see anyone else attaining this level out of 
jealousy^' ,1 

1 ^ 

1 

§ EXPLANATION OF THE LEVEL OF \ 
JkNIHILATION IN(j|jE SPIRITUAL GUIDg 

You must know that annihilation in the spiritual guide is a 
magnificent level. Some fools aje at the level of annihilation in 
the Satan and ever remain baffled. Annihilation in the spiritual 
guide means that the seeker’s body, words and states become 
stupe as that of the spiritual guide. That is to say, the characteristics, 
bOTaviours. appearance and nature rather the entire existence of 
ker and the spiritual guide become one and the sarpg? It i 


the _ 
related; 






4 ? 
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IS 
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Meaning: The spiritii$4S)tyfle is the giver of life and death. 


gj Q * .)1 j {J& 
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Meaning: He gives life to the inward, to the soul and to sharia 
while gives death to the inciting innerself, to lusts, appetites, 
covetousness, greed and heresy. 
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The seeker turns reprobate as soon as he thinks wrong about 
the spiritual guide, he must at once repent from it. 


(V i k/ t 

y? J) ^[}? ) 


Explanation: There is a condition for the perfect spiritual guide 
and accomplished seeker tbflWtey ATP united at every station. 

_^o\\uaiuons. c 0 

One must kmtw\mat it is incumbent upon both the spiritual 
guide and^fe^eeker as well as a great Sunna to servg^e Sayyids, 
the desc^Hoants of the Holy Prophet, with devotion, stif^grity and 
humi {& One who does not please the Sayyids can ncy^attain 
spit^hal purification and gnosis even if he keeps struggling hard 
A entire life. Serving the Sayyids is considered an honour 
5n by the lords. The denier of the e mi nence of the descendants 
' Holy Prophet, that is, the progeny of Fatima tuz-Zahra and Ali 
ibn Abi Talib, remains deprived. Allah says; 

(rr:rr) $3 & 

honing: Say (O beloved Prophet): 1 do not ask for any recompose 
for(tJiis (preaching the faith) but (seek) love for (my) kindred. 
(42:2®, 

If A* 5 0 ^ 

“Ac 


'Mm ' jper 

Explanation: I love the Sayyids as they are the light of Holy 
Prophet and the apple of eye of Fatima tuz-Zahra and Ali ibn Abi 
Talib. 


</> wbU </, 
\j& c '/■ 3 C '/ ■' 3 J' A 
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Explanation: Enemy of Sayyids is the enemy of Holy Prophet 
and the enemy of Holy Prophet is the enemy of Allah. 


Through which states, deeds, practices and words one can 
recognize the true Sayyids? Their sign is that they follow the 
sharia and every step of the Holy Prophet and possess his morals. 
A true Sayyid must have the attribute of truthfulness like Abu 
Bakr Siddiq, justice like Umar ibn Khattab, modesty like Usman 
ibn Affan, valour Iikc. W(h fighting spirit and 

generosity like the Holy Prophet and renui&?ation of world like 
Fatima tuz-^SHrn. He must also have the passion forrnartyrdom, 
auspicioushcss and submissive devotion like Hasan ibn Ali and 
Husayn ibn Ali. Listen! In the existence of man, soul l^ike the 
Saifij^Bayazid Bistami while rhciting innerself is like cursed 
YdiSd and inward is the ultimate martyr Husayn. O righteous 
:! Be your judge yourself. Kill the inciting innerself with tfye 
v'ord of Divine Oneness. Whoever does not hold this sworc£®o 
Til the inciting innerself is the follower of cursed Yazid. 




LA \j> tfiA y / 
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Explanation: O Sayyid! If you wish to have presence of the 
Mohammadan Assembly, seek Divine Oneness and unjj^h with 
Allah. P v " X) 
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Explanation: O Sayyid! If you wish to have spiritual company of 
the Holy Prophet, seek only Allah and become firm upon the 
religion. 
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L F (j J/ 

Explanation: O Sayyid! If you wish to annihilate in Allah, immerse 
in Divine Oneness and remain with the Prophet eternally. 


i tj‘t/ y J 

Explanation: t) Sayyid! If you wish Divine Oneness-and kindness 
then b^ure that Allah has saved the Sayyids from all fjpns and 


wo: 
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Explanation: O Sayyid! If you wish to achieve the magnificIBt 


Faqr, seek purified inward from your spiritual guide. 

°o. 
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Explanation: O Sayyid! If you wish to have Divine presence and 
closeness,4fe§k the light of Divine Oneness from your spiritual 
guide. q-S? 

s y M , r 

x 1 ^ y > 
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Explanation: O Sayyid! If you wish to become a ruler, seek 
emperorship from a Fakir. 
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Explanation: 0 Sayyid! If you wish to have the five Divine 
treasures, help the indigent and never hurt them. 


Explanation: I am the Fakir who is dominant over e^Jjy ruler as 
I am bje^s'ed with gnosis of Allah and His closeness and^ision. 

The' Fakir alone is equal to an army of Sayyids. The tpiyyid 
who knows and recognizes the status of Fakirs becomes 
independent of all needs and desires in the world and hereafter 
and remains so till eternal end. Fakir can be recognized through 
which knowledge, actions and level of gnosis and jamiat? He4s 
not a traveller of the mystic path rather he dominates and rules 
oyer the mystic travellers as both the worlds are evident upon hjs 
dyes and he is the possessor of every part and whole. This is me 
status of true Fakir who is accomplished in contemplatioQj'of 
Divine presence and dciwat recited at shrines. Even if someone 
beheads a Fakir, he would never indulge in invocations and 
reflection because he is perpetually in the Ktatc of Divine 
presence. The enemy of Fakir is either a dark-hearted person or a 
hypocrite whc/la^nawarc of gnosis and closeness of Allah or an 
enemy of the Holy The Holj\Bfophet said, “Faqr is my 

pride and Faqr is from me.” The Fakirs are blessed with this 
pride of the Prophet. 


X 1 A ,/•£ (j? l/ 


Keep in mind that the office of spiritual guide is a great and 
tough responsibility. Unless a person is esoterically permitted by 
the Holy Prophet to educate, persuade and spiritually guide the 
seekers, he would be a fool if he starts guiding and persuading 
people taking them as his disciples without permission. Eventually 
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he would be embarrassed and ruined. True spiritual guide is the 
one who promisingly asks his sincere disciple to seek from him 
whatever he wishes and then bestows it accordingly. His 
beneficence is like the blessing of rain or the wave of ocean or 
the kind favour. Spiritual guide is another name for the Divine 
favour as he removes all the dark veils of innerself, appetites and 
satanism from the existence of the seeker. The imperfect spiritual 


guide keeps soothing his. discmles by making false promises of 
beneficence. The try^Vrefer must rrotQouht his spiritual guide 
or count d amC^i'd years of his service being distrustful rather 
should submit himself completely to his spiritual guide. Then, 
neitheir^hould he intervene nor dare to object! The seeder must 
be J^dient and submissive while the spiritual guide must 
el^Tte the seeker to the Divine presence immersing him in the 


vision of Allah. 
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Explanation: O seeker! You can gain the Divine secrets by 


gijvjng your head. Whoever tries to save his head is like a dogjj'" 

Gnosis is the destiny of people of objective who are a 
Saint^J*) 


'9s, 
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Explanation: If I explain the terms and conditions of being a 
seeker then the most important is that he must be a true seeker of 
the Holy Prophet. 
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Explanation: How can the one without Divine presence be 
considered a perfect spiritual guide! True spiritual guide is the 
one who shows every spiritual station. 
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Explanation: I am fully aware of all kinds of spiritual grfjdes and 
alwa^keep an eye on them. I can also recognize the pious 


so 
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Explanation: Like a goldsmith, I can scrutinize everyone w 
(distinguish one from the other by my conceiving power. 
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a seeker 


Explanation: If anyone claims to be a spiritual gu^,_ 

then I check his claim by testing how clo$& J^is to the Holy 
Prophet. / *Ui/M SoW 


ji {J* ijjb ^ ) 7 
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Explanation: Present your every possession in the court of Allah 
so that you become a trustworthy Mystic. 
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Explanation: When a buyer purchases anything, the assets (money 
and the purchased good) reach where they are destined to be. 


If one asks questions then it shows he has not approached the 
destination because one ,wh<x has* reached does not need to ask. 
Allah says; C 0 fy 
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Mcqjt^g: And whoever puts hi^trust in Allah, then He (j^Jjah) is 


sufficient for him. (65:3) 

Co 




2 the seeker is true, his relation with his spiritual guide i$>as 


‘your flesh is my flesh, your blood''is my blood’. The sei 
slayed by love sacrifices himself for his spiritual guide, keqjJs 
sobbing in pangs of love and remains as humble as dust. If <3h 
insincere seeker secedes from the spiritual guide and turns aguinsf 
l$tn, it is like good riddance to bad rubbish. Such a seekds^is 
ruined in the world and the hereafter. The condition set b^he 
spinjual guide is that a seeker must not take more than twelve 
years to immerse in the Divine light and gain the Divin^&sion. 
He shh^ld surpass the worldly levels and forgo hiS^fWorldly 
relations a^^ell as leave all the indecent traits su^h as conceit, 
appetites of innerself and other foolish thing^ZOtherwise, the 
spiritual guide wodld/J^myself make him unfaithful. If a seeker 
wishes to attain safety and grand level then he should only seek 
‘faith’ from his spiritual guide. The veritable faith is that which 
can never be polluted by Satan or inciting innerself. The Persian 


word for faith is jt&i transliterated as ‘AETQAD’ and it has six 
letters f(A), J 54 (E), ^(T), J(Q), ((A), )(D). Letter ((A) 


5 This alphabet gives the sound of all vowels 
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refers to Aina i.e. mirror of the inward. Letter (E) means 
viewing and bestowing the Ain i.e. the Exact. Letter ^(T) 
means getting the Taufeeq i.e. the Divine favour and help to cross 
both the worlds. Letter J(Q) refers to bestowing the Quwat i.e. 
power of Divine presence and Qiirb i.e. closeness of Allah. Letter 
|(A) means to keep the Irada i.e. intention and determination true. 
The last letter ) (D) means Dawam i.e. perpetuity of presence in 


the Mohammadan Ass 


se levels and felicities are 
guide it means n^Wjhe bestower of faith 


gained from the ^pi 
otherwise hA'J^t'fimscIf imprisoned by his innerself, chained in the 
love of W^Md and indulged in chaos and tribulations. V 
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splanation: The perfect spiritual guide is like a phoenix hav£ 
ligh flight like the falcon. How can the imperfect guide who is 
powerless like a fly cover the long journey to Allah! 

^riow that all the esoteric and exoteric levels of part and wh(2e 
afw^thc genuine union of Allah are gained from Ism-e-Allah at 
acceding to the intention of the seeker. Thus, on commencement 
of s|Qitual persuasion some of the seekers get expertise in verbal 
knoWtmge, some become proficient in gnosis of Divtfljs union 
while have perfection in the observation^^ endless 

presence of Mohammadan Assembly which ma^^heir physical 
and spiritual self ontj^jl .thc same, 

f J-i* uf 

(s JY 
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Explanation: I am not only an authorized practitioner of alchemy 
but also proficient in contemplation and gnosis. 
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iJl f 1 " ^ (i)lf </ 

Explanation: I am the Qadri Mystic appointed to guide on the 
path of Faqr as I am self-sacrificing companion of the Prophet 
and ever present in his court. 
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Explanation: The Holy Prophet himself took oath of affcegi 
from me and Allah directly acquainted me with the Divine secrets. 

| * f 

Explanation: If the seeker is capable of vision of Allah, 1 c 
him to the Divine Oneness granting the Divine vision. 
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*to me O 
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Explanation: Come to me O seeker of Allah! Come, 
seeker of hereafter! Come to me O seeker of world! So that 1 
purify you of arrogance and appetites of innerself. 

r /t1/ > , i bCV „ 

olf v ij ^4 i_^4 jl {$£*/ 


Uj i_^4 ji 

Explanation: The spiritual guide asks the seeker to present two 
witnesses. The seeker must consider worldliness a great sin. 
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j \* fll ) bL (jl^ 
vlj l/V lf Jj! i-«% 

Explanation: The seeker who counts the days and months of serving 
the spiritual guide is like a spy. 
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Explanation: The seeker is like Moses while the spirf^jj guide is 
like Khidr . Perseverance of the seeker must increase wjfh every 
step; of the spiritual journey. 

/ ^ flfW 

Explanation: It is certainly very di 
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. } fficult to be a true seeker. One 

who seeks death is the felicitous seeker. 
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Explanation: The perfect spiritual guide shows the re i&ty °f r -- 
existence, vernal end and the world in just a momenta Hence, the 
true seeker attains to Oneness of Allah instaruhfS^' 

. . . *er 

tjf ) iji? (Jl c J' 


dJ 


Ju ji; jt >J\b 


55 Referring to the incident of Moses and Khidr mentioned in sura Al-Kahf in the Holy 
Quran 
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Explanation: Genuine seeker of Allah is the one who sacrifices 
his wealth and life for his spiritual guide. Many are seekers of 
livelihood who falsely claim to be the seeker of Allah. 


A ^ 


b 


&V\l> >1 


JJ 




Explanation: Bahoo recoem^eKj the.seekers in a glance just like 
the goldsmith rc^o^tjiw is gold and sifvePO/^ 

When a^sjijiere seeker and the truthful spiritual gij^e join each 
other’s d&inpany rightfully, all the initial and final stations are 
revealed upon the seeker. Perfect spiritual guide is the leader who 
gra^ all the wishes of the seeker while an imperfect spiritual 
gtjjcfe only seeks wealth and services from his disciples. Perfect 
spiritual guide takes the seeker to the realm of Divinity and the 
Station of no station w hi le the imperfect spiritual guide remains 
worried for his bread and butter. Perfect spiritual guide asks & 
seeker to invoke Allah’s name and esoterically elevates him£Qi 
the level of evident vision of Allah. If the spiritual guide is 
spiritually blind like animals then what is the use of getjnhg 
gtWlance from a blind! Listen! If you are a wise and excellent 
scholar then achieve gnosis of Faqr, kindness of jgfiiiat, 
obsessions from the Divine closeness and pres^ce of 
Mohammadan Assembly. This way cannot be travej^i by piety 
only, rather by the help and favour of Allah. U]^>$\vhomsoever 
the spiritual guide* j^ptows these blessing y9"tfte permission of 
Holy Prophet, attains immersion in Divinity which is boundless 
and beyond perception. Neither is there any wrongness nor filth 
of worldliness. 


jj j) u*} S 

;i f if J* l 
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Explanation: The seeker who immerses in light of Divine Essence 
gains total intellect due to the knowledge of Divine presence. 


L O'd J\/ 

&lj Jtl L ^ I 


Explanation: Real meditation resembles death. It grants the death 
before dying which affirms^seakprla esoteric self and he becomes 
one from the people of Divine Essence. O/^ 
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Explanation: Then whatever the seeker sees is related wiM^fhc 


Divine vision and whatever he gets is directly from Allah. 
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Explanation: He gets access to the special Mohammadan Assembly 
where there are no traces of inciting innerself or the cursed Ss 
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Explanation; 


JI 

/fee: 


JjjV 
j 5»l 


f,,&rc the primary level, 


as they are distinguished to their Ai 



adri followers 


Keep in mind that it is necessary for the seeker to discuss the 
exoteric knowledge with his spiritual guide before having 
persuasion from him and understand the difficult facts about 
gnosis, mystic knowledge and the logical inner meanings of the 
verbal knowledge. Then he should discuss the esoteric knowledge 
of gnosis, Divine Oneness and union. When the spiritual guide 
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has successfully satisfied the seeker about his queries then he 
should start his spiritual persuasion. Such a seeker turns out to be 
a sage and an excellent scholar of mysticism, otherwise it is not 
at all difficult to make thousands of ignorant crazy by a single 
glance. Condition for the perfect spiritual guide is that he should, 
by the contemplation of Ism-e-Allah Zcicit and overpowering effects 
of its invocation, show the seeker his innerself ( nafs ), inward 
(qalb ), soul ( ruh ) and secret AbW) separately in his existence. Initial 
status of a true sqej^Cw’iQlah is thaCCfy^ccomcs capable to 
converse witktsyjfch of his esoteric parts and sees them evidently 
with jamiat by the blessing of Divine favour and company, and 
by theQ^raciousness of perfect spiritual guide. Such levels are 
acqqw&d by the benediction of sharia of Prophet MoftSrjfrnad. 
Alhlfr says; 

( r:ri )fej 0 

Meaning: (O Beloved!) Say: “If you love Allah, follow me. Allah 
^11 then take you as (His) beloved and forgive you your sins for 
y^, and Allah is the most Forgiving, ever Merciful”. (3:31) 

F^iminar^status of Fakir is that he is a scholar due., to his 
ultimate knowledge while the conclusive level is of a Saint. Hence, 
one wh^ppracticcs his knowledge becomes a perfect, eventually. 
You must understand that the Quran, Hadiths of the Prophet, 
Qudsi Hadith/^S'^l as the sayings of sacB^Cbmpanions and 
eminent Saints endors^flfMi inciting innerself is the enemy of soul, 
Satan is the enemy of faith whereas the world is a tribulation that 
keeps a person perplexed and worried. Whoever respects them 
and feels embarrassed of the Mohammadan Faqr and gnosis of 
Allah can never be a Muslim, true believer, scholar, learned 
person, Fakir, Dervish, Ghawth or a Qutb. Certainly, he is worse 
than animals. 
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Explanation: O Bahoo! True seekers of Allah are rare in this 
world. I have not found even one seeker who can sacrifice his 
life for Allah. 


There are fourteen kindi pff exoteric knowledge but only one 
kind of esoteric kr®M0 irge, that is tne *k$/5fycdgc of gnosis and 
Divine Oncncss> When this esoteric knowledge reveals upon the 
spiritual self of an immortal Mystic, all kinds of exoteric 
knowledge get merged in it just as water mixes in milk'g^salt in 
food or sugar in milk. Do you know whether Satan was a scholar 
or ignorant and whether Prophet Adam was a scholar an 
ignorant? The men of union must keep their attention tow®ds 
tBe Reality not towards seasonal livelihood. Listen! The Divine 
^sion, gnosis of Oneness and Divine presence and closeness Sjk 
acquired through the knowledge of Ism-e-Allah Zaat not by 

II • * 

_ Jl P 

not mak^s any ignorant His friend. 
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Explanation: First, yofiWriKlst gain kndtell^fe then travel the path 
to Allah. The ignorant have no place near Allah Almighty. 


c/y ji u jiy ir 

{J>) )7 cfi M S ijijvlc 

Explanation: Hide yourself from people as much as possible. 
How can those who sell themselves be considered Mystics. 
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Beware and be wise! Knowledge of gnosis, Divine Oneness, love, 
observation, presence of the Mohammadan Assembly, closeness of 
Allah, Divine presence, Miraj, Faqr that absolves of all desires, 
the eternal salat, the enlightening meditation, rule upon both the 
worlds and the privilege to shake hand with all the Prophets and 
Saints can never be achieved by doing recital rounds, invocations, 
reflections, meditations or gaining the power of unveiling. Even if 



guide-the man of esotericism. That is to say, he mak^thc seeker 
obscrv^switli his enlightened sight both the worlds in t+Jfe' mirror 
of his inward. As, everything of the world and hereafter i^Jesent 
in existence of human. 



ft 
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Explanation: The earth, heavens, Throne, 
everything is within you. Why do you ask others about them!''^’ 
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Chair, 

each and 


Relieve me! Every kind of exoteric knowledge and good deed 


per 


ed by your physical organs for which you seek rc^trd is 
utterl^^ veil between the Lord and His slave. After all^hich is 
the perfect path that immediately leads to never eiji^g Divine 





unveiling, prayers, fasti: 


$ recital roAWMajj, zakat, recitation, 
knowledge and everything that is intended for anything or anyone 
other than Allah. Contemplation of Ism-e-Allah Zaat and the Divine 
presence gained through it is the path that rids the seeker of 
spiritual demotion and exalts him to everlasting Divine presence 
by the attention of the perfect spiritual guide. Contemplation and 
reflection upon Ism-e-Allah annihilate the seeker in Allah and 
grant immortality by its authority. Hence, it is clear that there are 
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some verified men of gnosis and Miraj blessed with special favour 
of Allah. However, some so called perfects are actually men of 
sensual desires and seekers of the world trapped in clutches of 
Satan. They are deceivers and liars. The company of verified 
men and liars does not suit to each other. 


l/ 


A 






jl# 


j) 


Explanatiom^ptfe seeker whom the Holy Prophet guides himself 
beholds Allah by the sight of the Prophet. 
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tplanation: Whoeve: 
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olds Allah does not claim it rather 


ctiminatcs himself from in between and remains present in the 
court of Holy Prophet. 


£ 





ji 

'/ 


CD 

Q. 


Q> 

l J I / JS ^ 

O, <2> 

Expiation: By the effect of light of Divine secrets, my whole 
existenc&has turned into light andlsee Allah being) one with 

^ 


Him. 


Jbeyf' 


7 
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Explanation: 1 do not behold anyone except Allah as gnosis of 
Allah is sufficient for the Saints. 


Wise is the one who, while entering and leaving the special 
Mohammadan Assembly, always recites the prayer for safety 
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from Satan (Lahawl). It is not possible for the inciting innerself, 
Satan and the filthy world to sustain in that pure and holy 
assembly. There are four conditions for the vision of Allah; neither 
their exists body nor soul, neither the worries of livelihood and 
fame, neither rituals nor traditions, the light merges with the light 
and the seeker annihilates in Allah the Eternal reaching the 
station of no station. It is paganism and polytheism to consider 
that Allah is bound in any station or space. 


_vtoN uauw,, sco/>* 

There are sorHe\peretics who are against me Sunni sect. They 
are liars, bc^t&ere, unjust and foolish who remain spiritually blind 
till the end of life and are fallen in the pit of spiritual demotion 
because Satan has possessed them. They perform mutation 
wit^ut the contemplation of hm-e-Allah Zaat. Whateve^they 
vi(?@' in meditation is just the outcome of devilish fire but they 
f$sely claim among people that they have been blessed with the 


Jvine vision. Such people would" urely be disgraced in file 
world and hereafter. One must not trust these heretics and repeat 


from them thousand times. One who reaches the level of de 
crossing all the levels of life, gains the power and favour to h^ge 
the verified vision of Allah. All the Saints have the privileged 
Divine vision in the same manner. The physical eyes do not fi&ve 
the^ower to behold Allah. However, when the existence of 
seeker becomes pure by immersing in the contemplation of Ism- 
e-Allah $tat, all the eternal secrets are revealed upon him and he 
remains in 



anytime _ _„._ _ 

the accomplished spnm^l/jguide. He imparts the lesson of Divine 
vision to the true seeker of Allah on the very first day and 
awakens his inward by the efficacy of this knowledge in such a 
way that it never sleeps again and vigilantly remains in the state 
of Divine presence during life and after death. One who is 
perpetually engrossed in seeing Allah does not need to do 
invocations, reflections, meditations and recital rounds. He is the 
eternal beholder, omnipresent and man of unveiled sight. So, 
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why would he require to offer prayer for augury or meditate for a 
particular purpose! 
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Explanation: I behold Allah that granted me certainty. Whoever 
does not believe it is cursec 


points in the 


-.^tations. c 

You must know that there are fourteen 'subtle 
existence ^Mman which convert to Divine light dug^o sublimity 
of closcfnlss to Allah which also convert all his ph^jcal and 
spiritual senses into light. Wherever such a seeker turns, dews 
thc„'unprcccdcntcd light. His every organ radiates the^ght. 
Theophanies like blazing fire emit from his entire existence from 
head to toe. It continually burns his body parts like fire burns dry 
sticks. The Divine presence gained through Ism-e-Allah Zaat 
enlightens the seeker’s conscience and all the secrets of Allah are 
revealed upon him. Doubtless revelations from the hidden kesEp 
descending wherever he sees. Hence, he observes the gnoSsr, 
Divine Oneness;closeness and light of vision of Allah in tfie 
p$?ucid mirror of his inward till death. This is the level of truth 
of (^rfainty and is called the eternal slavehood accompani^twith 
Lordship. Allah says; 

Meaning: And wor’&lp^ppr Lord till^^^lQin to the station of 
truth of certainty. (15:99) 


Explanation of these subtle points in the existence is that the 
key to enlighten them in every organ is the Divine light which 
not only unlocks them but also raises all the veils by the favour 
of perfect spiritual guide who is the truthful companion of seeker 
on mystic path. He is the one who inculcates in seeker’s mind 
five fine knowledges which are called the five subtle treasures of 
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kindness and light of Allah. He also reveals the secrets of Lord 
upon seeker’s soul, hence evinces everything upon his sight. At 
this point, if a Fakir engrosses in Divinity for a while, he cannot 
come out of it till the doomsday. When the sound of Raphael’s 
trumpet would reach his ears then he would become vigilant. 
However, he keeps coming out of this deep state of engrossment 
for offering the obligatory, recommended and desirable prayers 
as well as follows all rules g^j^ohammadan sharia. Out of the 
fourteen subtle points, seven are preset 0%^ e heart surrounding 
it while on q kOj the chest like a gem is fixed in the ring. When 
this subtle point is enlightened, the seeker gets rid of hypocrisy 
and malice and meets a peaceful end. These facts are recognized 
by thc' f sagc Mystic who does the inscribing practice. Omr$f the 
su points is in the bellybutton which makes the sccktfr go 
against the inciting innerself while four are around it which make 
seeker truthful and just. Two of the subtle points are on both 
Sties of chest which emit so much Divine radiance that the sector 
cannot sleep soundly. Whoever attains these levels bccomcsCDi 
Saint and the ultimate vicegerent of Allah on earth about whouT 


^jah says; 

s. 

°Q 
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Meaning: I am about to place My vicegerent on the earth^fe:30) 


existence 


WhciTafHhe subtle points shine brightly like sun in 
of seeker, he gets purified of all the undesirable characteristics. 
His soul becomes d^i^hted and he achj^jjjs^uch boundless and 
infinite status which is beyond perception. 


The person who does not respect and obey sharia is a liar 
esoterically and exoterically. He must not be trusted, whatever 
he says is just boasting. The stations of sharia, mysticism, reality, 
gnosis and the station of closeness to the light of guidance that 
annihilate the innerself of seeker and honour him with Divine 
vision are exhibited by the perfect spiritual in just a moment 
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through the contemplation of Divine presence and authority of 
shrines. 




Meaning: Allah is Sufficient. (33:39) 


The Saint scholar imparts such a lesson to the true seeker in the 
very beginning that he forgets everything about life and death, fear 
and hope, heaven and Hetkramer other than Allah. 

This state is gained by the benediction of sharia, graciousness of 


Prophet Mohammad and the bestowal of perfect Saint spiritual 
guide. ^ 
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Explanation: One who beholds Allah needs not to say anything 

I 0 

I Q. 

immodest fool! These are the distinguished levels of Mystig^. 


as Allah Himself bears his witness. 


jioever beholds Allah, his every word is from the station of 
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Divine vision. 

\ 

J vI>j iv 

Explanation: r beholds Allah be^oj®§ silent. Vision of 

Allah makes the beholdereternal and-rorever alive. 


\j 
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Explanation: Whoever beholds Allah keeps himself hidden. His 
signs are that he is pale and his eyes bleed. 
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Explanation: Whoever beholds Allah loses himself. He possesses 
the power to give life to dead by uttering ‘Rise’. 

j\Aa c/T_ ii.. Aa j S /i 
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Explanation: Whoever beholds Allah becomes vigilant. If the 
spiritu^Ji guide leads towards the Truth then trust him <$fterwise 
not^y 1 

I ^ I K cri % 

Explanation: I behold Allah hundreds of times in a moment. Such 
levels are bestowed upon me by the Holy Prophet. 

Holy Prophet said; 


& 
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Meaning: Best among you is the one who is beneficent Idr^bthers. 

Three things, are beneficent for the creation; rain, rivers and 
cultivation. Whele^ three kinds of pep generous; true 

scholar, Fakir and the gocr-iearing rule 


EXPLANATION OF DA WAT 


For the satisfaction of a true seeker, it is obligatory upon the 
spiritual guide to firstly permit him to recite dawat which is the 
treasure of spiritual authority. When dawat is continued and its 
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effects benefit the reciter, his inward is absolved of dejection, 
amazement and admonishment, hence he never becomes unstable. 


i? Jv fV p 
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Explanation: I am the perfect Fakir and proficient in ilm-e-dawat. 
Being enlightened by the^gj^tj^gion of Ism-e-Allah Zaat I 
view everything ^« CtU,u,,5 co /?? 

Ibn-e-dqyfr&is the foundation, essence, key as wgtt as lock of 
the mysfi^ path. It solves all the problems and fulfills all the 
objectives . However, its basic condition is that the reciter must 
be ^Iminant upon his innerself and pure of malice. He should 
undertake dawcit of part and whole in the state of ultimate Divine 


^sence gained by Ism-e-Allah Zaat and revealed by reacting 

CD 

core of Islamic creedfeilQ^jo^^^'^j^jiA When a Divjgfc 

\ y ' A I CO 

scholar and perfect Saint who is possessor of dawat recites Q, 
th the worlds start trembling and it feels as if every sphere,fi3s 


tinned upside down but it remains hidden from the sighj^of 
people. So much so, the Holy Kaaba and sanctuary of Madina 
also(Sfart shaking. The Holy Prophet comes out of his sacrq^Jtomb 
and j^gmizes him, hence his venture is accomplished j®tantly. 
Such a fed ter of dawat reads the Guarded Tablet on the 

Chair kept on the floor of Throne. Dawat can be delivered by the 
one who has the strength to keep himself save®6m every calamity, 
demotion and trouble wMe reciting d)iwdt. As well as, he can 
protect himself against the enmity of all jinn, humans and the 
creations of eighteen thousand worlds. The symbols of dawat are; 
it grants closeness of Allah, acquaints with souls in shrines through 
recitation of Quran, blesses with power and strength, torments 
the inciting innerself and makes the reciter strong. Dawat can be 
recited only by the one who has presence in the Mohammadan 
Assembly because both the worlds are under the sacred feet of 
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are in the 
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the Holy Prophet. His right foot is all compassion and beauty 
while left is all wrath and majesty. Dawat of part and whole 
actually possesses the attributes implicit in its name and contains 
all the mysteries. No dawat is harsher than this one. The perfect 
can get hold of all the treasures in a single day and night by 
reciting it while the imperfect may lose his life or turn crazy and 
lunatic. Keep in mind that the ultimacy of eternal life of Saints is 
described as; .. ^ + ^ 

to Vcat.ons. Co 

Meaning: Their bodies are in this world but inwari 
hereafter. 

remain with the Holy FJrophct perpetually. Do you kn 
v^at is the purpose of man’s life and what would be^e 
consequences of time spent in this worldly life after death? Allah 
S?ys; 

I It CD 

Meaning: Who brings forth the living from the dead and Mo 
brings forth the dead from the living. (10:31) 

jm I 

Meanin^Then long for death if you are true (in 
Allah). (62:6; 

One who approaches Divine Oncncjfe'QiVing life attains union 
with Allah after death. If he remains firm footed and persevered 
in life, he would meet peaceful end and remain faithful even 
after death. The Holy Prophet said; 



love for 
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Meaning: One who recites the Islamic creed Q’yLj ^bl 


jJol sincerely, will enter the paradise without any accountability or 
punishment. 

r/ vi * 

v ft>v\9f ti0 ps.@^ 

Explanatiori^3&hoever achieves Divine closeness, his spiritual 
eyes gaislower of sight by the kindness of Allah. 9^h men of 
Divine Vision have nothing to worry about. 

go ijif (J jsj (jT 
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Explanation: Thosfi deprived of Divine vision, close their eyes to 
concentrate. I know, recognize and behold Him with my eyes. Q_ 
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Explanation: It is the way of Mystics blessed with Divine favour 
that they view the hidden and the manifest with their A2fcs. 
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Explanation: How can the one who is spiritually blind by birth 
have the vision of Allah! He would not believe even if he is 
shown clearly. 

Only Allah! Everything other than Allah is lust. 
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The spiritual guide should first of all confirm the genuineness 
of the seeker and the seeker should also verify the authenticity of 
spiritual guide from his disciples. The seeker is genuine if he seeks 
death during life and wishes to kill his inciting innerself while 
the veritable status of spiritual guide is that he should be annihilated 
in the Divine Essence. 
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Explanation: Since I have annihilated in the Divine Essence I 
consid©'- it useless to have spiritual flight to acquire^Divine 
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attrjfijttes. 

This way of Faqr and gnosis-pannot be bounded in emulation, 
lereas, speaking and listening are entirely emulation. Divine 




reness means to behold and reveal whatever is heard or sa 


Allah says; 
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Aiming: Leave your innerself and be exalted. (Ayn al-llm w^fein 


t like 


al-h^i) 

Tire people of verbosity and the people of exaltation do, ^ 
to joim^ch other’s company. It is incumbent upon thc^spiritual 
guide to the true seeker to Divine presence r^&nce by the 
inscribing practice and power of Ism-e-AllaIpS$bat saving him 
from every trouble^nd calamity of thg) 1 g|&ritual path. There are 
two kinds of spiritual guides; 

■ The beloved spiritual guide who elevates the gharib seeker 
to the presence of his beloved Prophet Mohammad 


■ The enemy spiritual guide who indulges the seeker at every 
station in painful mystic struggles and forty day seclusions. 
Hence, ruins him due to inclination from the creation. 
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No doubt, it is very difficult for the weak and humble human 
existence to bear the magnificence and majesty of Ism-e-Allah 
Zaat which is heavier than both the worlds but by the kindness 
and graciousness of Allah. Allah says; 
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^ 

Meaning: Indeed, Dli 1 TruCtQ/jjt^ e heavens and the 


earth and tlj^Saduntains but they declined to bear this (burden) 
and felt surfed of it, but man took it on. Verily, given to 
wronging (against his own soul), unwise and extremely^gnorant 
(of the consequence of lapse in paying back the trust). (33rft$ 
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Explanation: None could dare to bear the grand Trust which I had 
taken upon myself. 

The seeker can never imprison his inciting innerself unlessjh 
sptfitual guide, by his attention and authority, enlightens the 
hid^p fourteen subtle points and makes them dominant in the 
exist(Sr^p of the seeker through contemplation and reaction. 
Moreover, the seeker can never attain gnosis of Allah unless his 
physical seri%s cease, he gets sanctified of all tl^jShd traits, and 
the evil whisperer and obsessions present inJ@f^xistence become 
weak. 1 am surprised al kfce foolish people who liken the non¬ 
creation Allah to creation and heretically relate Divinity with the 
reflection of physical beauty, musical voice and the intoxication 
of wine. All such acts are paganism and polytheism adopted by 
the imperfect due to appetites of their innerself and is the 
outcome of satanic attacks. It is a ruse to have worldly pleasures. 
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Know that there is a lock and key for everything and the key of 
human existence is Ism-e-AUah Zaat which leads to Divine 
Oneness. The seeker who wishes to unlock the treasured 
thaumaturgy of his existence should first of all acquire the key of 
contemplation of Ism-e-Allah Zaat from the people of purified 
inward. When the spiritual guide envelops the existence of 
seeker in the Divine name, it is enlivened and all its organs turn 
into Divine light. Thenceforth the .seeker is elevated to the level 


of eternal Divine Such^spfefieO/^tpntion is called the 

Divine favoprCynd the spiritual guide is called the verified 
companion of mystic path. Whenever the spiritual guitje wishes 
to preset the seeker in Mohammadan Assembly, he otjvers the 
beings of seeker in holy letters of Ism-e-Allah Zaat, that is, 
enyelops his core in the core ,©f .Divine name. Hence, wiihout 
ato' doubt, the seeker gains presence of Mohammadan Assen^ly 
\jsfth his body by the blessing of Ism^-Mohammad. This way of 
Divine presence is called the core of spiritual attention. Whgh 
the seeker reaches the level of annihilation in the spiritual guid’d, 
his being becomes ole with the being of spiritual guide in fife 
^jpie manner. However, the spiritual guide ought to be an eminent 
human not a guide possessing attributes of Satan. This can^so 
be verified by the attention of spiritual guide. O' 

O (ft 

Keg^yn mind, there are five kinds of attention; the^Bsrified 
attentio^levates the seeker to the level of verification^ while the 
attention of Divine light exalts him to Divine presence. The 
foundation of this path is jamiat. There are iram^Sdnds and levels 
of jamiat. The comprehensive 1 c iat is to have the 
vision of Divine beauty, such a vision that grants never- ending 
union with the Divine beauty. It is too difficult to achieve this 
level. Further level of jamiat is that the seeker becomes endear to 
entire world and the record of good and bad deeds of all the 
creations come under his authority, while he remains under the 
command of Allah. Another description of jamiat is that the seeker 
does each and everything by the order of the Holy Prophet who 
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is the possessor of alchemic sight. The seeker obtains the immortal 
treasures of gnosis and vision of Allah by the alchemic sight of 
Holy Prophet. Hoarding worldly wealth, gold and silver by the 
power of alchemy is utterly a carrion act. The carrion people never 
wish to have gnosis and vision of Allah. 
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Explanation: One who beholds Allah never talks about himself. 
Being accomplished in Faqr he achieves thc^/pbwcrs of 


omnipresence and all-seeing. 
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Explanation: How can the one blessed with vision of Allah 
anything as he is eternally engrossed in beholding Allah. 
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Explanation: One who beholds Allah remains silent and bears the 

pangs o^ain immersing in Divine Oneness. 
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Explanation: One who is blessed with the Divine vision 
annihilates himself in Allah and keeps beholding Him. 
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Explanation: One who beholds Allah becomes the immortal Mystic. 
His soul is revered and he is relieved of all worries. 
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Explanation: One who beholds Allah also converses with Him. 
All veils are raised and he isJslessftd with evident Divine vision. 
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Explanation: One who beholds Allah attains the final level o fptaqr. 
HcPfoccomcs the Saint united with Allah antj,the man of siglif^ 
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tplanation: One who beholds Allah, spiritual ecstasy prevails 
/er him and keeps him enthusiastic in His love. 
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presence. Whate ver^p.cats converts to Ti^ht 
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Explanation: One who beholds Allah remains in tlw^fete of Divine 
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Explanation: One who beholds Allah can show you as well by 
immersing you in Divine Oneness and taking close to Allah. 
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Explanation: If someone asks me to tell signs of His vision then 
how can I exemplify the station of no station with anything! 
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Explanation: If one is not travelling the way of Divirrt^yision then 
surely^ is depraved. Eyes are meant to have His tfjsion so 
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Explanation: The eyes which behold Him are witness to His visiSh 
as there must be an eye-witness to prove Divine vision. 
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Explanation: A spiritually blind can never behold Allah"^Ven if 
show him VifeP ivine vision hundreds of times. 
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Explanation: One who remains deprived of the Divine vision in 
this world is certainly unfortunate. If a person with dead soul 
claims it, he is just a liar. 
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Explanation: Where there is immersion in Oneness and Divine 
presence, neither knowledge exists nor wisdom. 
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Explanati jJ^hc knowledge and scholars of Divirt^vision are 
differe^from the common knowledge and scholars. Th^Mystics 
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acquire this knowledge directly from Khidr. 
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Explanation: Divine Oneness is accomplished at the station of no 
station where there are no signs and destinations. 
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Explanation: One who is beholding Allah makes no soefed as if 
he is dead such a beholder gains the Divine 

The Holy Pro'fej^ jlUCV'®"' 
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Meaning: One who recognizes his Holy Lord becomes silent. 

The spiritual guide imparts true knowledge of gnosis and vision 
of Allah to the seeker. He makes the seeker disgusted of the 
carrion false world and repent thousand times from it. Perfect 
spiritual guide is the one who manifests the gnosis and vision of 
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Allah through the contemplation of Ism-e-Allah Zaat and then 
returns to Ism-e-Allah Zaat. From beginning till end nothing is 
out of Ism-e-Allah Zaat and it never will be. The Holy Prophet 
said; 
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Meaning: Returning to the origin is the final level 

Man is created to it in the grave. 

Allah’s kind attention remains towards the' broken hearts and 
wrecked gi;aVes which are continuously showered with the light 
of kin^fess according to a Hadith of the Prophet. Whkjh is the 
broken'heart? The heart replete with Divine light of kindfT^s and 
beneficence of Allah; the he^t That is torn apart due to the 
prevalence of Divine light and the light of Divine presence,"^ is 
tjlf inward that is always in pain of love. Such a heart is ch; 
and fragrant like the red rose. 


& 

t 


X 1 J 


/ 


< 

CD 

Q_ 


(Jl z J jP c^ 

o. I * * & 

Megping: Do not fill your stomach till throat, you are not a 
cauldron. Do not drink too much, you are not sand. -£> 

<£> 

The Hiily Prophet said; o 

Meaning: Verily! Allah ncllhcr observ^k your physical appearance 
nor the deeds rather He observes your inward and intentions. 
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Explanation: I observe the realities with my spiritual eyes. 
Physical eyes are a veil for the sage. 
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Explanation: It is the spiritual eye that remains fixed on the Reality. 
Physical eyes are even posse^sed-hv the animals. 

Esoteric patlnrf-wdaen knowledge is the way of Mystic scholar 
who is of hidden. He studies the hidden ^apwledge of 

gnosis Qwtlently and knows the description of evct^^spiritual 
statioQ^He also shows its signs to the seeker and takes h^pfto the 
statin of no station. Explanation of esoteric knowledge is that it 
re$?als the hidden according to the manifest and makes^-the 
manifest conform to the hidden. Some people gain esoteric prcsqjyc 
and think that they have Been blessed with the Divine vision but 
the fact is that they do not even recognize the Truth. Let ipc 
describe the veritablelesoteric presence as well as the false oiSl 
Some gain esoteric presence before the jinn. Presence of sohic 
people is just their illusion and they misunderstand it asjBe 
pife^ence of Mohammadan Assembly and gnosis of Divine union, 
sucTQpeople always re m ain worried. Some are perpetually in the 
state % esoteric presence of the world, they always keep 
complaining. Some have esoteric presence of their inciting 
innerself, tlt$^»,arc always obsessed by their cgg^tppctitcs and 
lusts. Some are esoterically present before Satan, they leave 
the obligatory salat and foolishly claim that they are blessed with 
Divine vision. Whereas, some are blessed with esoteric presence 
before the souls of Prophets with their enlightened and purified 
spiritual self. Some possess the presence of inward which 
subjugates the inciting innerself in their existence. Some have 
presence of soul that raises the waves of theophanies in the form 
of Divine light in their each vein like Noah’s deluge. Some are 
blessed with presence before the Holy Prophet which makes 
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them firm upon the Mohammadan religion and sharia. Some have 
the Divine presence that grants them inspirations, Divine closeness 
and vision, this is the ultimate presence. It makes some seekers 
aware of the hidden, some gain unveiled sight, some get waham 
while some get proofs and reasoning from the hidden. These are 
the levels of ‘We are nearer to him than (his) jugular vein’. Allah 
says; 



AiJl veil ❖ 


Meaning: And We are nearer to him than (his) jugular^ein. (50:16) 

This-i^fhe status of being blessed with theophanies / 0£-Divine 
lighj*^om the closeness and vision of Allah and is the level of 


is 


pegpiie of broken heart having wrecked grave. Wrecked gr^pc i 
tljat whose resident is immersed in Divine Oneness, his inward is 


continuously invoking Allah’s name and is eternally surrounded 
with theophanies. Such an inward invoker calls Allah’s nanrjc 
seventy thousand times in a moment and is blessed with reward 
of reciting the complete Quran with every breath. The inwlr& 


i^woker who is also the man of Divine presence is the one w 
inward has converted to Divine light and keeps doing roun^*of 
holy recitations. Allah says; 
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Meaning: Y^uremember Me, I shall remember you. (2:152) 
\jj? 71 . {J'J 
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Explanation: The invocation of Allah should be done in the state 
of Divine presence. Without Divine presence, there is no 
invocation but only a show off. 
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Invocation is Divine light and a source to gain presence before 
Allah. Knowledge is a light too and the true scholar is also a 
medium to attain presence. The spiritual guide who cannot 
elevate his disciples to the light of Divine presence on the very 
first day is not capable to grant guidance towards righteousness. 
Initial lesson to gain Divine presence is to do inscribing practice 
of Allah’s name on body which undoubtedly grants presence 
before Allah-the Eternal and Sustained. There are two aspects of 
the spiritual guide; outwardly he the Mohammadan 

religion and sharia'while inwardly he is eternally present in the 
Mohammadan Assembly. Outwardly he keeps his disciples 
engrossed in invocation of Ism-e-Allali Zaat while inwardjv carries 
them to the presence of Mohammadan Assembly. Exotemgjflv he 
spends the treasures of ghanayat while esoterically he is 
a<Jsbmphshed in Faqr and righteous guidance. Not even fo® a 
njt>ment he is oblivious of Allah. 
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Explanation: Do not leave the shelter of your spiritual guidon: 
yoiOwill not find this celestial company anywhere else,; You 
should mourn upon the fact that you are not one of the s in 
which Allah manifests His ^RemBU 
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Explanation: Unless you achieve ultimate height of Divine union, 
be with the Divine Essence Who is not away from you. 


The seeker of Divine union requires to struggle for years to 
achieve his objective. However, the perfect spiritual guide can 
let the true seeker cross the level of Divine union in just a blink 
of an eye by his attention and drowns him in endless state of 
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annihilation in Allah. That is to say, the seeker annihilates in 
immortality and gains immortality from annihilation. He bears 
both by the power of Divine Oneness and vision. It is the 
primary level of Fakirs from day one. The beginning of a Fakir is 
annihilation which complies to submission as it is said; 




Meaning: Submissi 


The statipmOivhere an immortal Mystic who is the Fakir 
annihilate^'m Allah, submerges in Divine OnenesSj^annot be 
approq^bed at by annihilation, destiny or submission^ is the 
station of ‘Only the Divine Essence exists in the esoteric and 
exoteric self’. Whoever reaches this station converts to E^Vine 
lij|bt and surpasses the level of Divine presence and union. True 
Rjkir ought to attain this station. 

The filthy inward is ever tormented with the wrath of Allah. 
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Every action manifested by it is evil due to the inciting inncrsc 
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Explanation: Do you kn ow how an inward is enlivened? I^>taking 
oath of ^cgiancc at the sacred hand of the Holy Propt^t. 
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Explanation: Do you know how an inward is enlivened? By 
becoming desirable in Allah’s court and attaining Oneness with 
Him. 
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Explanation: Do you know how an inward is enlivened? By 
purifying it completely and making it replete. 


Explanatij 


ti 3 o you know when an inward is enlirt^d? When 
'd invoker is blessed with Divine vision. /J.- 
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Explanation: The e nli vened inward prevents from the appetitesjdf 
innerself. The inward invoker is extremely obedient and modes© 
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Explanation: How can these animal like humans po.,^... ... 
enlivened inward! They are the seekers of carcass worldly health. 

Men of true-inward are always desirable in tha^burt of Allah 
and present in the/Mohammadan Assembl$5'&now that in the 
existence of human, inerting innersefHs tike the cursed Yazid, 
inward is the auspicious one, soul is like the Saint Bayazid while 
the ‘secret’ is meant to achieve Divine Oneness by acquiring the 
inspirational knowledge and elevating to the level of spiritual 
substitute. Spiritual substitute is bestowed by the attention of 
perfect spiritual guide. What do we mean by ‘attention’? Attention 
means to attend towards someone. When a spiritual guide attends 
towards a seeker, he fulfills all his objectives and elevates him to 
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Divine presence. The guide who does not possess this attribute, 
is verily not aware of the power of attention and knows nothing 
about spiritual substitution. 
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Explanation: One who discoy; 
gains command ovcr'wcry station 

\j* ji ij yr ^ 

/ / (> Uli 

Emanation: He learns about every reality directly from Allatf^nd 
always remains in the company of Holy Prophet. 


<S> 

(P 




% 


S^Thc seeker who reaches this level becomes the Divine light 
from head to toe. However, knowledge is necessity of this path. 
The ignorant Fakir is surely depraved. Knowledge is the fricfid 
soul. An ignorant Fakir is worse than Satan. The cxot^Sc 


k©>wledge is based on words and discussions while the esoteric 
kn^ledge grants gnosis, vision and union of Allah. Where^^rc 


is vxSpn, there is no need of words and discussions. Ongfwho 
neithe^Jias the mystic knowledge of Divine vision nor knows 
anythin^^tout the obligatory, recommended a^$desirable 
prayers and the laws of jurisprudence, cannot be called a Fakir. 
He is an an i malAr^p^d in the clutd^^B&atan and inciting 
innerself. The Holy Prophdt said; 




Meaning: There is no difference between an animal and a human 
except knowledge and intellect. 


Hence, the human without knowledge is like an animal who 
can speak and ask. Intellect is also of two kinds; total and partial. 
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Total intellect is possessed by the practitioner scholars who are 
the perfect Fakirs while the worldly people have partial intellect 
which they use for evil planning. Allah is annoyed and angry 

with them. The Persian word for knowledge is ^ transliterated as 

Ilm which has three letters; tj (I), J(L), |"(M). The first letter tj 

(I) is pronounced as Ain and Ain literally means ‘the Exact 

of Ilm achieves the 



ices 


Essence’ hence wl 

vision and union of the Exact Essence. The middle letter of Ilm 

I ^ I 

is U (W^which stands for La meaning ‘no’ or ‘naught /y-) the J 

(L)$f Ilm makes the seeker La-yahtaj i.e. having no desnt^The 

S? <«< ™ 

la^- lettcr of Ilm is ((M) which makes the seeker munificentgpd 
Confidant of Divine secrets. 
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Similarly, the Persian word for intellect is J transliterated(5s 

fl I ' m I 

4rgl, it also has three letters tj (A), J (Q), J (L). First letti 

(A^.rcfcrs to Aqil-e-Ala i.e. the super intelligent; J(Q) refers to 
i.e. closeness to Allah and Qahr i.e. torment upgjl the 

incitingrtmnerself while J (L) means that it makes Ape’ seeker 
capable for Lfrffipl i.e. Divine vision. The Holy Prophet said: 
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Meaning: Wisdom sleeps in the man. 


*** 


Meaning: Man is the mirror of other man. 
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Meaning: Man is the minor of his Lord. 

There are three famous mirrors; the Alexander’s mirror, 
Jamshid’s cup and Solomon’s ring. All of these found light and 
pellucidity from the mirrors of Faqr, gnosis, observation of Divine 
presence and love, hence are revered. Finality seeks origin and 
the men 

their inciting _ 
are depriye£0n gnosis of Allah, neither they are at the initial 
level nor final. You must know that the MohammadaHjjeasures 
and blessings are not in the destiny of three kinds of people 
who^e spiritual diseases are incurable; the eternal hypocrites, 
liafi? and infidels, Allah says; ^ 

I 
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Meaning: The truth is that whoever you like (to bring on the path 
of guidance), you do not yourself bring him on to the path of 
j|Sjdance. Instead, whomever Allah pleases, He makes him tread 


the path of guidance. (28:56) 

T^re is always a solution for a problemjkey for a lock and a 
source and medium towards everything. However, if one wishes 
to attai^Divine presence without any medium and\key then 
through which knowledge is it possible that could fulfill all the 
objectives of t^^Eeker in an instant making^i5^desirable in the 
court of Allah? It is the knowledge ifeSintemplation of Divine 
presence and the practice of reciting dawat at shrines. The seeker 
who can take himself to the Mohammadan Assembly whenever 
he wishes verily by the Divine favour and gets logical answers 
from the Divine presence through inspirations and revelations in 
his inward, which is with Allah perpetually, why would he need 
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to recite Ism-e-Azam along with the Divine name Badooh 56 . One, 
who possesses such strength and spiritual powers that he can 
elevate himself to Divine presence, does not require to make 
talismans and charms by drawing lines, circles or triangles and 
filling them with twenty numbers. All such things are related 
with imperfect levels and result of improficiency; undertaken by 
those who lack closeness, presence and gnosis of Allah. Such 
practices and their 
Oneness. 
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Explanation: Leave the recital practices and seek Oncncsk On 
alining Oneness, yp 
Closeness of Allah. 

Perfect is the one who can annihilate the whole world in a 
moment on ordainment from Allah. He does not need to mcfiZls 
his lips or deliver dawat. He is powerful enough to provide 
beneficence to the entire world instantly and make everyphe 
achieve the objective. Yes! It is a known fact that the scholat^Ve 
alw^s indulged in discussions, indigents keep asking, Mystics are 
engrt^gd in observation of spiritual states, imperfects remain 
busy in^oyocations andrmfections and entangled in states of 
intoxication and frenzy, the Fakirs are eterna^^tmmersed in 
vision of Divini beauty while the ignorant:ever declining 


state. 
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36 In Hebrew it means ‘Lord- The Most High’ 
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Explanation: Acquire knowledge so that you find Allah. An 
ignorant is a devil occupied by desires of innerself. 


The Arabic word for knowledge is Ilm which has three 
alphabets. These three alphabets encompass the thirty chapters of 
Quran just as the thirty alphabets of Arabic make all the verses 
of Quran whether the verses whose orders are annulled, verses 
which annul the previous orders, verses about promises, verses 
about warnings, 
that command 

deeds. Complying with these verses are the Hadiths which give 
informatjd*! about every nook and corner of both the worlds. The 
spiritual guide who does not acquaint the true seeker with this 
knowledge on the very first day by his beneficence neither grants 
hirfPpersuasion of Divine presence, is verily a moron. An ignorant 
never ever attained to Faqr and sainthood. The Holy Prophet sa 



Meaning: Say good or stay quiet. (Bukhari) 
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If one praises his Muslim brother on his face, it 


is throat without dagger. 

tty 

Meaning: Put dust HrJJ^.mi 
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face. 
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If dawat of a person does not continue even by doing recitals, 
neither the invocations and reflections affect and benefit his 
existence nor attentive contemplation proves enough to let him 
achieve his objective, neither he gains spiritual authority by 
concentration nor his esoteric self becomes active and complies 
with exoteric self, and is facing veils like the great wall of China 
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then what is the solution of all these? If someone has been 
demoted on reciting dawat, become lunatic by doing invocations 
and reflections or is suffering from poverty due to effects of evil 
eye then what is its cure? If an indigent wishes to become a king 
or wants to get hold of treasures through Divine closeness then 
how is it possible? If a person’s inciting innerself keeps him 
indulged in tribulation and rebellion against the faith and makes 
him uncertain regarding his belief then how this problem could 
be resolved? If a person does not gd?n ^benefit from any kind of 
knowledge nor is proficient in any of its fields then what should 
he do? If a person is surrounded from all sides by strong enemies 
than w^t is its remedy? If a person is ill to death thet^what is 
his «^?e? How is it possible to fulfill everyone’s ^Sj^ctive 
according to his wish whethcr^ha is the Universal Divine tMan, 
practitioner scholar, perfect Fakir, helpless worldly man ^ a 
^serving indigent? The,physical and spiritual remedies of$l 
such issues should.be sought from the Fakir Saint. What are ^e 
signs to recognize,^ Fakir Saint? He is the one who (Ik 
accomplished in all the levels of contcmplationtaid authority cftfe 
t^his ultimate closeness to Allah and Divine presence as wcll-as 
he is perfect practitioner of dawat having command over the ^gials 
of ^rines by his powerful attention and concentration. He qilkes 
his Seekers offer all the obligations in a single obligation *®veals 


all the Sunna in a single Sunna, includes all the rcconrimcndcd 
and desira$^ devotions in a single devotion. He^(g§uaints his 
seekers with all the laws of Islamic jurisprudence by teaching 
them a single law 4$4^i^|parts cvcrwjjjg^of knowledge that is 
written in books. All these eminent levels and grand felicities, 
which are the asset of all devotions, can be achieved in a moment 
from immortal Mystic scholar who is united with Allah. Do you 
know it is not compulsory to acquire excessive knowledge but 
only the important knowledge of Islam. However, it is mandatory 
to leave the sins, fear Allah, attain to Divine Oneness through 
love and gnosis of Allah and refrain from all the appetites of the 
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innerself. It is possible by travelling the grand and ancient straight 
path that grants salvation to the purified inward which longs to 
achieve Truth. 


s ' ♦ u) | 9 p s 

I I ^ dXj vJ 2 I 
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(jf)it ]'yj£ pJ ; ijgj) pJ 5 J Odj pJfjj} I 4lj I 'T; kl)I '+£, ^3 




MeanjjG* I seek refuge in Allah from the cursed Satan. In the name 
of AfcKih, the Most Merciful, the Most Beneficent. (O csfpCyncd 
Messenger) Proclaim: ‘He is Allah , ttaj Onc\ Allah fP the 
Transcendent of all, the Protector and far Superior to all. HeOas 
not begotten any, nor is He bcgottcn^Nor is there anyone cqpal 


i Him. (112:1-4) 


< 

CD 

Q_ 


Read by heart jJjI 4 L 1 &)]_ 5 La illaha ilAllal^o 

<5= 


MTjhammad-ur-Rasoolullah, meaning: “There is no one to be 
worshipped but Allah and Prophet Mohammad is His Messeng^’. 


<2? 
-S 


The Holy Prophet clearly pointed out; 

. ipr 

Meaning: Renunciation of world is foundaJ^fAof all devotions 
while love of world is the root cause bLcvcfy evil. (Ibn Maia) 


Love of Allah and renunciation of world are the essence of all 
devotions and the secret of righteousness. Love of world is a 
tribulation and the foundation of heresy. Foolish is the one who 
considers any heretic act righteous, such a person is dark 
inwardly and blind spiritually who cannot see the obvious. 
Practitioner scholar is the one who can achieve presence of the 
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Mohammadan Assembly by practising upon his knowledge. Perfect 
Fakir is the one who can perpetually observe all the phases of 
life and death as well as the states of graves unveiled before him 
by the power of Divine closeness. Allah says: 




(r:rA)6^ 

Meaning: How caa^U'ffeny ATI ah,'v®€3t^ you were lifeless 
and He gav^^avlire, then He will cause you to die and will again 
bring youSCack to life, and then to Him you will 1&j,returned. 
(2:28) rsT \ V> 

l 

Fakir’s soul, tongue, breath, inward and words all are alive and 
he is firm-footed. While, his inciting innerself and its evil^fiaits 
of greed, jealousy and covetousness are dead. Such a FakijDis 
everlastingly with Allah and engrossed in Divine observations. 
He has right over the entire creation whether common or specif. 
From whichever source he gets his destined livelihood apparent^, 
it absolves the creation from his right. Fakir united with Allalys 
the one whose essence is Ism-ehuiah Zaat. In every state 'sod 
w^le doing every deed he remains immersed in the gnosis^hd 
union with Allah and keeps beholding the Divine beauty. Entire 
creation present on the earth from east to west is uij^r his 
command and is saved from calamities and troublesNjy his 
blessings, (j^gce whatever he takes is lawful upon . As Rumi, 
the Mystic scw£f, utters; „*> 

^. jfeeV'® 

J Jf j< )}i Jr ji 


Jib tj) /. 

Explanation: One whose food is the light of Divine majesty, 
whatever he eats is lawful upon him. 

Thus, not a single unlawful bite goes down the throat of true 
Mystic even if it is absolutely unlawful according to the people 
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of spiritual decline. Likewise, every word of Mystic Fakir is true 
even if people think he is lying due to his ecstatic state. 


JUj 

Jlk 
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Explanation: Those one with Allah say every word from the 
Divine closeness and only lawfijLfppd enters their throat. 

^caWs. Co 

The stomach of Fakirs is like a stove witti ever-burning fire of 
Divine pa^t^l, so whatever they eat gets burnt. Fg^d of Fakirs 
is Divinj^hght, their sleep is Divine vision and prcsdrj^c, their 

awakening makes their inward replete and they are knov 

sS* ™ 


peqgje as beneficent for all the Muslims like sun. For a so 
Fg®r it is incumbent to attain|tliis 


£ 

£ 
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Explanation: I am the perfect man of righteousness and supreme 


status in the very beginnings 

QF A cp 

0 

Q. 

Se 


p©sessor of kindness. Whoever beholds my face is relieved 
front all sorrows. 

id* y ijp f c mX \ ^ 


d* / ijp f d^A f 
ji Jti f (Ji d&A 

Explanation: Wheivli'J^rrow beholds rpj 0 ^ce' it gets surrounded 
with thousands of sorrows itself. However, the idol worshippers 
ever remain worried. 


Ji y.) I { I, / 
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Explanation: People of Faqr have no worries as they are blessed 
with closeness to Allah. While, the seekers of worldly respect 
and honour are the cursed Pharaohs. 


C ' 1 




>> 




Uj hli f 
t/jli J'fi S yr 

-.the actual troublemakers that 


Explanation: World and weak It 
keep the people worried. One who relifitPi^es them is freed of 
all worries. coA 

v' A * 4 . 

The F^r who is annihilated in Allah and completelyl^pmersed 

inDi closeness is called the ultimate man of Divine union. His 
sigtjt, authority, contemplation, attention, concentration, reasoning, 
areness, glance, waham, thoughts, in short each and everything 
Accepted in the court of Allah. This is the level of dcsiral^s. 
ignorant is worse than Satan, jinn, wretched innerself and ffie 
deceitful world. Whatever he says is based on desires of 


innerself not on the consent of Allah, hence he is unacceptable^ 
the court of Allah. The Fakir whose heart and soul are occupied 
\yr}h the pain of love is himself a deep secret. Reality of ^fch 
fak?on Mystics can never be understood by crows. All the levels, 
ran^ knowledges, wisdoms, treasures, alchemies and the^Sates, 
which^jyhen achieved absolves the seeker of all worries and 
sorrows in a single moment and stqx, are found in^e Divine 
presence. Thirty levels of Divine presence are^f^ttnd in thirty 
Arabic alphabcts-Sind ninety nine levels of^mne presence are 
found in ninety nine ^^ftiful namei of Allah. Each Hadith of 
the Prophet and Qudsi Hadith contains a level of Divine presence. 
Likewise, every verse of Quran contains a level of Divine 

presence. The Islamic creed acquaints the 


seeker with all the levels of Divine presence. Further levels of 
Divine presence are; presence of annihilation in Allah, presence 
of ‘when Faqr is accomplished that is Allah’, presence of 
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annihilation in Prophet Mohammad, presence of meeting with 
the souls of all Prophets, Messengers and Sufis, and presence 
before all the Saints, Ghawth, Qutb, jurists and saintly scholars. 
One, who knows these levels of Divine presence, can make souls 
of every creation of eighteen thousand worlds whether jinn, 
angels or men of Divine attributes present before him. He can reach 
every station whether hidden or visible. Whoever is not aware of 
this way of Divine presence, 
of knowledge of ^ptmtr'states 


;r is he the practitioner scholar 
i£©y^rfect Fakir having 
knowledge <^<3!$sis' and Divine Oneness, certainly he is dominated 
by his inciting innerself. 






) y/* 


❖ 


Mining: There is no might or any power except with Allafvthc 
Exalted, the Great. ^ 


J 


Meaning: 1 seek refuge in Allah fr om the cursed Satan. 


I. , 

Mealing: I 
Beneficent. 

\ 

Meaning: He 
all). And He 



the n: 
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e of Allah, the Most Merciful the Most 

<25 

$ 



e Who is the First MQlf) and the Last (of 
is the Manifested and th^\-t§ den. (57:3) 


£ 


❖ 


Meaning: There is nothing like Him and He alone is All-Hearing 
All-Seeing. (42:11) 


Only the one who holds the confirmed status of truthfulness 
can reach the essence of four attributes (First, Last, Manifested 
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and Hidden) of Divine Unity and gain the gnosis of Reality 
which makes his inward verified. He is the one who obliterates 
everything other than Allah from his inward and forgets the four 
basic pleasures on tasting the fifth and ultimate pleasure of 
vision of Allah. Four basic pleasures are; eating, mating, ruling 
and reading books to remain well aware. All four are equally 
pleasurable but when a person gains the fifth pleasure of 
contemplation of Ism-e-AJlahZaat. the four pleasures do not feel 
good to him anymore just as a sick peiQ©i/^)cs not relish food. 
Hence, he gaji& the title of truthful from the Lord of lords, as 
Allah say^,' A 




j f- 




fossil! S 5 oijAJI ifa pQ UjI (jjJJI fa 

gk 

e the peop] 
blessed wi 


❖ 


Waning: They are the people who will be in the company of those 
whom Allah has blessed with His (special) favour; the ProphqJS, 
the truthful, the martyrs and the most pious. And how excell(®t 
these companions are! ( 4 : 69 ) 

Firstly, the seeker should check and verify each level by 
experiencing then step into the field of gnosis and Faqr so that 
his belief remains perfect at every level in the world and h(Rafter 
and h^^oes not get embarrassed. Belief is perfected and^Srtainty 
is gain^S; on having the Divine vision. Hence, b^We’f ensue 
beholding, faith results from union and sincerity 11 a in c d on 

elevating to tnesgbdal level. . ofat 

aa 




al level. 

cjT j>. 


(Jlf tjlrf dj 


d&i) If tjifi cJU 


Explanation: When soul leaves this world, it views the next world 
and on leaving the next world, it views the station of no station. 
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UjI jvIj jj i^fl 

;i &jJ w/ \j Uj( 

Explanation: Only the Saints hold such strength due to their 
closeness to Allah. 


jJjl Q 1,^)1 V 

Meaning: Bewal^cj^eri 1 y, the Saints of will not have any 
fear nor will they grieve. (10:62) 

One \vhosc existence is blessed with the efficac^^t. Islamic 
cree^KJjecomes enlightened andjplevates to the status of a Saint, 

for Be knows the essence of *1j\ 4Ll and rcc^&s it 

iIf jtdr ^ © 

by reaching its core. He can carry himself to the Divine presetffce 
Bjr the power of essence of creed. If a hundred years old infidei, 
Jew, Christian, fire or idol worshipper recites the Islamic creed 

tf cM ■■ I a. 

jJj! kbl 51 only once by heart, he would be purified 

£ > I ^ 

there and then r becoming eligible to enter thel paradise. Isr>-t».it 
str^ge that you recite the creed day and night still you d^not 
knolS^jvhether you will end up in heaven or hell! A Haditht^fys; 




Meaning: Faith lies between fear and hope. 

You have heaven on^yl^ir one sic 
make fear and hope the medium of your faith and become 
attentive only towards Allah. You must know that the creed blesses 
the reciter according to his intention, as said the Holy Prophet; 


w. . 




and hell on the other, so 
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Meaning: The reward of deeds depends upon the intentions. 

(Bukhari 54) 


There are twenty four letters in the Islamic creed; a day and 
night also have twenty four hours and during this time a human 
breathes twenty four thousand times. If one recites the creed with 
complete sincerity reaching its specific inner meaning and essence, 


every letter of jJjI (}yLj ALl 51, Sill,5 burns the sins of every 

..vacations. C/ ~ 

hour like fire burns dry'sticks. The seek'er'^jao strokes his heart 
by invocation of creed with I ova and passion for Allah the Exalted, 
his spirit^! eyes open and he beholds Allah, henc^gains His 
gnosi^ and perfect union. If a true seeker of Allah docs not 
acqtSpe five treasures from his spiritual guide through five 
strokes of the creed then it should become clear upon him that 
hi£ spiritual guide is imperfect and deprived of Divine unionise 

must separate from such a spiritual guide as soon as possible ipjd 

^ 

should not waste his life. 

jA A 1 I 0 

The key to open the lock of Islamic creed is Divine prcserfct 
joined through Ism-e-Allah Zciat. The sage who understap@T, 
becomes delighted while the imperfect and morons become 
wburied and offended on reading the work of a perfect Saint. 
Know that when the Islamic creed affects and benefits a fgfcker, 
he infjaglly appears crazy to the creation but in the ;|?tght of 
Creator hs^ecomes wise. Then, he becomes disgusted of people, 
his inward enlivens, inciting innerself dies and he abstains from 
lusts and appetites! ^ic Holy prophet sai^y,0'^ 


Meaning: One who recognizes Allah finds no pleasure in the 
company of people. 


Shaikh Abdul Qadir Jilani said; 
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Meaning: One who loves Allah becomes disgusted of everyone 
other than Allah. (Risala Al-Ghausia) 

People with dead and dark inward have no awareness of the 
reality, that is why their physical and spiritual being remains 
sorrowful. Such people are like animals and worse than Satan. The 
Mystics avoid and run away5fit©ff^i^^ist as an arrow leaves 
the bow. Originalf$ me levels of gnosis love of Allah and 
presence of Mohammadan Assembly are destiny of th^seeker who 
is initial^ blessed with the Divine observations, acquaintance, 
closeness and presence of the Divine light, and even^Uy he 
attains the Divine vision. Every other level and station is a 
carrion and unlawful for him. Such ranks and highest status, of 
cprscncss to Allah are possessed by the Fakir who fii^Jy 
engrosses in invocation of the Lord, then attains perpetual Divfflp 
presence at the middle level and finally immerses in the state of 
annihilation in Allah becoming Divine light himself. 


£ 

a 


EXPLANATION OF FAQR 




# 5 * 

_ _ _ _ p 

O jm, MM ■ ^ 

Whajsis Faqr and through which states, deeds and words it may 


be recognized? To which things it belongs and through which 
wisdom and knowledge it can be acquired? Like the^h, Faqr is 
beneficent a^ source of light for the whole wor^^t is dearer to 
every soul as it is wQ^ijht of soul’s cycsaml\ b<Sfo ivc r of perpetuity. 
Listen! There are many m o outwardly claim to follow Faqr but 
are inwardly wretched. One out of thousands acquires the veritable 
Faqr whose nature is utterly and purely the intense love of Allah 
and is like a heaven or blooming garden. True Fakir is the problem 
solver and exhibitor of Divine vision. The self-conceited guides 
who hunt the men of appetites can never be the Fakirs. They are 
worthless as they love the worthless world. After all what is the 
status of Faqrl Briefly, it is the status of spiritual substitution. 
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What do we mean by spiritual substitution? Possessor of spiritual 
substitution is the one who is vested with authority, proficient of 
every practice and knowledge, controls all the affairs and shows 
the states of eternity bestowing the seekers with his graciousness. 
What is the status of Fakir? He can cover both the worlds with 
his attention, encompass them in his contemplation, hold them in 
his fist authoritatively and can view their spectacle on his finger 
nail. He kills his innerself in an instant and surpasses the levels 


nan. hie Kitts ms mncrselt m an instant ana surpasses tne revets 
of viewing both th ^aafevent uailfy' Q(&fyyS the level of Exact 
Divinity which is the station of; 

. 1 % 




., ( : 


❖ 


X 

Meeting: Allah is pleased with them and they are plcasctj^vith 


te and final level of Fat 


Hifci. (98:8) 

£ 

j^Vhich is the ultimate and final level of Fciqrl In Faqr origitps 
same as conclusion and the Fakirs are forever one with All 
due to eternal Divine presence and closeness. In short, whatCfc 
the essence of Fciqrl It is leaving and entering. Leaving afil 
^Stering what? Leaving the physical world and entering the realm 
of Divinity. Leaving the station of annihilation and cntcrin^he 
sta^>n of immortality. Leaving ignorance, polytheism, infidelity, 
conceit, arrogance, lusts and other such undesirable tnj£& and 
entering the field of gnosis and getting honoured with tfijs vision 
of Allah by annihilating in Him. Leaving instahility^tnd entering 
jamicit. WhaTy^we mean by jamiatl It is to get,Hold of all the 
treasures and possetfyjjie power to get everything one wishes 
without taking any pain or doing hard work whether it is related 
with closeness to the Divine Essence or with acquiring the Divine 
attributes. Faqr is to leave emulation and adopt Divine Oneness. 
It is surpassing the devotions and achieving graciousness, leaving 
complaints and objections and adopting ghanayat, then crossing 
the level of ghanayat and achieving sainthood, surpassing sainthood 
and becoming Divine guide, then exalting to the boundless level 
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of immortal scholar. Faqr is to elevate from servitude to lordliness, 
from longing to the light of inward, from hard work to love, from 
mystic struggles to observations, from invocations and reflections 
to inspirations and Divine presence, from forty day devotional 
exercises to viewing the Divine secrets with inward eyes and 
becoming the man of evident sight who is indifferent to every 
need, from the level of dependence to independence, from appetites 
of the inner self to starvation.-and. poverty, the starvation that 

1f . .^ucaironr 

results in savourr— 


^djit^iSfvine visitinQO^i is the best of all 
pleasures. On leaving the constrained Faqr one enters the desirable 
Faqr whicftis possible by leaving the miracles and unveiling and 
entering’the contemplation of hm-e-Allah Zaat. What^Jcads to 
FflijQ^Firstly, it is the taste for Divinity that is the medium to 
graciousness of Divine presence, secondly it is yearning £ the 
Beloved which leads to the delight of Divine light and makes the 
existence forgiven, thirdly the passion and longing which results 
in gnosis and vision of Allah. All the aforementioned levels'pf 
part and whole as A|ell as levels of closeness to the Divifife 
Essence and acquiring the Divine attributes parare attained by a 
Igjdr and seeker of Allah through contemplation of Ism-e-Allah 
Zaat and inscribing practice of Allah’s name on body. It mani^sts 
thegphanies of Divine light and reveals Divine vision Ij^jthe 
authority of Divine Oneness. Due to the Divine presenc^hined 
by Ism-e-Allah Zaat, the seeker comes to know on the ‘rfory first 
day abouf^l these levels. For a true seeker all d<g$evels are 
included in o^dcvcl i.e. perseverance and he is called the man 
of perseverance, as '***($■ jber 5 


Meaning: Perseverance is better than miracles and high ranks. 

Whoever attains this level of Faqr, is reproached by people but 
this reprehension keeps him safe from mixing with people and he 
reaches the destination peacefully. The Holy Prophet said; 
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(iJ)iji?/> c~ olBis s5J.yji J ❖ 


Meaning: Safety is in Oneness while duality is full of troubles. 

(Tazkirat al-Awliya) 

Safety lies in relinquishing everything other than Allah and 
acquiring Singularity. One who is oblivious of Allah, becomes 
prone to every calamity and trouble. Do not fear the criticism of 
people. Allah says; 
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reproaches of the reprovers. (5: 
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Explanation: O ignorant scholar! Your knowledgfe has made you 
arrogant but keep in mind it has taken you away from AI fah 
instead of granting His closeness 
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Explanufum: Although you have read religious to_ _ 

Kashshaaf 1 and Al-Hidayah 58 but you would never understand 
anything unless y^i/feg^^the distinguish^-iS^n of Allah. 

The Holy Prophet said; 


Meaning: The ruler of nation is the servant of Fakirs. 


>7 A seminal commentary on Quran by Al-Zamakhshari written in 12 th century 
58 Famous book by Burhan al-Din al-Marghinani, written in 12 th century. It is considered 
to be one of the most influential compendia of Hanafi jurisprudence 
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Hence, how others could dare before them and deny the 
Mohammadan Faqr. Just as zakat is obligatory upon every kind 
of property and wealth, similarly there is zakat of treasure of 
knowledge which is incumbent upon the scholars. They should 
pay it by educating the students for the sake of Allah sincerely 
without any greed or pretense. Obligatory zakat of mystic 
knowledge of Divine Oneness and treasure of gnosis is to 
persuade the seekers of Allah mystic path and take them 

to the final destin a^y^'Q)V < 0 ivine pn§eQ©/^istcn! The spiritual 
states of My&ijixkeep varying. Allah says; 

A ^// 




$ 


❖ 


Meaning: Every moment His glory manifests anew. (55:29) v* 

09 ill ® 

When a seeker, by the power and favour of Divine close^gss 
a*id presence, observes the states oi^ouls and graves and t^c 
E§quital field of doomsday, Ins innerself gets amazed and 
admonished and abstains from all the major and minor siJDs 
because these states are contrary to the desire of innerself. 
legality of a perfect is that he holds the breath for shifting (froth 
physical world to thelrealm of Divinity). However, this shifting 
is ftr away from the gnosis and union of Allah. Mystics corijjder 
such holding of breath useless. One who is perfect in contcrdpation 
of Ism-e-Allah Zciat holds authority upon the spirits-^nd can 
make therfrrise from the graves by saying ‘Rise by the command 
of Allah’. It is the way of Prophets like Christ, Solne Saints are 
so powerful that'?h^,ran enliven theuteati'% uttering ‘Rise by 
my command’ in the state of wrath and spiritual absorption. 
Such honour is possessed by the Fakir scholars of the nation of 
Prophet Mohammad. That is why the Holy Prophet said; 


qd>i ❖ 

Meaning: Scholars of my nation are like the Prophets of the 
Children of Israel. 
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All the Prophets entreated Allah for Faqr and to be a follower 
of Prophet Mohammad but their wish was not granted. Whoever 
followed Prophet Mohammad perfectly, made the Mohammadan 
Faqr his companion. Neither there is, nor there will be any station 
higher and worth more pride than Faqr. Faqr is the eternal life. 


jl [jf I 

Explanation: If someone asks me about death, I will reply that I 
am blcssQjKwith eternal life and know nothing about death. 
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its desires, lusts and 


Explanation: However, my innerse 1 
Covetousness have died. Its death ennobled me \$ith the vision<£f 
Allah. 
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Expiation: My grave is a seclusion place for closcncss,to Allah 

where I am happily enjoying being oblivious of my self:) 

%. ^ 

7 l £>/ 


A 




Explanation: Death of my innerself enlivened my soul, hence 1 
have observed death before it occurred. 
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Explanation: For me home and grave are alike, as my soul has 
become the Divine command by going against the innerself. 








Explanation: What is considered ‘death’ by the dead hearted 

ifc that salvages them from 
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people, the lovers take it. a: 
all bounds. . ^ 
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Emanation: The lovers gain power and nourishment from l5fyjne 
vision. One who does not try to achieve Divine vision in this 
world is certainly immodest. 

S Am. "i 

The exoteric and esoteric state of a person certainly depends 

upon the state of his innerself. The inciting innerself when sa^©& 
ags egoistically like Pharaoh, when hungry becomes a beast like 
ct2zy dog, when angry turns into Satan, during turmoil becomes 
a devil and at the time when generosity is required it acts mi^rly 
like Korah. Contrarily, the peaceful innerself is beneficent for all 
the M^lims when it is sated, observes patience when starving, 
completely conscious while fulfilling sensual need,^(^ment and 
tolerant in the state of anger and munificent^^'The time of 
generosity. The innerself is posje&®3 by the Prophets, 

Saints, practitioner scholar^ and the perfect Fakirs. The levels of 
peaceful innerself vary according to status and states. When 
possessor of peaceful innerself immerses in the state of 
meditation, the peaceful innerself like Buraq carries him to the 
Divine presence and Miraj thousands of times in a moment and 
blesses him with the vision of Holy Lord. There are numerous 
taletellers and listeners who are busy in verbosity. Only one out 
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of thousands is the true Saint who knows the hidden and is a man 
of vision. 


t/T cilH S 


A 
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Explanation: Nothing remains concealed from the one who beholds 
Allah evidently, as the bidden; .and manifest become equal for 
him. S ' C °Oj 

Scholar’s is upon studying and accomplishing^cnowledge. 
Likewis^-Fakirs are always focused upon Divine prajgnce and 
closeness and are eternally present in the Mohammadan ^^rnibly. 
Some are perpetually present in the Mohammadan Assembly but 
dQ^ot know it while some know it. Some converse withAhe 
tphet, some are at the station of Divine majesty, some at 
ivine beauty while some at the station of marvelousness. Q* 

^ a ( A ; r < 

I have given this book a form of exhibitor of Exact Divinity. 
Whoever found its essence and got blessed with Divine vision; 
became a Mystic and eventually exalted to the Divine union. One 
who does not gain beneficence from this book neither ele^jtes 
spi^ually, is surely dead hearted, hypocrite and immodest. Only 
Allalyf,Everything other than Allah is lust. For me the 
everlasting knowledge of Allah is enough. 
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Nur-ul-Huda Kalan 




(Persian Text) 
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the worlds making him aware of every state." 


ISBN 978-969-979S-87-S 


* I v t 9 I - T 9 
















